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A Proposal by Blacologizt Profesa Wulta Zamani Xrozz

Introduction and Background

Why a Dissertation on “Blacology”? Is there such an autonomous body of knowledge? Who are the founding fathers? Many Black scholars, indeed, will argue that Black culture, like any field of study, can authentically relate to tactics and approximate agendas, regardless of the education, monetary and other environmental factors of Black People while under research and study.  However Blacology, related to chronology, commerce and intellectual genius, exists in Black culture where traditions and the color people are of primary significance. And, as long as this holds true, it is possible for Blacology to claim that it is subjective and specific, in its approach.
Blacology – is the scientific study of the evolution of Black African people and their culture.  It is the perpetuation and utilization of the ideas, philosophies, theories, beliefs, concepts and notions of their past and present life experiences and the spirit of their uncompromising struggle as their cultural knowledge. It is also the affirmation, acclamation, declaration and proclamation of intellectual genius, creativity and the Black story.  Wholistically, it is the manifestation of an applied authentic autonomous Blacological Intellectual Cultural Science Educational commerce.
 
The significance of this Dissertation is to present a set of statements that attempt to define the up-and-coming field of Blacology and a new set of facts, data, philosophies and theories which can be useful to those who have an interest in understanding and applying these aspects to their lessons and efforts.  Blacology is a promising field of study. It is developed for five reasons: (1) as a response to, and evolution of the intellectual genius and creativity of Black scholars as a relative model for liberation and self-determination in opposition to the monopoly and biases of Eurological
 studies; (2) to draw a clear line of distinction between what is eurological and what is Blacological
 (3) as an affirmative stride in the direction of essential definitions, concepts, and theory-building
 that utilize the experiences, oral and literary stories of Black People. (4) the first step toward the solving of the Blacology question, which will be the endowment of a Blacology Institute which . . . [will be] a centre of Blacological research, in close connection and cooperation with the 117 Historical Black Colleges and Universities (HBCU); and (5) to establish an authentic autonomous Intellectual Cultural Science owned by Black scholars that is developed, founded, operated, maintained, and manufactured for the perpetuation of a Blacological intellectual cultural commerce.

Because Blacology is a product of, and the result of Black culture, it is impossible to divorce the two. Eurological studies has, in their nucleus, maintain their Eurological intellectual cultural supremacy and rarely supported the kinds of changes that would assure that Black scholars no longer experience the marginal, underestimated, devalued cultural conditioning
 in intellectual studies industry to which they have been subjected to. One of the popular ideas in Eurological studies has been that Black scholars are a minority group which would, in time, become part of the “emulation, mimicking, integrating and assimilation theories”
 in the similar way that other racial groups have done. There has been an overall repudiation of the different chronicle conditions that distinguish Black scholars from Eurological scholars. The relevant factor that originally Black people came to America unwillingly and as victims of colonialism, that they were held in captivity, the process of enslavement force upon them and consequently granted second-class citizenship and minority status. 

According to Joyce A. Ladner who edited the book, “The Death of White Sociology”:

“For the most part, this still exists, means that they cannot be analyzed in the same way as Europeans who freely came to the United States seeking better lives. The additional fact that the later European immigrants had the same skin color as the early American explorer and came from roughly similar cultures enhanced their assimilation”
.

Another vital difference to be made is that Black people who came to the United States in chains or by emigration have always lived in isolated environments, among themselves, and have therefore produced a strong intellectual culture that survived, through unreliable measures, outside or on the periphery of the conventional Eurological studies.’

Traditional Eurological analyses have failed to explore the distinctive intellectual genius, creativity, and culture of Black people when they were the subject of survey, and have excluded Black scholars from the common structure of Eurological studies. The refusal to address Black culture and its intellectual genius has caused the misrepresentation that we see today in Eurological literature. In the past, Eurological scholars in the social sciences have described Blacks scholars as incompetent, wretched, and a deviant group. There is a tradition of cultural conditioning
 that underestimates, devalues, and marginalizes Black scholars that is illustrated in the writings of many Eurological scholars up to the current era.

This ritual practice of stigmatic injury
 has enabled the Eurological scholar’s treatment of Black people as substandard. For example, the alleged “fatherless” family structure, with its “ethnically destitute” cohorts, has been the target of many Eurological intrusion policies whose aim firmly echo these preconceptions and are not entirely related to the respect and realization of the Black family’s requests and wishes.  There are many chronological experiences for these theoretical and practical imprecision’s. Too many Eurological scholars have accepted the premise that the chronological, biased and public circumstances to which Blacks scholars were subjected would forever prevent them from meeting the requirements to the vague replica of the “perfect” Eurological studies industry. This innate cultural bias, which can be observed in all the Eurological sciences, was mostly obvious in the early writings of some of the Eurological scholars and founding fathers of social science. For example, in 1914, Robert E. Park and Ernest Burgess, two of the influential urban sociologists from the famed “Chicago School,” wrote in their book Introduction to the Science of Sociology
:

“The temperament of the Negro as I conceive of it consists in a few elementary but distinctive characteristics, determined by physical organizations and transmitted biologically. These characteristics manifest themselves in a genial, sunny, and social disposition, in an interest in and attachment to external, physical things rather than to subjective states and objects of introspection, in a disposition for expression rather than enterprise and action”.

It is interesting to note that Park and Burgess still retain highly reputable positions in the history of Euro-American sociology, despite their theory of genetic determinism in Black people. Even more so than the black scholar W. E. B. DuBois, who conducted the first sociology studies in the U.S. who also wrote 2,038 books, articles, and pamphlets in this Eurological study. Edward B. Reuter, another Euro-American sociologist, held a similar view. In 1927 he wrote:

“The Negroes were without ancestral pride or family tradition. They had no distinctive language or religion. These, like their folkways and moral customs, were but recently acquired from the whites and furnished no nucleus for a racial unity. The group was without even a tradition of historic unity or of racial achievement. There were no historic names, no great achievements, no body of literature, and no artistic productions. The whole record of the race was one of servile or barbarian status apparently without a point about which a sentimental complex could be formed”.

One could disagree that the doctrines of racial inferiority which these Euro-Americans wanted to text systematically have been predisposed of. Yet an exploration of the latest writing reveals firmly unfair position, although not quite so insensitive as those articulated from the 1920s to 1970s.

It was distinguished among Eurological scholars who espouse the view that Black scholars require some of the essential “substance” for acceptance into Euro-sciences are those who maintain that Blacks scholars have no cultural heritage. They argue that Black scholars must continue to fight for assimilate into the Eurological sciences. They do not advocate “intellectual liberation and self-determination” or the declaration and gratitude of the evolution of Black culture. In Beyond the Melting Pot, Daniel P. Moynihan and Nathan Glazer state their version of the 1920’s View. Originally published in 1963, the book makes the provocative statement that:
…..It is not possible for Negroes to view themselves as other ethnic groups viewed themselves because—and this is the key to much in the Negro world—the Negro is only an American, and nothing else. He has no values and culture to guard and protect.” (Italics added)

While the writer go on to say that the problems of the Negro are everyone’s, because the Negro is a product of this society, they still contradict the African evidence and refute everything by Black scholars revealed through research and study, excluding what they can gather for Eurological sciences. What the writer also does not say is that the condition of the Negro is a result what euro-colonialism has affected on the Negro.  

