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Abstract

Liberia must move from the Subjunctive to the Declarative as a post conflict renewal of the minds.  This is an effort to re-map the Black Experience, rethinking and Reinterpreting the Past from the New Liberian Global Dimension. In likelihood, present-day Africa peoples are in no way invaders come from another continent; they are the aborigines. Recent scientific discoveries that show Africa to be the cradle of humanity increasingly negate the hypothesis that this continent being people by outlanders. Black-African people must now live above the pre historic negativism. This paper challenges many dogmas of so-called “social science,” as well as many underlying assumptions about racial issues and cultural differences as disparities to human growth and development. It essential to articulate that if the human species originated from Africa, we can deduce that all peoples came from Africa; therefore, racism is an insignificant element attributable to and perpetuated by humankind but not by God/Allah. It is essential to mention that the history of Africa, specifically Liberia is relevant to the history of black people throughout the world. This is partly because person of African ancestry is dispersed through the world, and partly because of the general derogatory image Black-African people everywhere have inherited from Western history. A reorganization of the magnitude of this problem is the acknowledgement of the heavy burden on the shoulders of contemporary Liberian intelligentsia and humanitarians in general, avoid what C. Wright Mills claimed as the “sociological imagination”. The transforming of personal problems into public issues. Therefore, it is morally imperative to seek honesty in reconstructing the constitution to meet international and contemporary standards of ethnic, cultural, racial, and religious tolerance. After all, the 1847 Liberian constitution has structural-strain theoretical and ideological paradigms. It is essential therefore, to submit to you in the highest superlative degree that Liberian Constitution be (De-Racialized to allow all legitimate people, with specific emphasis on white people, to naturalize and own properties like Liberians themselves who are naturalized citizens, inter-racial marriages, westernized, and property owners in the U.S. and all over the world. 

Introduction:

We are now on the threshold of post conflict development in the context of true and reconciliation, restoration of peace, safety, security, and democracy.  This, if managed humanistic ally, as it appears to be at present, could become major sea change in Liberia in the years 2020 and beyond.  However, there are tasks in the affairs of man…therefore; this is a great opportunity for us as Liberians in particular to use this enabling and conducive time to address constructively many of our un-finished social, political, economic, ethnic, religious and constitutional conflicts, as a framework for social sustainable developmental stabilization in the first place. This implies that Liberians must develop a consensus through a national conference, like The Liberian Studies Association 2010. Of course and many more of these, involving Liberians of all economic groups, ethnic groups, cultural groups, women movement, and religious groups consensually articulating on keys elements of meaningful post conflict rehabilitation, reconstruction, reconciliation and peace building programs, with specific concentration on the De-Racialization of the Liberian Colonial Constitution.  

This will serve as a precondition for post conflict De-Colonizing and undoing of the civil conflict minds set Liberians for National Development, Human Ecological Diversity, and Liberia in Global Human Compliance. It is therefore essential to articulate that study of post conflict Liberia’s national reconstruction, development, decentralization, and international humanitarian intervention, cannot be complete without reference to a very high concentration on post-conflict De-Racialization of the Liberian Colonial Constitution as a significant part of peace building, national reconstruction, and development.

 This is morally essential because the De-Racialization of the Liberian Colonial Constitution provides opportunities measures to be taken to consolidate Liberia’s historic image based on the following factors: (1) Liberia, as a Cold War historic champion of human rights prior to its tumultuous decades of civil conflict, will once again be reflected, (2) Liberia, as the fourth and one of the earliest founding members of the United Nations, will be reflected, (3) and finally, Liberia, as the first African nation and the first nation ever to appoint a  woman, Dr. Angie Brooks Roundel, as Liberia’s Representative to the  United Nations, will be reflected because Liberia was a founding member of the United Nations (UN) and Liberia helped  to write the UN Charter.
Read more:” 
   The Republic of Liberia was founded by free Americans of African origin who founded the American Colonization Society through the instrumentality of their captive masters. These people returned and establish a republic on African soil called Liberia today.  The laws of the are based on the nation’s first constitutions enacted in 1847 when Liberia got her independence, and revised in 1955 and 1984.  Based on imperitical research and observation, the Liberian Constitution’s interpretation on its citizenship laws are absolutely and explicitly racist. For instance, the first constitution allowed  women to transmute their nationality to their children, although multiple citizenship was not permitted Interestingly,   Liberia is also one of the relatively few remaining countries, if not the only country in the world conferring nationality on the basis of race. This policy of granting Liberian citizenship only to persons who are of African descent, and excluding all other races, has begun to receive increasing criticism from the international community. Within Liberia itself, the wider implications of the policy are part of a heated debate in which indigenous Liberians themselves have acknowledged that non-Africans are crucial contributors to the country's economic activities and innovation system.]   Features of the first constitution that have been upheld until today include: Article V, Section 13 of the 1847 Constitution which states: "The objective of forming these Colonies, was to provide a home for the dispersed and oppressed children of Africa, and to regenerate and enlighten this benighted continent, none but persons of color shall be eligible to citizenship in this Republic." The phrasing "persons of color" was later changed to "Negroes or persons of Negro descent" in the 1955 revision.

