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Introduction: 

The sense of community and humane living are highly cherished values of traditional African  life,  society, and community. This statement remains true in spite of the apparent disarray in the experience of contemporary social conditions and the dynamics of modern political, social, economic, Spiritual, and cultural consequences of brutal civil, ethnic, cultural  conflicts  in many parts of the world in general, and  on the Black/ African continent, and South of the Saharan  of predominantly Black Africans in particular.  For traditional Africans, the community is basically sacred, rather than secular, and surrounded by several religious forms and symbols of natural and meditating creative existences, African Scientific festivities,  and rituals. A visitor to Africa, specifically South of the Saharan Africa;  for instance, and right of passage, is soon struck by the frequent use of these significant grammar principals, "The First Person plural pronouns" 'we', 'ours' in everyday speech in the acceptance of the divined creation in the piratical and realistic and evidentially prospective. In modern African urban cities, primary community loyalties of one's extended family and village continues to exert their hold over people who live away from the communities of their hometowns (A. Shorter 1975: 122-3). In Africa, People generally return to their villages from their residence in the cities from time to time to join members of their village communities to celebrate important traditional rituals and cultural events like initiation, title-taking or spiritual and cultural festivals. For instance, Liberia; the Kpelle, Loma, Gola, Vai, Gbandi, Mano, Gissi, and Mandingo are spirituall inclined to the Polo and Sandi (Rictuals and Initiations). From their residence in urban integrated and Western influential  cities, many traditional Africans send substantial financial contributions to their rural home communities to support various development projects ike provision of electricity and pipe-borne water, building of educational institutions and Scholarship awards, funds to send young men and women on further studies in foreign Countries or in one's own country. 

Primary communities based on clan, or ethnic decent or church affiliation equally abound in many modern African cities. Analysts point out that these are often, for people who are detached from the communities of their home-towns ", ie, Eurocentric and Westernized Black/African indigenous surrogates for the extended family or the community of village neighbors" (A. Shorter 1975; 125).  For instance, John Mbiti underscores the important belief and sense of the community among traditional /BlackAfricans. In traditional Black/Africa societies, the individual does not and cannot exist alone except collectively and corporately spiritual sustainability and neighborliness.  The African person, humanistically, owes existence to other people, including those of past generations and his contemporaries. Whatever happens to the individual in the Black/ African community, is believed to have  happened to the whole group through the divined existence of a concrete spiritual reality. Some believer view it as God’s will, the Black Africans call it show me what is necessary for my family and my survival. This implies that  ,whatever happens to the whole group happens to the individual. And what happens to the individual who looks like the  general population,  community, and society, happens to the entire population.  The individual can only say: "I am because we are, and since we are, therefore I am. This is a cardinal point in the understanding of the African view of  God through opportunistic humanbeing" (J.S. Mbiti 1990; 106) The objective of this paper is to discuses the nearness to nature God of the Black/African people and the religious dimension of community in the traditional African background.  This paper also intends to address several myths relative to  the founding of traditional African community as well as to shed light on certain symbol objects and forms that feature prominently in the ritual network of the

Traditional African people. I will try to show how such relevant ritual forms and symbols are employed by Black Africans to enhance the ideal of Spiritual community of progress Spiritual as a Black Bible or Black Africa Spiritual Manifesto and Rictuals... I shall also be interested in finding out how certain punitive sacred sanctions help to curb deviance, and indirectly advance the cause of harmonious African communal life and the believe in the divined creation and successful accomplishment and attainment of the Black African soul and spirituality. I propose to conclude this paper by examining the phenomenon and impact of radical social change on the role of traditional Black African spiritual, ethical, ethos, and  religions in promoting the community ideal in contemporary Black African Community and progressive transformation. 