Black scholars have always been considered against an alien set of norms and values. As a result they have been careful to be difference from the uncertain Eurological scholars intellectual academy, which itself has not always been evidently defined. This incapacity or denial to deal with Black scholars as a component and package of the changeable chronological and cultural assistance to the Eurological intellectual academy has, perhaps, been the reason Eurological studies has excluded the capability of Blacological
 genius and creativity from its generally conventional intellectual theories.

Eurological studies, in this view, mirror the dogma of their civilization, which has always excluded Black standard of living, principles, deeds, thoughts, and ideals from the institutions of information that is used to identify, explain, originate and envision about the composition and purpose of Eurological sciences. Eurological institutions have in a similar way expelled the totality of Black intelligence to survive from its most important speculations, except when they have digressed from their professed values.

The emergence of Blacology comes at a time in the 1960s and 1970s, when Black scholars in Eurological studies and other ethnic disciplines, including Arabic studies and Asian studies, have establish that it is essential also to organize “agencies” within the recognized universities and professional groups to manage “autonomous” all-Black intellectual Entrepreneurialship such as the African-Centered Education, Afrocentricity, Black Nationalism, Pan-Africanism and Blacology.

Some Black scholars in their efforts created exterior and interior organizations such as the “Caucus of Black Sociologists”
 in 1968 elected to remain within the Eurological institutions and establish all-Black organization outside, such as the National Association of Black Social Workers and the Association of Black Psychologists.
 This came out of the regret with the way Eurological science disciplines related to Black scholars and was challenged by the beginning of the civil rights movement in the sixties, when inquisitions were raised about employment practices, complete involvement in the affairs of the universities of the various disciplines, and the apprehension that Black scholars who had created essential science mechanism be approved regardless of lengthy - past due acknowledgment.

One more pressure on the argument in the midst of Black scholars was the driving force toward “Black awareness.”
 As the civil rights movement progressed, many Blacks scholars began challenging the tribute and renaissance of Black values and culture. They disagree that the civil rights movement should eventually concentrate itself toward the area of Black culture and seek to establish and conserve its existence. Therefore, many Blacks scholars, who were finally called “cultural nationalists,”
 appear on the nationwide scene to support well-built cultural agendas to be recognized with African countries. They also structured programs to revive African cultural traditions within the United States. Many Blacks scholars, especially the youthful, hold this new drive and today maintain to represent some of its symbols in their individual look and agenda. Certainly, the driving force gave rise to well-built “Black Cultural Principles” which have become arranged into traditions.

These Black scholars joined the masses in complaining that Eurological research had rarely helped to solve the Black cultures’ problems and had, often distorted the nature of those problems. They charged that many of the interference tactics that were derived from Eurological research findings had acted to intensify the problems not to solve them. All too often the “Eurological perspective”, which has assumed that the Black culture is the center of group pathology, has been the method of operation, and joint researchers, have produced data consistent with this perspective.

These influences have led a growing number of Blacks scholars in the Eurological studies to question the worth of these disciplines. Are Eurological studies serving the purposes for which it is intended? Is its analysis of the communal phenomena that are affecting Black people relevant? Can Eurological studies continue to take the position that its role is simply to observe, classify and analyze these phenomena instead of engaging in the active promotion of change? Certain Black scholars have challenged these traditional roles. A growing number of Black scholars have also taken great issue with the traditional roles, structure and content of the Eurological disciplines.

Black scholars and others who wish to utilize the “Blacological perspective” have many tasks ahead of them. Fortunately, many of the issues, concerns and challenges have arisen out of the broader context of those articulated by the Black masses. Black scholars, as the theorists and forerunners of change, can no longer ignore the goals the masses have espoused. Black scholars must act as advocates of the demands the masses are making for justice, redemption, advancement of Black People and the redevelopment of Black African culture. Black scholars must also become more concerned with intercultural relations in Africa.

Black scholars must develop new techniques and perspectives, as those which are no longer functional are discarded. One of the dominant themes the author in this Dissertation address is that there must be a union between Blacological science and the practical implementation into public, private, charter school, and HBCU as an intellectual cultural commerce, or, as Nathan Hare has described it, the “uniting of the Black academy and the street.” Hence, Blacological studies must become more assertive than Eurological studies has been. Black scholars must also develop theories which assume the basic attitude of removing racism and class oppression from the Black culture. The contribution of “Blacology a Cultural Science” becomes relevant to the Black scholars, because he must become “Blacological,” by promoting the interests of the Black masses in his research, writings and teachings. The end of eurological intellectual exploitation is an early statement on the development of Black scholars. It seeks to examine some of the historical forces which have acted upon Black scholars, and to expound on some of the issues which are central to this new Blacological discipline.

Statement of the Problem

The problem is there is no authentic Blacological Intellectual Cultural Science developed, founded, owned, operated, maintained, and manufactured by Black scholars to perpetuate the evolution of Black African Culture in the educational system in U.S. An additional challenge to the problem is… you could not acquire a degree in the fields of studies that Black scholars have produced (i.e. Negro history, Black history, Afrocentricity, African-Centered Education and Pan-Africanism). This is by design and it is a monopoly. In order for Black scholars to address the above difficulty in the Black culture, it is helpful to revisit the arguments made by Abd-l Hakimu Ibn Alkalimat (Gerald McWorter), Dr. Nathan Hare, Dr. Ronald Walters, Dr. Joyce A. Ladner and many local known figures. According to Dr. Nathan Hare, “The Black scholar must develop new and appropriate norms and values, new institutional structures, and in order to be effective in this regard, he must also develop and be guided by a new ideology. Out of this new ideology will evolve new methodology, though in some regards it will subsume and overlap existing norms of scholarly endeavor. He must understand the social function of knowledge in general; he must re-assess the traditions, values and mores of Western European scholarship; and finally he must achieve a Black perspective of all his training and experience, so that his scholarly tools can become effective instruments for Black Liberation. The Black scholar must not only develop a new ideology with appropriate methodology, but he must raise new and serious questions even when he cannot immediately find the answers. For “where no clear question is put, no knowledge will give response. Where the question is vague, the answer will be at least as vague”. 

In the words of Dr. Alkalimat, “Many Black social scientists seemingly have not really known the extent to which science is inevitably a hand servant to ideology, a tool for people to shape, if not create, reality. This article is an attempt to clarify how the ideology-science controversy might be dealt with in a new way, a way serving black interests in our struggle for liberation. There are two questions that we shall attempt to clarify and begin to resolve: 1—what is the necessary connection between ideology and social analysis for the Black Liberation Struggle? 2—how can black people begin to construct revolutionary thought based on an analysis that leads to a commitment to struggle for liberation?