 No matter what adjectives were reflected on the pharase, the Liberian Constitution is racist to the core. It must be noted that the indigenous population of Liberia was never a part of the interpretations or framers of this racist Constitution. Therefore, this Article represents their interests and concerns and the author is responsible for it. 

It is essential to lament there has been a time in a person’s life, when he or she is left alone standing in the faces of evils and deaths, articulating  the ills of society on behalf of humanity (Dr. Amos M.D.Sirleaf 2009). The Liberian legislature was charged with establishing criteria for naturalization. According to the constitution, therefore, the country's influential and affluent Lebanese expatriate community is not eligible for naturalization. Because tthese people, historically, and in many instances, among other things, are the social, political, and economic indicators of Liberia next to the Muslim Mandingo ethnic groups. It must also be stated that following the coup d'etat of April 1980, the military leaders suspended the Liberian Constitution of 1847, which had been in force continuously for 163.  Therefore, it is about time for a serious restructuring and or amending of the Liberian constitution. Even though several amendments over the years were made but did not reflect on the De-Racialization of the constitution by the 25-rnember National Constitution Drafting Commission when submitted a new draft Constitution of the Republic of Liberia.  

 Despite the failure of these developments, the draft commission members were not ethnically, culturally, and racially conscious and sensitive to have thought of (1) Article V, Section 13 of the 1847 Constitution which states: "The objective of forming these Colonies, being to provide a home for the dispersed and oppressed children of Africa, and to regenerate and enlighten this benighted continent, none but persons of color shall be eligible to citizenship in this Republic." The phrasing "persons of color" was changed to "Negroes or persons of Negro descent" in a 1955 revision.  (2) Article 27 of the 1984 revised constitution. a. Citizenship on Coming into Force of Constitution. b. Eligibility for Citizenship by Birth and Naturalization Restricted to Negroes. 

Obviously, The De-Racialization of the Liberian Constitution is in an absolute accord with many concerned Liberian scholars and ordinary people, one of who is Dr. Konia T. Kollehlon.  Dr. Kollehlon’s paper articulated this concern.” From A Sociologist’s Point of View on Race, Citizenship, and Property in Liberia 
 the Perspective Atlanta, Georgia March 19, 2008. See Dr. Kollehlon’s paper.

  “As Liberians begin to rebuild various aspects of their material culture (i.e., roads, bridges, buildings, etc) from 14 years of devastating civil war, I hope that they will also take the time to revisit, repair, and, where necessary, rebuild various aspects of their non material culture (norms, values, social structure) as well. A particular aspect of Liberia’s non-material culture that concerns me in this essay is the norm. (Law/constitutional provision) regarding the relationship between race, citizenship, and the ownership of real property in Liberia. I propose that the constitutional provision which states that only Negroes or people of Negro descent shall become citizens of Liberia and that only citizens can own real property be revisited and repealed.” 

Dr. Kollehlon maintains that the “ constitutional provision seems to be inconsistent with the modern view and practice of citizenship today, may be somewhat illogical upon closer examination, may impede the economic development of the country, and simply smacks of racism.”  It essential to lament that the writer, Dr. Amos M.D.Sirleaf is in total agreement with Dr. Konia T. Kollehlon and 
President Ellen Johnson Sirleaf’s view [in her Third State of the Nation Address of January, 2008] that “it is perhaps timely that we begin to think about possible changes to our constitution so as to bring it more in line with modern practices of governance.”  President Sirleaf further lamented that despite the changes that have been made to the original constitution of 1847 and the revised constitution of 1986, “there is still room for improvement and the need for revisions”….”

In justifying the historic paradigm of De-Racialization of the Liberian Constitution as a major point in this paper, it becomes imperative to follow the logical implications of Dr. Kollehlon’s perspective on this subject, by discussing and providing some views of other Liberians like Brother Winston Tubman who also articulated that the Constitutional provision which states that only Negroes   or people on Negro descent shall become citizens of Liberia, should be De-Racialized as soon as legislatively possible. Case in point, Article 27 (b) of the 1986 Constitution of the Republic of Liberia states that: “In order to preserve, foster and maintain the positive Liberian culture, values, and character, only persons who are Negroes or of Negro descent shall qualify by birth or by naturalization to be citizens of Liberia.”  Does the indigenous population of Liberia, 65%, who are not Eurologically or who does not have Westernized European education, know that they are “Negroes”? With respect to the ownership of real property (i.e., land, immovable infrastructure capital like buildings… Article 22 (a) of Liberia’s 1986 Constitution further states that “Every person shall have the right to own property alone as well as in association with others, provided that only Liberian citizens shall have the right to own real property within the Republic.” Article 22 (c and d) makes exceptions for non-citizen missionary, educational, benevolent institutions, and foreign diplomatic missions, which may temporarily own real property as long as such property is used for the purpose(s) for which it is acquired. 