II. African Community As Unity of Two  Spiritual Worlds: 

Traditional  Spiritual Africans share the basic instinct  in the context of success and victory of communal of family with the rest of humankind as a proximity or nearness to nature of what makes the Black Africans to realize there exists a divined creation called “God”. Families and members of kin-groups from minimal to maximal lineages generally live together and form community and believe in a realistic existence of God. Black Africans do not belief in a fantasy or some empty dream of God. God for the Black African, has to be realistic and relevant to their cause and effects. Africans share life intensely in common causes.  There are communal farmland, economic trees, streams, barns, and markets. There are also communal shrines, squares, masquerades, and ritual objects and festivals for recreational activities, social, economic and religious purposes. Members of the same kindred or clan could distinguish themselves by their proficiency in a particular trade, skill or profession through the help of a practical and spiritual reality. Some traditional African communities or even entire language group may be experts in rainmaking, woodcarving, practice of traditional medicine, or black smiting. For example, the Lovedu of South Africa, the Ibibio of southeast Nigeria and the Awka in Igboland are widely reputed for their skills in rainmaking, woodcarving and black-smithing respectively.  For instance, Kukuyu ethnic groups of Kenyan and their tactical African Scientific and traditional guerilla war fare against the British in Kenya under Jumbo Kenyatta for the liberation of Kenya.  These and similar features characterise the communal life of both agrarian and normadic groups of traditional Africa. Closeness to nature, the experience of life in terribly hazardous environment, and the crucial need for security and better performance in means of livelihood are some relevant factors that combine to deepen the natural impulse for a sense of community among different African people. 

For traditional Africans, community is much more than simply a social grouping of people bound together by reasons of natural origin and/or deep common interests and values. Community, It is both a society as well as a unity of the visible and invisible worlds; the world of the physically living on the one hand, and the world of the ancestors, divinities and souls of children yet to be born to individual kin-groups. In a wider sense, African traditional community comprehends the totality of the world of African experience including the physical environment, as well as all spirit beings acknowledged by a given

Group. The network of relationships among human beings is remarkably extended and deep. In fact, the words 'family', 'brother', or 'sister', etc. define far more for Africans than what they mean today for the average European or North American. The family for the

Traditional African, usually includes one's direct parents, grand and great grand parents, brothers, sisters, uncles, and aunts, cousins, nieces and nephews. And normally, a child would refer to any of his uncles or aunts as his father or mother, his nephews and nieces as his/her brothers and sisters.  In traditional Africa, people generally do not ask a child his/her personal name. Rather, a child is identified as 'a child of so and so parents'.  For instance, in the Grebo ethnic groups in Liberia West Africa, the child will be named "Hemiadeh" which means Hemia's mother, etc.. The extended family system is the model. The molecular family pattern is alien and believed to be inimical to African Tradition and Philosophy and the traditional value of African communities. Actually, it is only in recent times that the latter system began to surface mainly in urban towns as a result of external (Western-European) influences in the continent. The extended family structure is held up to people as model, one in which parents, grand-parents, uncles, aunts, nephews and nieces live together and are cared for by their children grand-children and other relatives in mutual love and respect. 

The invisible members, especially ancestors and spiritual beings are powerful and by far superior to human beings. Their reality and presence in the community are duly acknowledged and honored among various traditional African groups. Neglect could spell disaster for human beings and the community. The invisible beings are

Represented by different kinds of symbols like carved objects, shrines and sacred altars. They may also be recalled in personal names given to children, especially in cases where particular ancestors or spirit beings are held to have reincarnated in individual children. The presence of the ancestors is particularly felt in traditional African community. They are believed to be benevolent and powerful representatives of the

community in the 'mbakuv' (spirit land). Their symbols and shrines are common features among most traditional West African groups. This includes carved ancestral stool among the Akan of Ghana and 'okpensi' among the traditional Igbo ethnic groups of Nigeria.

 There are also the shrines of the 'Muzimu' (ancestors) among the Baganda of Uganda. The reality and presence of spiritual members are equally acknowledged through several taboos found in many African communities. For example, women within the child-bearing age are

bound to observe several prohibitions among the traditional Igbo. Such women run a serious danger of becoming childless if they flout such taboos, since it could result in scaring away souls of unborn babies that are believed to hover around homesteads and families want to incarnate in wombs of potential mothers.  Most traditional African groups, including the traditional Yoruba of Nigeria and the Dogon of Mali, have intriguing sacred stories or myths that tell how the world, human beings and important institutions came into being. Such sacred stories generally also underscore the involvement of ancestors and mythical beings in the life and affairs of the community of the physically living. They also try to explain the significance of different rituals for human beings and their important life-interests. 