According to Dr. Ronald Walters, “Whether or not one believes in the possibility that there exists a body of knowledge about black life which can be disciplined and made useful in the survival and development of black people depends upon many factors. Among them are: (1) a determination that such knowledge can be disciplined and (2) a determination that in such a disciplined state, the knowledge when applied to actual problems the community faces will be useful in the solution”.

According to Joyce A. Ladner, “to present a set of statements that attempt to define the emerging field of Black sociology and to establish basic premises, guidelines, concerns and priorities which can be useful to those who have an interest in understanding and applying these to their study and work. Black sociology is an emerging field of study. It evolved for two reasons: (I) as a reaction to, and revolt against, the biases of “mainstream” bourgeois, liberal sociology; and (2) as a positive step toward setting forth basic definitions, concepts, and theory-building that utilize the experiences and histories of Afro-Americans”.
  In conclusion, all Black scholars agree with Blacology, we must do for ourselves. That is the science and a proven fact that is consistent throughout all Black scholars nationalist and intergrationalist. This is the proven science of knowing the need to do for self through collective liberation or self-determination and institution building.
The Hypothesis
1. What is the relationship between liberation, self-determination, institution building and Blacology? A tradition of Black scholars developing new norms, values, theory-building and institutional structures is proof of the elements needed to construct Blacology a Cultural Science. The policy in research that challenges scholars to create a new set of facts, data, philosophies and theories in HBCU doctoral programs is an opportunity for Black scholars to use their intellectual genius and creativity to build an authentic autonomous Blacological Cultural Science. 

2. Multi-Culturalism and Affirmative Action sensitive government policies can provide opportunities for Blacology in the United States Education system. 

3. The higher the quantity of liberation and Self-determination studies the higher the demand for the development of Blacology. There is a positive relationship between liberation, Self-determination, institution building and Blacology.
Synthesis:
The higher the quantity of liberation and self-determination studies, the higher the demand for Blacology.  
Liberation and self-determination studies = high demand for Blacology  

                  H
< ------------------------------- >

H

                  M
< ------------------------------- >

M

                  L
< ------------------------------- >

L
The higher the quality of new norms, values, and institutional structures, the higher the proof of new ideologies (Blacology).
New norms, values, and institutions = proof of new ideologies (Blacology)
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The more the use of intellectual genius and creativity, the more proof of Blacology.

Intellectual genius and creativity = proof of Blacology

  > Intellectual genius and creativity -------------------- > proof of Blacology
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Purpose of the Study

The purpose of this study is to accomplish a number of things in the field of Black culture.  First, it will address the issues relating to the struggle of liberation, self-determination, and the development of a Blacological Cultural Science in the Black Diaspora within the United States. Working on how the affects of our Black Consciousness has transformed us of our eurological cultural conditioning in to a new collective cultural being of Black people. This chronological development was recently captured in Barack Obama’s Presidential Campaign in 2008 where collectively over 95% of Black people went to the voting poles with a Blacological notion in mind to elect the First Black President of the United States
. Echoes of this collective reality are also evident in the South African election of Nelson Mandela where Black people went to the voting poles in massive numbers 100% to elect the First Black President in 1994. Secondly, another objective of this dissertation is to identify points of liberation and self-determination of writers working on the affects of assimilation and integration in the Black Diaspora and working on the assumptions that Black people throughout their humanity have gone through certain sequential experiences. However, because of the geographic and social condition under which they lived their identities are varied from one circumstance to another circumstance and to one condition to another. Thirdly, it will show how Black people have tried to institutionalize chronological experiences through their families, churches/masque, non-government organizations of learning, and educational centers of learning. Fourthly, Then, the main task of this dissertation is to begin the practice to cleanse the mind of Black scholars — and the minds of his/her people — of the white colonial attitudes toward scholarship and people as well. Provide information about the manifestation of the Blacological Intellectual Cultural Science Education System and Blacology Institute the University of Black African Culture. Such is the challenge facing the Black scholar
.

Finally, this dissertation will provide the catalysts not only for Black intellectual liberation and self-determination but perhaps for the ultimate resolution of a Blacological cultural science (Blacology), in some form or fashion in the entire Black world. According to the Black scholars of this study it is an enormous task. The purpose here is to de-colonize our minds, undo our mis-education and recognize colonial cultural conditioning so that as Blacologist we may effectively guide other Black intellectuals and students in their search for the solutions to the redevelopment of Black African Culture.
Theoretical Framework

The theoretical framework for the dissertation can be summed up by Dr, Ronald Walters in the following:
Those concepts which discipline, or bring order to, the study of the history and culture of Black people constitute a working definition of the term.
 Writing at the beginning of the development of Black Social Science, one can say only what it might become. This is suggested in the area of sociology in the writings of Robert Staples, Nathan Hare, Andrew Billingsley, and Joyce Ladner; in political sociology, in the work of Gerald McWorter and James Turner; in history, in the work of Harold Cruse, Lerone Bennett Jr., John Clarke and Vincent Harding; in political economy, in the work of Robert Browne, Earl Ofari and James Boggs; in politics, in the work of Charles Hamilton. This list is not meant to be exhaustive; it is a subjective selection of the work of Black social scientists that have had the courage to criticize wrong-headed approaches whether from whites or Blacks, and the originality to try to create a Black framework for their analyses.
  

Methodology

This research model is primarily both qualitative and quantitative a subjective method of analyzing the Black experience in literature, audio, and video for research through empirical involved participant observation. The qualitative methods are the selected authentic autonomous writings of Black scholars in the literature review in this study on the issues or topics of liberation, self-determination, institution building and the development of new ideologies (i.e. Black sociology, Black Social Science, Black Cultural Science, Black Science, etc.). According to Black scholars, “Quantitative methods may be defined as the methods, techniques and procedures of mathematics, statistics and, more recently, computer science that are useful to other disciplines in research studies and investigations. The struggle for the liberation of Blacks at HBCU can be greatly facilitated by using the technique of quantitative analysis. Focusing on the advantages of this technique for the collection and analysis of data in the Black communities, the authors of the following essay posit that quantitative methods will be useful to Blacks in the (1) determination of goals and objectives; (2) establishment of needs and priorities; (3) use of models; and (4) evaluation of programs”.
 

“These areas provide a sufficient framework within which to examine the applications of quantitative analysis. In our efforts for liberation and self-determination we want to gain control of our communities and resources, to develop them as we wish. But we must have certain objectives in mind and must pursue rather specific goals if we are to avoid sporadic and/or chaotic development. At times we must quantify these goals in order to have some standard for evaluating progress and in order to pursue realistic levels of achievement in specified time frames. Our timetable will also permit us to have consistent long-range and short-range goals and objectives. For example, we are committed to gaining political strength for Black people and to exhibiting that strength in national, state and local elections. One test of that strength will be in the number of public officeholders we are successful as a people in electing. We should establish specific year-by-year goals to elect certain numbers of officials. Such goals would not be arbitrarily arrived at but would be based upon sound quantitative analysis of what is reasonable within the limitations of our resources”. 

“Based on what has been revealed in this study, we may conclude that the methodological aims of Black researchers at HBCU should be: First, to perceive, record and theorize about the external world from the viewpoint of Black people; second, to apply to Black people explanatory models and theories which are derived solely from Blacks rather than white experience; third, to reevaluate and expose the inapplicability’s of all white experience theories and models as they have been applied to Black behavior; fourth, to be ideologically nonconformist and technically innovative in setting about the tasks of problem selection, data gathering and concept”.

Involved Participant Observer – (Blacological methodology) 

Involved Participant observer methodology – this is a method that is a combination of two Black scholars (1.) W.E.B. Dubois Participant observer in the study of The Philadelphia Negro was published in 1899 and (2.) Kenneth B. Clark Involved observer in the study Dark Ghetto was published in 1965. I call this an Involved Participant Observer method. 
Participant Observer Methodology, by W.E.B. Dubois
“For fifteen months DuBois was a participant observer in a slum where one-fifth of the city’s Negroes lived. Using a lengthy questionnaire, he personally interviewed hundreds of people and compiled voluminous data on such matters as family structure, income, occupations, and property holdings.  To make essentially non-statistical empirical studies; however, in contrast to Dubois’s works, the normative elements—the specific recommendations for social change—are virtually absent. DuBois preached a philosophy of Negro self-help and solidarity, a program of racial self-elevation under the leadership of educated black elite. He stressed the anthropological techniques of participant observation and studying the total life of a community; he emphasized also the importance of understanding the relevant historical background of social institutions. He advocated the use of the case study approach of investigation. And was critical of quantified techniques. He believed it was the duty of the sociologist to ascertain the “natural history” of a phenomenon—to abstract from unique events the generalized patterns that characterized such things as the development of social institutions, the course of revolutions, or patterns in race relations. As a means for advancing the race; a scholar is a man who contributes original ideas, new insights and information to the existing fund of knowledge”.

"Involved Observer" Methodology, by Kenneth B. Clark

“The role and method of an "involved observer" is not an easy one to describe, but it is necessary to try. One owes an obligation to do so to one's colleagues who are also con​cerned with problems related to a systematic approach to the study of men in society. This role is particularly diffi​cult to maintain when one is not only a participant in the community but when one begins to the attempt to use this method, with that degree of clarity and objectivity essential for social science accuracy, a personal history of association with and concern for many of the people in the very com​munity one seeks to study. The method of study has much in common with the more traditional methods of a "par​ticipant observer" and the methods of the cultural anthro​pologist, who lives with primitive peoples in order to understand and describe their customs, their mores, and their total culture. All such methods require the observer to be a part of what is being observed, to join in the lives of the people while at the same time seeking to understand them and the forces which mold them and to which they respond. The role of the "involved observer," however, differs from the other two in that it demands participation not only in rituals and customs but in the social competition with the hierarchy in dealing with the problems of the people he is seeking to understand. While the observer of an alien group has the protection of the stranger to whom the group is required to show some degree of courtesy or hospitality, the "involved observer" runs the risk of joining in the competition for status and power and cannot escape the turbulence and conflict inherent in the struggle. He must be exposed at the same time that he seeks to protect him and to protect his role of observer. He must run the risk of personal attacks, disappointments, personal hurts and frustrations, at the same time that he maintains a dis​ciplined preoccupation with his primary goal of understand​ing. He must mobilize and use every personal resource, strength, and weakness in his struggle for clarity and per​spective, though the personal and at times deeply subjective involvement would seem to work against achievement of clarity. Probably the most difficult assault to which he will be subjected is the questioning of his personal motives, the veiled and at times rather flagrant assertion that his concern with the problems of the community stem from a desire for personal power or material gain. In a ghetto community, where the material rewards are hard to come by, the mo​tives of almost everyone are suspect. It is not easy for even the more intelligent or more sophisticated prisoners of the ghetto to believe that anyone could be motivated primarily, if not exclusively, by the desire to understand the depth of pitfalls of involved observations?”

In utilizing the involved Participant observer method I was equally involved and a participant also a Blacologizt. In the Black population under study at HBCU I was also enrolled as graduate taking classes and a member of the Black Culture. Also I was a Blacologizt conducting research and study to build a Blacological cultural science.  I live the life that I studied and I studied the life I lived.  I participated as a Black man, a graduate and as a cultural scientist. I actually put my self under study in order to gain a more authentic autonomous knowledge of the self. Even this process seems to agree with the Black scholars who believe that the Black researcher has a better understanding of Black people and their issues under study than the detached eurological scholars. In order for Black scholars to meet the challenge of building a Black cultural science they must be involved and participate and a member with the masses. They must also document their findings. Not only does he/she be involved, participate, member and document the findings, they must utilized information according to how it is needed and apply it to his/her life. Even still, the Black scholar cannot stop there the challenge is to build or create a Blacological science for educational consumption and commerce. 
As an involved Participant observer I will develop an indirect and direct way of presenting Blacology to Black people, in class, and in the community. I would talk to administrators and teachers about Blacology. Through observation I will document the following responses of the Black populations at HBCUs (HU, UDC, PV&AM), small groups and individuals covered a range of international continents. The responses will also be developed from the method of teaching, informing and telling about Blacology with audio and video on tapes of Blacology or Black African Culture. The following is an example of a prospective response Format:

FB = For Blacology





yes
no

CWES = content with eurological studies


yes
no

CAB = curious about Blacology



yes
no

NRAA = no response at all




yes
no

SBK = seeking Black Knowledge



yes
no

IIBP = interested in Black Phonics



yes
no

IE = Intellectual Entrepreneurialship



yes
no

FB




NRAA


CWES




SBK


CAB




IIBP


NRAA




IE



Blacological Creative Data

This database will provide information about the Black Diaspora and the viable Black market available to Blacology within the United States. This Data Base will show the years of contributions of Black Scholars have made to the eurological studies in the U.S. Education System. It will also show how Blacology can be instrumental in the Black Reparations Movement of Black people from captivity, enslavement and unjust laws in the United States. The data will show how a Blacological Intellectual Cultural Science can also provide careers, jobs, and Intellectual Entrepreneurialship in the United States Educational System of multi-culturalism.
Literature Review

In order for my readers to comprehend the nature of my problem and the manner in which my thesis could be defended affectively, I hereby present a number of works that are helpful in my subjective statement and in my examination of the impact of intellectual Liberation, self-determination, and institution building on the Black mind. The credibility, legitimacy, and merit of Blacology can best be exemplified through the tradition of the struggle of these Black scholars. The origin of which begins in the 1800s with Dr. Martin R. Delaney’s theory of Black Nationalism
.  Through a careful review of sources, I will be able to show the framework in which Black writers have responded to the challenges and problems of the Black mental estate
. According to Dr. Nyang, “If Blacks have struggled to secure homes and farm lands as real estate, they equally must try to secure and protect their intellectual domain as the traditional motto of the United Negro College Fund says, “a mind is terrible thing to waste”.  

Let us examine one by one the sources that inspired the researcher and provided the much needed building blocks for the construction of this dissertation.
1. W.E.B. Dubois, The Souls of Black Folk, 1969.
This book was written for the redevelopment of Black culture. If there is one brother who would be titled a Blacological scientist in the 19th and 20th Century, it would Dr. W.E.B. Dubois, Ph.D. This book is a tool to be used in the redevelopment of Black African culture. In my research of this book, it was not hard to find information that would and could be useful.  In the development of Blacology, the writings of Dr. W.E.B. DuBois are prophecy for the development of a cultural science such as Blacology. One could say that DuBois is a prophet of Blacological thinking in the Science of Blacology.

“W.E.B. DuBois the father of Black Intelligentsia. DuBois advocated Black self-help and spoke of physical power and other varieties now made synonymous with Black Power, self-determination, survival of Black race, Black cooperatives, all-Black political parties built on the bases of Black Art and Culture. Page XXIV. W.E.B. DuBois said, " the mandate for the Black Universities and Colleges and Training Co-ops or Artisans; But that the one should be made a missionary of culture to an untaught people, and the other a free workman among serfs. And to seek to make the Blacksmith a scholar is almost as silly as the more modern scheme of making the scholar a Blacksmith; almost, but not quite” - page 117.

Blacologically, Dr. DuBois would agree, the task is to undo the mis-education and colonized minds because debt is slavery. As intellectuals, we are forever in debt to the eurological studies for their imposed colonialism, if we do not use to the knowledge of Black African culture. For the Black colleges and universities to continue its efforts in Black redemption, they need to have Blacology, which helps to overcome the obstacles of negativity.  There also should be a Blacology Institute, the University of Black African Culture, to re-educate and teach all of Black ideals, philosophies, theories, beliefs, concepts, and notions to Black children without the influence of other cultures as a stumbling block in the advancement, redemption, and cultural redevelopment. As intellectuals, Black people should say to themselves autonomously, “I refuse to accept the ideal… that the presence of the Eurological scholars makes the Black Scholars morally incapable of reaching up for the Black knowledge that forever confronts them.”

2. Harold Cruse, The Crisis of The Negro Intellectual, From its Origin to the Present, 1967.
In this book the author Harold Cruse agrees with Blacology that culture and intellectual development must be the elements that are the key to the justice, redemption, advancement of Black people and the redevelopment of Black African culture. These elements are also the substance and foundation of Blacology.  Specifically, Harold Cruse states:

“A new politics of culture has long been needed in the American cultural desert and its inspirational impetus can come only from the Negro.”
 .  “It has come to this! At its roots this American Nationality problem, an interethnic group power play; only when the American Negro creates an ethnic group social and cultural philosophy will he be able to deal effectively with this dilemma in real terms”.
  . 
In reading this book about the Negro, I was looking upon a phase of Blacological research that had not been defined in the most logical terminology that was proper for those who researched the Black culture in the time of Harold Cruse. They were cultural scientists who were and should be defined as Negro scholars. The science of their study is Negrology. They were basically endowed with the knowledge of the Negro culture and how to survive as a Negro in a segregated eurological society. They were not given their rightful place or names in this science of intellectual studies because as a Negro you had no thinking of your own. At that stage in the redevelopment of the Black culture as a people, we were bond to the ideals, philosophies and thinking of the Eurological culture. 

There were very few acclaimed Blacological thinkers in those days.  Negro culture was a carbon-copy of the Eurological culture and this was by force and by strategy. As far as the Negro scholar was concerned, it was the only way to protect him and this recognized Negro period lasted from the end of the U.S. Civil War to the (1960s). The brothers and sisters who analyzed the Black culture or the Negro culture should be given credit for the science of their true talents and gifts.  We must lay a claim on these scholars intellectually. According to the way we were identified by the world and ourselves for a culture that is in redevelopment, there will be stages of identification. The stages of identity will continue to happen until we discover who we are.

3. William E. Cross, Jr., The Negro-to-Black Conversion Experience 267, 268, 270
“What are the various stages and levels of awareness that Blacks experience as they traverse the road to “psychological liberation under conditions of oppression”? A young Black psychologist attempts to define these processes in his “phenomenological interpretation of the Negro-to-Black conversion experience.”

In the September 1970 issue of Ebony magazine, Joseph White, a Black psychologist, called for research and development of a Black psychology. Professor White stated that the so-called neutral value paradigms currently being - used to evaluate and conceptualize the behavior of Black Americans are in reality weighted towards the conditions and values of white middle-class America. A Black psychology, according to White, would evolve from an understanding of the behavior of human beings within the context of Black America, i.e., the psycho-social economic and cultural setting of Black communities a sub-heading or component of a Black psychology might be the psychology of Black liberation. Yet, Black people are experiencing individual and collective change. Many of us can state that we were anti-Black, brain-washed, or “colored” in our perspective a few years ago, while today we see ourselves as having become Afro-Americans, Pan-Africanists, or simply Black persons.
“All too frequently, analytical articles and commentaries focus on the Black militant, the Black middle-class, or the apathetic Black person, creating the impression that each state or condition is unrelated to the other. A closer look suggests that today’s Black theoretician was a well-programmed conservative three years ago and an impulsive rhetorical revolutionary last year! Obviously, Blackness is a state of mind and, as such, is explained by dynamic rather than static paradigms. Malcolm X was a Muslim before he promoted the Organization of Afro-American Unity; Cleaver wrote the article, Black is coming back and the issue of cultural conditioning; LeRoi Jones’ struggle for a master’s degree in philosophy preceded his quest for a Black identity. In becoming Black, or in being deniggerized, as Sister Barbara Ann Teer might say, an individual must pass through a series of well-defined stages; the Black experience is a process. As we analyze and comprehend the process, we will be moving toward the development of a psychology of Black liberation. The live stages of the process are: preencounter (pre-discovery) stage; encounter (discovery) stage; immersion-emersion stage; internalization stage; and finally the commitment stage”.

Blacologically, This article is an example of the ability of the intellectual genius and creativity of the Black scholars to integrate into the eurological studies and articulate the experience of Black culture vicariously through these fields of studies. The problem is that the Black scholars do not own or control these fields of studies. These fields have accommodated our innate intellectual genius and creative abilities but they do not provide the Black culture with it own cultural commerce.  This is the job of the Black scholar. In order for the Black scholar to reach their full potential they must be in the business of an autonomous Blacological intellectual cultural science. Even the Black scholars in the article agree with this ideal, with the call for Black psychology. This article is proof of the need for Blacology.
4. Joseph Scott, Black Science and Nation-Building, 289, 290
“What is the relevance of the scientific method for Black research conducted on the Black experience? In what specific ways can science be applied in sociology, psychology, political science and economics? What have been the limitations of the application of the scientific method in the past when applied to Blacks? In the following essay, the author attempts to answer these questions by analyzing several popular “white experience” models, showing their irrelevance to Blacks and proposing alternative models based on the Black experience. Science has been defined both as a set of methods and techniques, and as a body of facts, theories and models.’

In methodological terms, science is one of the ways man can know about the real world and can change the conditions of the real world if he finds them unsatisfactory. What makes scientific knowledge different from intuitive knowledge is that the values of science require that scientific knowledge be verifiable and empirical—experiential. This causes scientists to use sampling designs, experimentation and classification. The knowledge derived by these methods consists of verifiable observations and generalizations, which we call facts and theories respectively.

The use of science is mandatory for Black people if they are to get and keep control over the physical and social forces that determine their life-chances. Nation-building requires that they be able to control not only a national territory but also the natural resources, natural forces, economic forces, social forces, political forces, and psychological forces that make life possible or impossible. One of the first prerequisites of nation-building is knowledge. Black people will not be able to develop themselves as a people and develop their land (once they get it) into a productive, harmonious place to live and work without specialized knowledge”.

       This article clearly agrees with Blacology when we talk about the acclamation, affirmation, declaration and proclamation of intellectual genius, creativity, and the Black story, when it talks about specialized knowledge. What we are talking about is the ability to own our autonomous body of knowledge that is created by the minds of Black scholars from the experience of Black culture.  In order to build a nation you must have an intellectual cultural commerce. Your culture must make money for you, for it to be sustainable. The ideal philosophies and beliefs of your ancestors, elders, and scholars must be the substance and foundation of your existence. Blacologically, we must become intellectual entrepreneurs and it must be taught everyday in school. In the words of Dr. S. Nyang at Howard University, we must become owners of our mental estate. 
5. James Turner, The Sociology of Black Nationalism, 234, 235
“The 1960's witnessed an upsurge of Black nationalism. Scholars and masses alike articulated this ideology and sought to define it theoretically, and to create new strategies for its application. James Turner has emerged as one of the most articulate spokesmen of the Black Nationalist theoretical perspective. Turner's attempt in this essay to systematize a theory of Black nationalism and to relate it to sociology represents the task that many Black social scientists have undertaken to give practical and intellectual legitimacy to those emergent areas which are facilitating the redefinition of Black life and culture.

The movement of Black Nationalist ideas is dominated by the collective consciousness of its adherents as members of a minority group, which is subordinated to another and more powerful group within the total political and social order. The ideological preoccupations of Black Nationalism re​volve around this central problem, the Black man's predica​ment of having been forced by historical circumstances into a state of dependence upon the white society considered the master society and the dominant culture. The essential theme of Black Nationalism can be seen as a counter-move​ment away from subordination to independence, from alienation through refutation, to self-affirmation. In this re​spect, such a movement of ideas represents an effort to transcend the immediate conditions of an undesirable rela​tionship by a process of reflection which creates a different (and opposing) constellation of symbols and assumptions. Black nationalism is thus at once an ideological movement of both social-psychological and political portent”.

It is this aspect of Black culture that is the origin of all Black movements. Even Blacology got its beginning from Black Nationalism in the 1960s. Black Nationalism is our families, communities and our cultural beliefs. Blacology is the scientific approach to Black Nationalism. Blacology is the intelligence of Black Nationalism. Blacology is a fundamental scientific contribution to the evolution of Black Nationalism in the redevelopment of Black Culture. Self-determination that is all Blacology is. Black is not merely a color; it is an ideology. It is in Black culture that all these ideologies validate, verify, solidify, dignify, and justify the evolution of Blacology an Intellectual Cultural Science. It was this type of intellectual thought that provided the fertilizer for the manifestation of Blacology. These are the Black scholars that developed the tradition and fundamentals from which Blacology evolved.  
6. Lerone Bennett, The Challenge of Blackness, Acknowledgments
“It is necessary for us to develop a new frame of reference which transcends the limits of white concepts. It is necessary for us to develop and maintain a total intellectual offensive against the false universality of white concepts, whether they are expressed by William Styron or Daniel Patrick Moynihan. By and large, reality has been conceptualized in terms of the narrow point of view of the small minority of white men who live in Europe and North America. We must abandon the partial frame of reference of our oppressors and create new concepts which will release our reality, which is also the reality of the overwhelming majority of men and women on this globe. We must say to the white world that there are things in the world that are not dreamt of in your history and your sociology and your philosophy”.

All black scholars agree with Blacology, we must do for ourselves. That is the science and proven fact that is consistent throughout all Black scholars nationalist, intergrationalist, infiltrationalist, and neutralist. That is the science of knowing the need to do for self or collective self-determination. Blacologically speaking, this Black scholar is one of the most prolific writers of our contemporary times. It was his books entitled, “Before the Mayflower”, which inspired me to begin the pursuit of Blacology. This is a Blacological scholar that is very must like W.E.B. Dubois. He has written so many books, articles, pamphlets, and magazines on Black culture you can not research or study without finding his work. When Lerone Bennett, says something or writes in Black culture it is the gospel of Black Intellectual Thought. Carter G. Woodson is the father of Negro History and Lerone Bennett Jr. is the Messiah of Black History. There are certain books in the Black culture that have important value in the intellectual growth and develop of Black people their religious documents and the sacred chronicles of “Before the Mayflower” by the Blacological Scholar Lerone Bennett Jr. 
7. E. Franklin Frazier, The Failure of the Negro Intellectual 52, 53
E. Franklin Frazier is the most outstanding Black sociologist America has produced, rivaled only by W. E. B. DuBois. Frazier achieved great fame in his discipline and served a term as the president of the American Sociological Association. During the past forty years the relations of Negroes to American society have undergone fundamental changes. The tempo of these changes has been accelerated during the past two decades. The changes in the relationships of Ne​groes to American society have been the result of changes in the economic and social organization of American life which have in turn had their repercussions upon the Negro community and its institutions.
 Pg 53, 54
Integration for it is difficult to see how any people or group can become assimilated without being integrated into the economic and social organization of a country. Pg 54

Sometimes I think that the failure of the American Negro intellectual to grasp the nature and the significance of these experiences is due to the fact that he continues to be an unconscious victim of these experiences. After an African intellectual met a group of Negro intellectuals, he told me that they were really men who were asleep.

All of this only tends to underline the fact that educated Negroes or Negro intellectuals have failed to achieve any intellectual freedom. In fact, with the few exceptions of literary men, it appears that the Negro intellectual is un​conscious of the extent to which his thinking is restricted to sterile repetition of the safe and conventional ideas current in American society. Pg 58
In the evolution of the Black man the Negro era was a time when the task of the Negro was to prove the eurological world that Black people were human.  This is where we were in our thinking after the trials tribulation of enslavement and captivity. In the religious sense we were born again. Emancipation was an extension of the hegemony of the euro-colonialism. It was not freedom it was you can join the frat now get on line. This Negro era was the maintenance of intellectual bondage. The Negro was a born again victimology. If you did not assimilate you could not integrate. This was the mentality of the Negro era for those chosen by the eurological hegemony.  This era was the beginning of the legal and philosophical taking of the intellectual genius and creativity of the Black scholars for the benefit of the European vision of the world.