Quite frankly, this Constitutional provision requires revision for a De-Racialization includes all races, with specific emphasis on white people.

  In actuality, Liberia is the only or one of few countries on the globe which lacks racial sensitivity, conferring nationality on the basis of race. The policy of granting Liberian citizenship only to persons who are of African descent and excluding all other races, specifically white people, has begun to receive increasing criticism from the international community. Within Liberia itself, the wider implications of the policy are part of a heated debate in which  Dr. Amos M.D. Sirleaf, Dr. Konia T. Kolllehlon, Dr. Winston Tubman, Mr. Dalius. Dallion and many concerned Liberians themselves who believe that non-Africans are crucial contributors to the country's post conflict economic activities and innovation system. The Liberian legislature was charged with establishing criteria for naturalization. According to the constitution, therefore, the country's influential and affluent Lebanese expatriate community is not eligible for naturalization, why? This is racism, and cultural insensitivity on the part of Liberian constitution in this contemporary global cultural diversity.

 It essential to articulate that during the 1800s, the American Colonization Society enticed free Negroes to go to Africa. Slaves were freed on the condition that they leave and go back to Africa. These two groups that became the “Americo-Liberians” who ruled Liberia for might years carried with them the evils of racism and the limitations of slavery.  Certainly, if I were a victim of the excruciating circumstances experienced by the Americo-Liberians in the Americas, I would find myself doing the same, even worst. Therefore, racism inevitably reproduces itself in the minds of the oppressed in order to rise. In the “Imitation of White Supremacy,” as victim becomes victimizer, the Americo-Liberians saw the indigenous people   the way white people saw them. Now that the Americo-Liberians were in control, they mimicked white supremacy rule. They justified their exploitation of the indigenous on the basis of cultural inferiority just as white people used racism to justify slavery.

 This situation was the law in the United States of America for many years. As stated, in America, race trumped all other considerations. In Liberia, culture trumped race as the classification of inferiority. In the “Imitation of Superiority,” Americo-Liberians mimicked and retained the culture of the antebellum South because they derived their cultural superiority from it, the Jim Crow’s doctrine.  The vast majority of the Americo-Liberians were freed slaves, including slaves freed on the high seas. Because of the limitations of slavery, they were image rather than reality. What they evolved was a pseudo culture, a poor replication of what they didn’t really understand. As slaves they had had only a “taste” of Western culture. In contemporary context, the time is right to right the wrongs. For Liberia, the best that can be done is to revise the racist constitution in an effort to include all the human races in the naturalization process. This is good for Liberia because the white race the Liberian Constitution is depriving of naturalization, are the same white people who helped Liberians to naturalize, settled, rescued, and educated many of them prior to the Liberian Civil conflict to the present. Specifically, the rural areas indigenous children, many of who did not have parents and were taken care of by white missionaries and Christians. These children, who are now capable adults, may like to call or bring some of these Good Samaritan individuals home, and provide them lands left by their parents as a token of their appreciations. Presumably, many of these good white humanitarians may like to come back to make Liberia and make Liberia their home, and in turn, contribute to the post-conflict reconstruction process.

It is important to once again reiterate that the clause in the Liberians constitution requiring black ancestry in order to hold citizenship and own property, has spurred debate on the nature of foreign ownership of land in Liberia in particular, and in Africa in general. As Liberians, specifically western educated Liberians, we have a fallible quest for true. However, we are cowards of highest intelligence to be cognizant of the mistakes of the Liberian history, yet, we have failed to pay heed to its amelioration.  Many Liberians including the writer, insist that the clause completely be changed, decrying Liberia for being the only "legally racist” Jim Crow nation of the world.  Although others claim the clause protects Liberians from foreigners who might otherwise take control of the country's vast natural resources and pristine land.  Historically, during the 1800s, the American Colonization Society enticed free Negroes to go to Africa. Slaves were freed on the condition they leave. These two groups that became the “Americo-Liberians” who ruled Liberia carried with them the evils of racism and the limitations of slavery. Racism inevitably reproduces itself in the minds of the oppressed in order to rise. In the “Imitation of Supremacy,” as victim becomes victimizer, the Americo-Liberians saw the indigenous the way whites saw them. Now that the Americo-Liberians were rulers, they mimicked their master’s philosophy of ruler ship.  They justified their exploitation of the indigenous on the basis of cultural inferiority just as whites used racism to justify slavery. Ironically, they replicated what they despised – oppression and discrimination based upon “inferiority.” The indigenous people of the land   were disparaged and ridiculed as “uncivilized and country people.”  

In Liberia, the ecologically stratification of the indigenous reflects on the facts that there are “sea side Grebo, sea side Bassa, and bush Grebo and bush Bassa’. We as contemporary Liberian scholars must do every thing to curtail this social construction of reality. The Americo-Liberians set up all the Jim Crow laws of the South in Liberia. There was social segregation in Monrovia, the Capital City. Among other things, indigenous people could not enter through the front door. They could not vote. They could not speak unless spoken to. There were sexual restrictions. No indigenous man could marry or have a sexual relationship with an Americo-Liberian woman. Even when the indigenous became educated, they were restricted from government positions. Only a token few were allowed to participate. 

In contrast, President William Richard Tolbert’s father married many kpelle women and had children by them. I am positive that based on empirical evidence, that if President William Richard Tolbert was still with us, my struggle for De-Racialization of the Liberian Constitution could become a reality. Notwithstanding, President Ellen Johnson Sirleaf replicates some of President Tolbert’s philosophy of leadership in the context of reconciliation, racial, ethnic, and cultural diversity. In 1847 when professor Green leaf of the Harvard Law School penned Liberia’s constitution, people in the world were roughly categorized as Black or White; freeman or slave. America, symbolized the White Man’s country and Africa or Liberia, was projected to be called, the origin of the Black Man. (America’s Obama & Liberia - By Winston Tubman). According to Mr. Winston Tubman, “In 1966 when I graduated from Harvard and returned to Liberia, I told President Tubman that while at Harvard, Dean Griswold of the Law School had proudly shown me the desk on which he said Professor Greenleaf had written the Liberian constitution”. “Winston,” an excited President Tubman said: “That desk is part of our history; it must someday be brought to Liberia.” Professor Green leaf’s desk remains at Harvard still but, following the Liberian Coup of 1980; his 1847 Liberian Constitution was suspended and eventually abrogated.  Since then, there have been great accomplishments and changed of minds as far as racism is concerned, when it comes to racism in America and around the world. Indeed.  Our victory in combating racism throughout the world, Apartheid and other heinous forms of discrimination, the Liberian Constitution of 1847 in 1984 to 1986, which is currently the supreme law of Liberia, still proclaims that: “Only persons who are Negroes or of Negro descent shall qualify by birth or naturalization to be citizens of Liberia.” Research questions #1 did were the revised Liberian Constitution so-called specialists of 1984 and 1986 not considered post colonial repentant racists to have perpetuated the vicious circles of the racist constitution? #2 was their minds not yet de-colonized or their fallibility quest for truth illuminated them as cowards of highest intelligence of the repeat of the mistakes of Liberian colonial history?  In the context of race and racism on the Continent of Africa, the question of who are considered Africans was discussed among many great African Nationalists, Black Nationalist, and Pan-Africanists alike, from the streets of continent and the Diaspora. Among these nationalists were the late Dr. Kwame Nkrumah of Ghana, Julius Nyerere of Tanzania, Ahmah Saku Toure of Guinea, and contemporary scholar of Africa, Dr. Ali A. Mazrui, Dr. Sulayman S. Nyang, and many others. Dr. Nkrumah’s definition of who is an African was spelled out on this subject early in his political career.

 During a successful visit to the President of Liberia, William V.S.Tubman, Dr. Nkrumah addressed himself to the racial question and to the African identity crisis in these words” I do not believe in racialism or tribalism. He followed up by saying that: The concept of Africa for the Africans does not mean that other races are excluded from it.  No! As he articulated, it only means that Africans can and must govern themselves in their own countries without imperialist or foreign impositions. But that peoples of other races can remain on the African soil, carry on their legitimate ad vocation, live on terms of peace, friendship, and equality with Africans on their own soil” 
(See Dr. Sulayman S. Nyang, Islam, Christianity, and African Identity). You can also see Dr. Amos M.D. Sirleaf: The Black Race, the African Continent, and the Ultimate Necessity for the development of Blacology: A 21st Century African System of Thought (Blacology.com) 200.

    Based upon this historic analysis, it becomes necessary to other concerned and culturally Diversified and pluralistic Liberians like Mr. Winston Tubman, Dr.  Konia T. Kollehlon and many others, to appeal to fellow Liberians and friends of Liberia to say Had the United States Constitution like that of Liberia remained unchanged in its treatment of the race question, Barrack Obama’s historic achievement with which the whole world, including Liberia, are proudly identified could not have happened. The universal acclaim of President Obama alone is compelling reason why on the issue of racial equality, Liberia has no choice but to fall in line with most of the rest of the world. “
On Race, Citizenship, and Property in Liberia A Sociologist’s Point of View By: Konia T. Kollehlon The Perspective Atlanta, Georgia March 19, 2008.

As Liberians begin to rebuild various aspects of their material culture (i.e., roads, bridges, buildings, etc) from 14 years of devastating civil war, I hope that they will also take the time to revisit, repair, and, where necessary, rebuild various aspects of their non material culture (norms, values, social structure) as well. A particular aspect of Liberia’s non-material culture that concerns me in this essay is the norm (law/constitutional provision) regarding the relationship between race, citizenship, and the ownership of real property in Liberia. I propose that the constitutional provision which states that only Negroes or people of Negro descent shall become citizens of Liberia and that only citizens can own real property be revisited and repealed.

The Liberian state has its roots in the proposition proclaimed by Jonathan Edwards, Jr. in 1792: “Unless blacks were expelled from the United States, future generations of whites will infallibly be a mongrel breed …” Edwards considered expelling blacks as an act of philanthropy, for white American’s view, new settlement, the mixed race children of former slave masters, superior by virtue of their skin color, would become the natural rulers.  Edwards considered this “natural” succession as “compensation” for the injustice of racism.

Edwards’ logic significantly influenced the American Colonization Society (ACS) and governance in Liberia. The ACS groomed the lighter skinned returnees in the Liberian colony to succeed it. At independence, transferred all political, economic and social power to the mixed-race offspring of former slave masters, who were, of course, light skinned freed returnees slaves. As the ACS had done itself, the indigenous were denied all rights of citizenship, and dispossessed of their ancestral land.  The government of independent Liberia continued the practice. Skin color was the basis of this policy; the “politics of pigmentation” eventuated in 1871 in the violent death of President Edward J. Roye, the first of three Liberian presidents to be killed as a result of political violence. Two other presidents followed in 1980 and 1990. An untold hundreds of thousands of ordinary Liberians have also died in nearly one hundred deadly conflicts.  

It is essential for the purpose of this paper; to inquire Why Liberia has not eradicated this constitutional provision, which states that only Black-African people can be citizens of Liberia. Obviously, there are many impending factors (1) the problems of long-term migrants to and long-term migrants to and within Africa, whether voluntary or involuntary. (2) The lack of effective procedures to give African immigrants a permanent legal status in their new country; that is, the lack of procedures to grant them citizenship. Whereas most African countries permit, in principle, the acquisition of citizenship by naturalization although in practice, naturalization may be almost impossible to obtain. Especially in Liberia when it comes to white people. The criteria on which citizenship by naturalization may be granted vary, but usually include long-term residence or marriage to a citizen. It must be noted that Liberians born citizens who naturalized in other countries, either voluntary or involuntary, are presently facing difficulties in seeking dual citizenship in order to seek for political positions in Liberia.  Other countries in Africa are seriously considering granting their children of nativity dual citizenship as a means of development and this is a positive road that Liberia must follow.

In some countries, acquiring citizenship by naturalization is relatively straightforward, at least in theory. More than twenty African countries provide for a right to naturalize based on legal residence of five years; for others, the period required is up to fifteen or twenty years (Chad, Nigeria, Sierra Leone, Uganda) – or as much as thirty-five years for the Central African Republic. One thing that is not mentioned in these African immigrant policies is the exclusion of non-Africans, vis-à-vis, White People. This means that only Liberia on the West Coast of Africa in and in the world, still exercises constitutional racism. This, of course, is a high tech lynching of white people when the constitution validates its supreme racism. 

In many countries, marriage to a citizen either entitles one directly to citizenship, or reduces the residence period and other qualifications required for naturalization. For instance, post-apartheid South Africa provides a two-step process: a person must first become a permanent resident, a process that takes a minimum five years; following acquisition of permanent residence, a further five years’ residence are required to become a citizen. Though statistics are often hard to come by, those that are reported reveal that the numbers of those naturalized vary hugely across countries: more than 24,671 became naturalized citizens of South Africa during 2006/07 alone, with others resuming citizenship or registering citizenship by descent. In Senegal, 12,000 people have been naturalized since independence in 1960.  Almost 6,000 foreigners have become Swazi citizens since independence, 142, Eight of whom from among almost 20,000 who applied. Botswana granted 39,000 people citizenship between 1966 and 2004.  In Côte d’Ivoire, (Ivory Coast), 1998 census revealed that only 1 per cent of the population was naturalized and around a quarter was identified as of foreign origin. Other countries apply much stricter rules, often designed to make it more difficult for those who are not ‘natives’ of the country to obtain citizenship like Liberia. There is, however, movement in the direction of improving easy access to citizenship by refugees in some other African countries. For instance, Ghana allows for refugees to naturalize. Although again studies revealed that long-term Liberian refugees in Ghana are encountering or had encountered difficulties in claiming citizenship.
While Professor Green leaf’s desk still remains at Harvard the Liberian Constitution of 1847 was suspended and eventually abrogated, still but following the Liberian Coup of 1980, his 1847 Liberian Constitution was suspended and eventually abrogated. Later, even though great gains had been registered by mankind, not excluding the United States, in combating racism, Apartheid and other heinous forms of discrimination, the 1986 Constitution of Liberia, currently in force, still proclaims that: “Only persons who are Negroes or of Negro descent shall qualify by birth or naturalization to be citizens of Liberia.” Fast forward to the January 20 2009 inauguration of Barrack Obama: Not only are all legal disabilities of the Blackman obliterated, allowing him to enjoy full civil and political rights in the United States just like any other American citizen, but one of them: Barrack Obama, in history’s most watched spectacle, two million people in person and no less than two billions more via radio and television, assumes the highest office in the United States, if not in the entire world”.
Had the United States Constitution like that of Liberia remained unchanged in its treatment of the race question, Barrack Obama’s historic achievement with which the whole world, including Liberia, are proudly identified, could not have happened. The universal acclaim of President Obama alone is compelling reason why on the issue of racial equality, Liberia has no choice but to fall in line with most of the rest of the world to revisit its 1847 Constitution for Amendment of the Citizenship Provision. Prior to Barack Obama becoming the US President, political correctness may have been reason why America and other countries did not tell us that the blatant racism in our constitution was more than just an affront; that it is totally unacceptable and cannot merely be politely objected to or mildly condemned; but that it must be confronted, countered and sanctioned. 

Today in some countries, the mere denial, as an example but with no intent to equate them that the Jewish holocaust by Nazi Germany did in fact occur is an odious and punishable offence. This being the case, shouldn’t a continued entrenchment of offensive racism in our Constitution in the 21st Century, be reason for Liberia to be ostracized, scorned and sanctioned? Obviously, the time is long past when we, the tolerant, fair-minded, kind-hearted and friendly people of peace loving Liberia should remove the racist anachronism from our constitution?  We need to make every effort to De-Racialize our Constitution because it does not reflect who we are or how we feel about and treat people of other races in our country today.  Is this not a moral obligation that we act before even our friends in the International Community are constrained to move against us? Monrovia, Liberia -- A clause in Liberia's constitution requiring black ancestry in order to hold citizenship has spurred debate on the nature of foreign ownership of land in Liberia, and in Africa in general. Many Liberians insist that the clause must be changed, decrying their country for being the only "legally racist" nation in the world. Others claim the clause protects Liberians from foreigners who might otherwise take control of the country's vast natural resources and pristine land. Article 27(b) of Liberia's constitution dates back to 1847, when freed American slaves declared the country an independent republic. Fearing their white former masters would rescind their freedom and seize their land; Liberia's founders included a clause requiring all citizens to be "of Negro descent." In part, this helped Liberia remains a black-ruled state while the rest of the continent fell under colonial rule.

. According to Darius Dillion, a respected political figure and senior aide to Sen. Jewel Howard Taylor, (former-wife of former Liberian President Charles Taylor, now on trial at The Hague), "this law was both understandable and reasonable" within the historical context. However, Dillon, who is currently leading a campaign to change the clause, believes no room exists in the modern era for what he sees as an implicitly racist, primitive law that promotes backward thinking.

"Your right to citizenship at birth should not be denied, regardless of your color or your pigmentation, your religion, your creed, or your beliefs," he says. "Article 27(b) denies this right.” Dillon also blames the clause for capital flight. With no option for Liberia's large international population to attain citizenship, little incentive exists to invest locally.  This is causes money to flow an economy prosperity that ii desperately needed to help generate funds to increase revenue the government. Generates.

. But Stephen Marvie Jr., Executive Director of a local NGO Development Advocates, see the issue differently. With Liberia still struggling to emerge from civil war, Marvie    argues, opening land ownership to wealthy foreigners would deprive Liberians of a fair chance to own land, hurting them in the long run. Marvie further indicated, "Today in Liberia, our economy is mainly being run by foreign merchants from the Middle East,” Therefore, it is a genuine fear that if you allow these investors to enjoy this rite of citizenship, they will take over the land from Liberians." Marvie views the clause not as racist, but as a necessary protection of the rights of impoverished Liberians. "Given our high poverty rate, many Liberians are not in a strong [financial] position. With many people living on less than a dollar a day, the fear of being taken over by foreign owners is genuine."

Liberia has a GDP among the world's smallest, as well as an 80 percent unemployment rate. It ranks fourth from the bottom on the 2008 Human Development Index.
Lebanese domination of the business supply chains in the country has frustrated Liberian proprietors for decades. Many feel a similar monopoly would follow were land ownership opened up to foreign merchants. Sumo Kupee, a senior senator from Lofa County, is sensitive to these concerns, but supports changing the clause. "Times have changed and we have to change with time”. But lawmakers will have to write in specific regulations, laws and limitations on the terms of foreign land ownership," Sumo Kupee maintains. "We have got to be very cautious on this principle." Laws permitting restricted foreign ownership of land in neighboring countries Gambia and Sierra Leone provide positive examples for Liberia to follow. But the politicized and violent land disputes in Zimbabwe demonstrate the potentially negative consequences of foreign land ownership in a nation of economically disadvantaged citizens.

"Right now, [Liberia] is not even in a position to cater to all its citizens right now, so we cannot allow our land to be taken over by people of non-Negro descent," says Marvie. But Dillon argues that waiting until economic empowerment is widespread in the country before rescinding the clause is an unrealistic goal that only hurts Liberia in the interim. "It will keep us the darkest, biggest, undeveloped village in all the world if we maintain this idea that we must all be economically empowered before we remove this racist clause," he asserts. Regardless of the outcome of Dillon's campaign to change the law, the debate it has sparked has so far been healthy. At such a critical juncture in Liberia's re-emergence from civil war, on a continent where land, resources and people have been exploited for centuries, that is something that advocates on both sides of the issue can take comfort in. On Race, Citizenship, and Property in Liberia. A Sociologist’s Point of View By: Konia T. Kolllehlon the Perspective, Atlanta, Georgia. March 19, 2008 In order to elaborate further on the above, it is necessary to, among other things, first present the verbatim wordings of this constitutional provision once again, state some fundamentals about culture and its components, as these have important bearings on the constitutional provision and the discussion that follows, and then provide some specific reasons why I think that this constitutional provision should be rescinded. Article 27 (b) of the 1986 Constitution of the Republic of Liberia states that: “In order to preserve, foster and maintain the positive Liberian culture, values and character, only persons who are Negroes or of Negro descent shall qualify by birth or by naturalization to be citizens of Liberia.” With respect to the ownership of real property (i.e., land, immovable infrastructure capital like buildings, etc), Article 22 (a) of Liberia’s 1986 Constitution further states that “Every person shall have the right to own property alone as well as in association with others, provided that only Liberian citizens shall have the right to own real property within the Republic.” Article 22 (c and d) makes exceptions for non citizen missionary, educational, benevolent institutions, and foreign diplomatic missions, which may temporarily own real property as long as such property is used for the purpose(s) for which acquired. 

With this exception, the gist of Article 27 (a) and Article 22 (b) is that for the preservation of Liberian culture, only Negroes (or descendants of Negroes) can become Liberian citizens; and only citizens (who can only be Negroes and/or their descendants) can own real property. From the first provision, one can infer that Liberia bases citizenship rule primarily on the principle of an unjust law or law based on.  (Law of the blood/blood right), which is citizenship acquired on the basis of being a descendant of a Liberian citizen; since ius/jus soli (law of the soil/land right), which is a form of birthright citizenship, applies only to persons, one or both of whose parents is/are already a Liberian citizen. Non-citizen Negroes (whether born in or outside of Liberia) can acquire Liberian citizenship through naturalization (of course, after satisfying other criteria). Liberia is also one of the relatively few remaining countries in the world conferring nationality on the basis of race. This policy of granting Liberian citizenship only to persons who are of African descent and excluding all other races has begun to receive increasing criticism from the international community. Within Liberia itself, the wider implications of the policy are part of a heated debate in which the indigenous Liberians themselves have acknowledged that non-Africans are crucial to the post conflict Liberian national reconstruction development.  Liberia must De-Racialize its Constitution in an effort to satisfy international de-Racislism, tolerant, and global diversity and cultural sensitivity.

During my presentation on this issue at the 42nd Annual Liberian Studies Association Conference in Temple University, Philadelphia, PA. 2010, however, the Constitutional Provision that says, only Negroes or people of Negroes descent shall become citizens of Liberia, serves as an impediment to progress, and needs to be revisited for amendment.  But the racist constitution is in the way of this magnanimous progress and it must be rectified by any means necessary.

 While I believe I am being, objectively, logically, and opinionated, I am prepared for constructive and analytical dialogue, with critical and sophisticated intellectual concept for transformational resolution. To this constitutional Provision. Liberians need to reflect on the fact that the concept of back to business as usual, is finished. To meet the 2020 transformational democratic leadership, we Liberians need vibrant open and diverse pluralism in our struggle to De-Racialize the Liberian Constitution to meet international Human Rights approval.  Certainly I am not alone on this subject.  We need consensus or referendum to amend the Liberian Constitution. We must forever destroy the entire negative pre and post colonial and re-civil conflict frame of minds moving forward. 
 

In The Theory of political Generation, according to a German sociologist Karl Mannhein who argued that “great events put their mark on an entire generation who carry the attitudes formed in their adulthood all their lives”.  Mannhein called this “Political Generations”. Indeed, “War World I, for instance, produced a war-wary “lost generation” throughout Europe. The Depression produced people who forever craved job security and welfare measures. Vietnam produced many Americans who are cautious about U.S. military intervention overseas. The 2009-2010 Global Recession reflects the recollections of Americans and the world of generations of joblessness”. But one theory of war-not completely valid one uses the political generations approach. A generation that has experienced the horrors of war is reluctant to send its sons and daughters off to another war. This inclines the country to peace. The new generation, though, which has known only peace, picks up a romantic and heroic vision of war and tends toward it as assertive foreign policy that may lead to war. We might call this a “forgetting” theory. The generation that forgets what war is like is more inclined to engage it.

 In essence, I am not unmindful of the historic disparity of the African people, black people, through out the world. As a Professor of Humanities and Social Sciences, I teach African Studies with high concentration on the followings:  (1) Colonialism and the African Experience; Race and European Colonizers: The Civilizing Mission. It must be emphatically expressed that Black-African people have equally undergone a very excruciating historic circumstances from colonialism, imperialism, captivity, and enslavements as a Holocaust. I am cognizant of the emotional and reactionary responses from many quarters of the voices of the victims. (2) I am quite cognizant of the
 British Colonial Mission to Africa.  I am quite aware that in most of the British colonies, the indigenous people and the British were segregated. I am cognizant of the French Colonial Mission. Similarly, The French looked down on the African people and their cultures. Overall, I know the French and the British Contrasts; (i.e.,) Leopold Sedar Senghor of Senegal (The French Colony on the West Coast of Africa. I also know about Secretes Khama of Botswana, a British colony in Southern Africa.  (3) I am also in knowledge of The Portuguese Colonial Mission and I followed Frank Fanon’s Theory of French Racism. In essence, as an HBCU graduate, there is nothing about Black-African people throughout the world that I am limited to. I live, breath, eat, sleep, and walk with this awareness through reconciliatory frames of mind.  For I know that what has happened cannot be undone. Therefore, time heals all wounds and life goes on.

Therefore, serious constitutional amendment in several key provisions of the 1847 Liberian Constitution is very necessary to reflect Article 27(b) of Liberia's constitution dates back to 1847, when freed American slaves declared the country an independent republic. Fearing their white former masters would rescind their freedom and seize their defector land.  Liberia's founders included a clause requiring all citizens to be "of Negro descent." In part, this helped Liberia remain a black-ruled state while the rest of the continent fell under colonial rule. However, this does not infer that Liberia is excluded from an imperialistic colonial hegemonies (i.e.;) The American Colonization Society (ACS). This challenge is based on more than 163 years of Liberia’s moral question on its participation in racism in the highest degree. The mere fact that Liberia’s foundational supreme credential, it’s constitution, makes Liberia no difference from post Apartheid South Africa’s policy, Jam Crow Laws of the US, South, and the Holocaust/ Black Holocaust. Therefore, the objective of this paper is based on a moral appeal for De-Racialization of the Colonial and post-colonial Constitution of Liberia. Base upon the above mentioned background, the major objective of the paper is to: (1) provide some conceptual frameworks from historical roots that precipitated the construction of the racist constitution of Liberia (2) to analyze some causes and effect dynamics of race and ethnic relations of the minds behind the framers of the constitution. (3) To conclude by appealing to all Liberians, specifically those so-called Liberian constitutional specialists and authorities for the D-racialization of the Liberian constitution from its historic social construction of reality. The deep abiding hypocritically institutionalizing seas of the historic deceits of Black-African-Liberian racial supremacy are to tell the truth. In espousing the philosophy of a post conflict Liberian cultural, racial, ethnic, religious, and gender diversity, the ultimate appeal to contemporary intellectual Liberian community, the law makers, the circular spiritual community, states holders, and public figures, becomes absolutely imperative in an effort to exercise some of Liberia’s historic political, social, constitutional correctness through due diligence in the context of cultural sensitivity. This, of course, will have a profound implication on the de-colonizing of the Liberians minds, body, and soul, race and ethnic relations as it relates to post conflict reconstruction, development, and Liberia’s historic contribution to the UN in   global affairs. 
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