The central myth of the priestly caste group of Nri in Igbo heartland, for example, relates that it was the Supreme Being, "Chukwu" that gave Nri people their traditional home community. More significantly, it was Chukwu that constituted them into a special priestly class, set them apart from the rest of the traditional Igbo people with a definite duty to serve as ritual specialists. The original covenant was between Chukwu and Eri, the archetypal ancestor of Nri people. Eri and his wife, Namaku had accepted a Near-impossible feat to sacrifice their only son and only daughter to Chukwu in order to obtain food. Yam, the prince of Igbo agricultural crops had sprouted from the grave of the son and cocoyam from the grave of the daughter. As a reward for their obedience.  Chukwu bestowed on Eri the special privilege of being the traditional high priest with the exclusive right to cleanse all forms of abomination, especially those connected with the yam crop among the Igbo. Chukwu gave Eri the Ofo symbol so that he would be able to

Speak to Chukwu through the medium of the symbol. Otonsi became the Ancestral Symbol of authority, while the Alo signify the ritual authority of the high priest.   What this myth accomplishes is to define and legitimate for the people both the divines' origin of the closely-knit community of the Nri, as well as the source of the special right

and privileges which the group enjoyed among the Igbo and their neighboring language groups. In the case of the traditional Yoruba, "Oduduwa", believed to be the founding ancestor of Ife who was said to have been the first king of Oyo kingdom in Yorubaland who also 

became divined after his death. The powerful mythical ancestor was credited with the establishment of the great Yoruba Empire. And virtually every traditional Yorba community tries to trace its connection with the mythical hero. Similarly among the Baganda, every community tries to connect with the Kibuka (mythical war hero) and the Mukasa (mythical ancestral spirit associated with rivers and seas). These are believed to be powerful Balubaale (national heroes and leaders who became mystified after death) whose presence and influence continue to be strongly felt and recognized in virtually

every community of the Baganda. 

Traditional Africans, like their counterparts in other parts of the world, are acutely aware of the distinction between the physically living (men and women of flesh and blood who constitute the actual visible community), and ancestral spirits and other supersensible beings who belong to the invisible order. It would be wrong therefore, to conclude from the fore-going explanation of the myth, that traditional African people were incapable of rational thinking, but possessed what Levy Bruhl referred to as 'primitive mentality' which was characterized by mystical participation.   It must be pointed out that the idea and structure of human society for traditional Africans, are essentially part of a world-view that is fundamentally holistic, sacred and highly integrated. Human community, therefore, has its full meaning and significance within the transcendental center of ultimate meaning in the Black-African Humanism and its nearness to natured God. Hence, the belief in ancestors and the supernatural order, in addition to its inherent religious import, provides traditional African groups a useful over-arching system that helps the human species to coordinately and systematically organize reality and impose divine authority and sanction to their life. 

III. Promotion of Community-Living among Africans 

It is an essential article of belief in African traditional religions that a fundamental delicate balance and equilibrium exist in the universe, between the visible world and the invisible one. The creator, Olodumare among the Yoruba or Chukwu among the Igbo, created everything that exists and set everything in its place. Traditional Africans

basically view the universe as comprising basically two realms; the visible and the invisible realms. They grasp the cosmos as a three-tiered structure, consisting of the heaven above, the physical world and the world beneath. Each of these is inhabited by different categories of beings. The creator and a host of spirit beings, including arch divinities inhabit the heaven above, other divinities, ancestors, and myriad of

unnamed spirits dwell in the world beneath, while human beings occupy the physical earth. Human beings may be less powerful, but their world is the center and the focus of attention. It belongs to human beings as sensible beings to maintain the delicate balance in the universe. This is what assures the happiness and prosperity of individuals and the community.  Harmonious living is clearly a pivotal value. African traditional religions, which have been rightly referred to as the womb of the people's culture, plays a key role in the realization of this all-important value among every traditional African group. Religion is central in inculcating in the promotion and realization of harmonious inter-relationship among individuals and the community. In the traditional African background, religion is a most important aspect of life. It pervades and permeates all aspects of life and infuses the social, economic, political dimensions African with meaning and significance. But there are some more striking avenues through which the traditional religion helps the community to realize the community ideal of harmonious living. They include transmission of certain key religious ideas and beliefs, initiation practices, ritual activities, sacred symbol forms and vital public institutions. 

1. Belief In The Ancestors: The belief in ancestors is an important element of African traditional religions. The belief occupies an important place in the understanding of the role of the traditional religion in inculcating the ideal of harmonious living among African peoples. One needs however, to know the content of the belief to be better able to appreciate how it helps the people to realize the community ideal of harmonious living. 