Sense the advent of television and computers the above statement is no longer true, one can acquire assimilation through the use of video programming and the internet resources. Assimilation is no longer forced through setting in a classroom or physical environment it is acquired through entertainment. One can study it in the comfort of their home by internet, television, video games, or radio.  Assimilation is more convenient, available and marketable through monetary, vice and religious propaganda all by the age of technology. 
In the above statement E. Franklin Frazier is thinking Blacological because he takes a look at two Black men from two different geographies weights their Black consciousness in terms of their ability to grasp the nature and the significance of their cultural experiences as a collective Black People in their struggle for intellectual freedom. This aspect of the content of Frazier character could only be acquired through a Blacological process of growth and development as a Black man not as a Negro seeking safe and conventional ideas in eurological studies. Blacologically, There are three things all Black people know you have to do, you can change your address, your class, your can change your education. But you have to live, die and be Black. You can run but you can’t hide. This aspect of the character of the Black man is only inspired in an all Black atmosphere.

8. Charles V. Hamilton, Black Social Scientists: Contributions and Problems 471, 472.
“The history of Black social scientists has been characterized by inadequate institutional support, low salaries, poor working conditions and a general lack of recognition of their achieve​ments by the established professions. Charles V. Hamilton briefly describes these problems against their historical back​drop and proposes that a new "Black" social science be created to undertake analyses of the conditions of Blacks with the aim of improving them. Outlining specific kinds of studies that need to be made, he challenges the Black social scientist to take them on.

Much of what is accurately known about social and political conditions of black Americans from the Civil War to World War II is a result of scholarly work done by black social scientists during those years. The work of Dr. W. E. B. DuBois from 1897 to 1910 at Atlanta University in a series of seminal studies of virtually every aspect of black American life still stands as a model for research activity, along with his monumental study, The Philadel​phia Negro.

One could list Dr. Charles S. Johnson and his studies of black youth during that time; Professor E. Franklin Frazier's research on the black family, the scholarship of Dr. Ira De A. Reid, Dr. Horace Mann Bond on black education and several others still stand as authoritative materials for their subject.

No less important is that these black social scientists worked under financial conditions which were far from desirable. They had great insights, but little income; they had many research proposals, but few research facilities. But in spite of these handicaps, they produced a body of scholarship to be noted and quoted.

This tradition of Black scholar is the proof and evidence of the scientific fact we need to develop Blacology. Blacologically, it is 145 years after emancipation now its time for us to develop a Black Cultural Science.  We have enough Black scholars in the Eurological Fields: Sociology, Psychology, anthropology, and other fields to build for our selves a Black Cultural Science, by conducting ologies or scientific studies of our people in their environments.  Blacology is real Brothers and Sisters.  I‘ve heard People say that there is no such thing. Well, it may not be if you do not teach it or create it.  Any thing that does not exist is a thing that has not been taught or developed.  

We must educate our children and our selves in terms of what Blacology is.  We must develop Blacology to the fullest.  We must begin to realize the significance of a Black Cultural Science.  Blacology gives us equality and that is the ultimate goal.  It has been said for a long time that the development of a Black Cultural Science would come.  The reality of this vision is here and that manifestation is Blacology a Cultural Science.  Blacology as Black People must stand on its own.  It must be a field of its own.  It must be implemented into the educational system.  It must be implemented as a cultural Science to bring solutions to the problems in the Black Community economically, culturally, politically, educationally on all sectors.  

9. Kenneth B. Clark, The Theory of stigmatic Injury by Carl T. Rowan, Dream Makers, Dream Breakers: The World of Justice Thurgood Marshall, Boston: Little Brown & Co., (1993), Pages  9, 10.
One of the more insightful analyses of Black life in the present-day inner-city setting is Kenneth B. Clark's Dark Ghetto. Published in 1965, it emerged at a time when many inner-city programs had been put into practice to find "solutions" to the plight of the inner-city Black masses. The most impacting and remembered research was the theory of  “Stigmatic Injury” developed by Dr. Kenneth Clark PhD who studied in the Eurological field of Psychology of which proved Blacologically in 1954 that with the use of Black and White dolls when a state said to a Black child you may not go to school with white children. That Black child is stigmatized his/her heart and mind was injured forever. This injury is the stigma of inferiority, of which is applied and instituted by the eurological society in the training of Black scholars in the eurological studies. This is an engrained process that has been carried out since the 15th century of the eurological vision of the world.  Thurgood Marshall eventually got the Supreme Court to adopt the concept, or phrase, “Stigmatic Injury” into the lexicon of the American judiciary. 
“An example of the use of stigmatic injury can be found in the book written by Carl T. Rowan entitled “Dream Makers, Dream Breakers: The World of Justice Thurgood Marshall, Pages 9, 10, which goes as follows:

The redcaps were piling up a mountain of luggage brought by the NAACP team. As Robinson watched the pile grows higher and higher, he heard a desperate cry:

"Don't let the train leave. I forgot my dolls!"


He watched a lean, short black man rush back onto the train and then emerge with a black doll under one arm, a white doll under the other. Robinson turned to Marshall and asked, "Thurgood, who's the nut toting those god damned dolls?"

"That's Mr. Stigma," Marshall said with a subdued chuckle. "Mister who?" "Kenneth Clark, a remarkable psychologist from the City College of New York. He's gonna use those dolls to win this case.”  

"You're shitting me."  

"Spot," Marshall continued, very serious now, "if we're going to win this goddamned case here, and if we're ever going to get 'sep​arate but equal' outlawed by the Supreme Court, we've got to prove stigmatic injury.' "

"Stigmatic what?"


Marshall laughed, and then explained: "No state offers clearer proof than South Carolina that separate school facilities and opportunities never have been, are not now, and never will be equal. The race that controls the money will always favor its own kids. So we’ll shit arguing for "separate but equal.' "

Marshall said Clark and some other noted psychologists, psychi​atrists, educators, were going to help prove that wherever black chil​dren were subjected to the stigma of state-imposed segregation, they were injured egregiously, damaged in heart and mind for the rest of their lives.

"Our challenge is to convince Judge Parker and others on this panel, and eventually the Supreme Court, that stigmatic injury is real, it's cruel, and it's forbidden by the Constitution," Marshall added.


     The NAACP had crossed a legal Rubicon. It had made a decision, fateful for it, black Americans, and the nation as a whole that it had to deliver a frontal legal assault on the fundamental issue of whether
 the U.S. Constitution permitted state-sanctioned separation of the races”.


      This is an example of the Black scholar’s ability to create new ideals, theories and data to explain, apply to, and solve the problems facing Black people in a hostile society. Blacologically, do institutions of higher learning in the U.S. permit collective sanctioned Intellectual Segregation of the racial national origins? This is the area in which Blacology is challenging in this Era of the Redevelopment of Black African Culture. Blacologically, as Black scholars we must deliver a frontal intellectual and legal assault on the fundamental issue of whether Blacological Intellectual Science is forbidden within the HBCU and Black Schools of our national origin.  If this is so then Blacologically we must undo our mis-education, self-hatred, colonized minds and eurological cultural conditioning. If we have not done so at this time, now is the time to start. Go to Blacology.com and read the article on “Ntalextuwl Cultural Equality”. As Black scholars we must cross this Intellectual Rubicon. 
10. Andrew Billingsley, Black Families and White Social Science 432, 
“The Black family has been one of the most neglected and controversial areas of Black life. An abundance of myths, distortions and stereotypes surround it, and most of the socio​logical research conducted in this area has viewed the Black family as a pathological entity, emphasizing its weaknesses in​stead of its strengths. In the following essay, the author surveys some of the major textbooks on the family to show how little attention is given to the Black family. He also examines some of the popular myths regarding the Black family, as discussed in the literature, and attempts to show how and why social science has failed to present a true picture”.

TABLE .1
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Finally, much of the mistreatment of black families in social science is due to the nature of the disciplines in​volved and the manner in which each of these disciplines has come to rely heavily on statistical techniques, large-scale surveys, and overarching theoretical speculations. Thus both the theoretical and the methodological interests and imperatives in social science have tended to take them away from a clarification of the nature of black family life in America. It may well be, then, that the established social science disciplines are already too old and rigid (like most other aging institutions in America) to give us the knowl​edge about black families which is needed without major renewal of these disciplines themselves. Pg. 444
Blacologically, this research shows that there was a need for a Cult​ural Science, such as Blacology to evolve in the 1970s. There have been tremendous battles fought for Black Studies, Afro-American Studies, Black History, and other programs that have been cut back on or discontinued. The above table is evidence of the necessity of Black scholars to create a new authentic Black ideology for their culture. For the last 20- 40 years there has not been an increase in programs that define Black Culture. This book gives a good reference as to why Blacology? It also serves to encourage more study and research. It also shows that there is a culture that is starving for the autonomous knowledge of its people. It also shows how Eurological Institutions received funds for programs which are similar to Blacology. This is an example to the Black Institutions of higher learn​ing, what your culture can do for you. It also shows what these assets and resources can do to better reconstruct the Black African Culture. This book shows there is a need for Blacology. It shows the relevance of Blacol​ogy. Black people have given their lives that we as a people would be able to be creative and develop our own way of thinking, to proclaim our own intellectual Science based on the experiences of our people and uncompromising struggle. This book is proof that Blacology was sure to come. This research is proof of the need and demand for the Black scholars to build and own their autonomous body as an intellectual cultural commerce.
In conclusion, What is the difference between Blacology and Black sociology, Black Social Science, Black Cultural Science, Black Science, etc…. is these are the sowed seeds, prophecy, mythology, vision, tradition, elements, substance, and foundation needed to build Blacology. Blacology is the manifestation of an authentic autonomous applied Blacological Intellectual Cultural Science Education. It is the affirmation, acclamation, declaration and proclamation of the proven science of the struggle of the Black scholar’s efforts towards justice, redemption, advance of Black people and redevelopment of Black African Culture. It is said that in order for something to be science, it must be proven. Here is the proof of the tradition and circumstances from which a Blacological intellectual cultural science (Blacology) has evolved.

Scope and Limitations  
Scope and limitations of this study are a limited focus on certain aspect of Black experiences in predominantly Black colleges and universities.  Blacks in white schools have made it difficult for me to ascertain their opinion or and attitude towards the state of Black America today.  Based on the title of this dissertation proposal the scope of the study will be focused on the extended Black African Culture in the Black Diaspora within the U.S. and specifically the evolution of the Intellectual Cultural Science of Blacology.   First of all Blacology is a research and study conducted by Dr. Amos M. Deluxe Sirleaf and Blacologizt Profesa W. Z. Xrozz.  This study will focus on Blacology as a scientific research and study because it is and was conducted and produced at HBCU that are scientific research institutions such as Prairie View A&M University in Prairie View, Texas in the Graduate School of Sociology/Social Work from 1987 to 1988, University of the District of Columbia/Grambling State University Extension Program for the Educational Doctorate in Washington DC in 1996, and Howard University in Washington, DC in the Graduate Schools of Sociology and African Studies from 1990 to 2008. This study will seek to discover the correlation between the viable markets of intellectual commerce, and the development of Blacology. 

Limited resources will discourage the researcher from traveling outside of U.S. and thus only the Black populations living in the African Diaspora and HBCU will be interviewed. The investigator will be conducting interviews in person and does speak the local languages fluently. While Ebonics is the African Diaspora language and Euro-American Standard English upon demand, emergence in many different accents in African English is often diverse at educational institutions (i.e. HBCU, public, charter and private schools) and often in the population and some answers may be larger-than-life as a result.
Since the study focuses on the years from 1982 to 2008, individuals who were part of African Diaspora and at educational institutions would therefore be able to provide an informal or formal interview and not hard to locate. Finally, given the quality and quantity of research done on HBCUs’, it is likely for the researcher to essentially analyze all documented class work. As a result, the researcher will focus primarily on literature acquired at HBCU graduate studies.  Also, such research will be available in future developments at Blacology.com webpage for the population understudy.
Outline of the Proposed Study

The study will be arranged as follows: 

Chapter one provides a brief background to the purpose of the study and will include the following: Introduction, Statement of the Problem, Purpose of the Study, Theoretical Framework, Methodology, Literature Review, Scope and Limitations. Chapter two is devoted to “The Evolution of Black scholars” The works of major Black scholars, from the turn of the 20th century to around 1970s, and the climate in which to examine the substance, foundation, and the need for new values, norms, data and theory-building.  E. Franklin Frazier, Nathan Hare, Abd-l Hakimu Ibn Alkalimat and Ronald Walters, representing three generations of Black scholars, discuss some of the dilemmas which they faced. Chapter three will describe the Intellectual Cultural Science of Blacology, How to Write in Blacology, Blacological Principle Statement, and Blacology: What is it? Other studies and Blacology. Chapter Four will be an examination of the Chronology, Evolution, and the Essence of Black culture, Black scholars. Chapter Five will be an examination of the Institution Building: Intellectual Entrepreneurialship, Blacology Research and Development Institute Business Plan. Chapter six will be an examination of the Blacological Data Base, Part #1 Data, Part # 2 Black scholars, Chapter Seven will be the conclusion and it will reflect the implications of Blacological Lexicon, Black Phonics: Challenging Conventional Writing Policies, What is challenging about Black Phonics, Reaffirming the dignity of Black African languages, The ability of the Black Man to write, Black African Writing Systems, Blacological Lexicon.
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