The ancestors, or the living-dead, as John Mbiti refers to them, are believed to be disembodied spirits of people who lived upright lives here on earth, died 'good' and natural death, that is at ripe old age, and received the acknowledged funerary rites. They could be men or women. But more over often than not, male ancestors are prominent

Since patrilineage is the dominant system of family and social integration in most traditional African societies. For matrilineal groups like the Ashanti of Ghana and the Ndembu of Zambia, both male and female ancestors are duly acknowledged. With the completion of prescribed funeral rites, a deceased person is believed to transform into

an ancestor. The funeral rites in this case, serve as some kind of 'rites du passage'. The disembodied spirit joins the esteemed ranks of fully achieved ancestors in the spirit world.   Among the Akan of Ghana, as part of the coronation ceremony of a new king, the candidate carves a traditional stool for himself, which he uses as personal stool while he is alive. When he dies, he is placed on the stool and bathed before his burial. The stool is then blackened and kept at the shrine of his ancestral spirit. Each lineage has a chapel of blackened stools, which is the shrine of its ancestors. The Zulu, Sotho, Tswana, Thonga, and Shona among other South African peoples have their respective ancestral symbols and shrines. The Igbo of Southeast Nigeria have their Okpensi and Ofo as well as sacred altars for the ancestors. 

Traditional Africans hold the ancestors as the closest link the physically living have with

the spirit world. "The living-dead are bilingual; they speak the language of men, with

whom they lived until 'recently', and they speak the language of the spirits and of God

...They are the 'spirits' with which African peoples are most concerned: it is through the

Living-dead that the spirit world becomes personal to men. They are still part of there

Human families, and people have personal memories of them". (J.S Mbiti, 1990; 82). Africans believe that the ancestors are essentially benevolent spirits. They return to their human families from time to time and share meals with them, however, symbolically. They know and have interest in what is going on in their families.  For African people, the belief and ideas about ancestors to form an essential part of

the effort to mobilize and promote the community ideal of harmonious living in society. As benevolent spiritual guardians of their respective families and communities, ancestors are believed to reincarnate in newborn babies in the community. A child is named after the ancestor that is believed to have reincarnated in the life of that child.

Special attention and favors are bestowed to such a child as a mark of respect to the ancestor. Family elders make regular offerings of gifts, food and drinks to the ancestors.

The Igbo male elder does not normally eat or drink without first offering some portion on the ground, or at the shrine or symbol of the ancestors. The Kpelle ethnic groups in Liberia will do the same as the Igbos in Nigeria. The Mende of Sierra Leone avail of the staple food item of rice, and water for their offering to ancestral spirits. Also, the Kpelles the Lomas, and Vais ethnic gropus in Liberia will do the same as the Mendes in Sierra Leone. Also, Among the Akan, the lineage head offers food and drinks to the ancestors at appropriate times.

The Adae rites, which take place every twenty-one days and the annual Odwera festival, are high points of the Akan worship of ancestral spirits. Furthermore, ancestors are generally held to be the custod⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪
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⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪a, Vai, Gbandi, Mano, Gissi, and Mandingo are spirituall inclined to the Polo and Sandi (Rictuals and Initiations). From their r⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪ditional /BlackAfricans. In traditional Black/Africa societies, the individual does not and cannot exist alone except collective⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪ple, including those of past generations and his contemporaries. Whatever happens to the individual in the Black/ African commun⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪er view it as God’s will, the Black Africans call it show me what is necessary for my family and my survival. This implies that ⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪population,  community, and society, happens to the entire population.  The individual can only say: "I am because we are, and s⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪anbeing" (J.S. Mbiti 1990; 106) The objective of this paper is to discuses the nearness to nature God of the Black/African peopl⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪ths relative to  the founding of traditional African community as well as to shed light on certain symbol objects and forms that⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪and symbols are employed by Black Africans to enhance the ideal of Spiritual community of progress Spiritual as a Black Bible or⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪s help to curb deviance, and indirectly advance the cause of harmonious African communal life and the believe in the divined cre⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪by examining the phenomenon and impact of radical social change on the role of traditional Black African spiritual, ethical, eth⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪. African Community As Unity of Two  Spiritual Worlds: 

Traditional  Spiritual Africans share the basic instinct  in the contex⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪ere are also communal shrines, squares, masquerades, and ritual objects and festivals for recreational activities, social, econo⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪r trade, skill or profession through the help of a practical and spiritual reality. Some traditional African communities or even⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪ Scientific and traditional guerilla war fare against the British in Kenya under Jumbo Kenyatta for the liberation of Kenya.  Th⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪⨪