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   Blacology does not change writing policy in eurological studies. Only those independent Black African Studies, which choice is to assist Blacology in eradicating the illiteracy of Black African languages and linguistics of Black People born in the Diaspora are encouraged to do so.

By Blacologizt: Profesa Wulta Zamani Xrozz

Blacology Research and Development Institute, Culturalscience@cs.com, BLACOLOGY.COM, Oxon Hill, MD 20745, 2007
I. Introduction
      In section IX. Blacological Words the words in the parenthesis ( ) are the actual words that define this study. The eurological words are to meet the prerequisite for the completion of dissertation at Howard University. The eurological words are not the true meaning they are only a translation, not a replacement, nor are they superior linguistically to Blacological Terminology. Eurological language arts do not mean the same thing as the Blacological Coined Words.  The English spellings are to assist those who have been only trained in the one language of English. English spellings are there for those who are mono-linguistic and can only speak and read English. The words in the parenthesis ( ) are a liberation script. In order to be intellectually liberated it must be reflected in you written script. Your script must have its own autonomous authentic identity. If your Intellectual liberation is not reflected in your written script, then your liberation is stopped at the written word. In order for the Black Scholars to evolve they must have their own Blacological script, this is a cultural mandate. This Blacological Thesis of the blending, incorporation, and merger of Black African Language, linguistics, systematic use of phonetic letter and the phonetic pronunciation of Black African words to develop Blacological terminology, words, and the development of Black Phonics in the Cultural Science of Blacology, is an effort of the Blacologist to write in his original ancestral tongue and contemporary linguistics. Blacological linguistics, are not only an exercise in reinstituting the pride of Black African languages, but also an endeavor to reduce the effect of Eurological language arts on Black minds.  Blacological Words and Terminology is also a challenge to Black People who have been indoctrinated in eurological language arts to learn to read, write, study, and speak in Black African Language, and linguistics as part of their growth and development as member of a evolving universal Black African Culture.

II. Intellectual Liberation Lexicon

We are not what we have become.  It is a strange thing because we are not able to say what we have become.  Some of us can not speak or read in our own autonomous languages.  This is why we need to be able to express ourselves in Black African Language, and linguistics.  So, then we have to speak it in the words that have been forced upon us.  Blacologically, we need to make an Intellectual Liberation Lexicon that reflects a Blacological Intellectual Cultural Science Education in the Black African Culture founded by Black Scholars.  This is how we must address our concern.  We are forced to speak and write in the Eurological language arts.  We must speak and write this language in the spirit of our Black African cultural rhythmus. 

 
This Liberation Lexicon must reveal to us the many mythical ways we can see ourselves. Instead of being silent about them, we must write out the Oral Traditions so that we can hold them up to the light and see what we got. As Black Scholars we must be in the business of myth making in order to redevelop a damaged culture. We must no longer practice it is okay to be ignorant of our Black African Language and linguistics as a method of dependency. We must use our talents, and creativity to gain Intellectual Liberation. 

III. Black Phonics: Challenging Conventional Writing Policies
Black Phonics is developed from Black African Language and linguistics.  Black Phonics plays a vital role in the process of the production in the development of Blacology. Black Phonics is symbolic of the many Black African Languages and linguistics through out the Black World. It gives Blacology its own identifiable writing form and challenges the conventional eurological writing policies in independent autonomous Black Intellectual Studies.  The importance of the role Black Phonics plays is it offers to Black People the opportunity to use, read, write and study in Black African Languages and linguistics.  This will help to develop a reconnection and communication locally, nationally, and internationally thru the written script of Black African Culture. It is the medium by which this production is prepared and made indistinguishable from all other intellectual studies. Black African Language is also the medium by which the intellectual development used in this production is stored and passed on to others in Black African Culture. Thus, Black African language is a key element in the economic base of the Black Culture. In addition, of course, Black African language is a vital element of this Blacological Intellectual Science which the Black Scholars, erects to maintain their community relations, and to reproduce its cultural traditions. No intellectual science could possibly function as we know without the use of its own autonomous vocabulary. It is clear, therefore, that the authentic cultural written and verbal communication is central to the structure of Blacology. 

Increasing levels of skill in the written terminology are being required of those entering the independent intellectual science fields. At the same time, for a large number of those members in the BlacCulture, such talent may only be achievable in the Black African Languages and linguistics which they use as their original language. Eurological Studies should, therefore, be prepared to tolerate written forms of these original and contemporary languages.

Speakers of Black African Languages and linguistics are challenging the problem of the mis-education and the small amount speakers of Black African Languages in rural areas, and even more so, those who have become products of the urban education centers in the developed countries. The solutions being proposed by Blacology involves (i) the use of the BlacAfrican Languages by developing ...a new real life and more open to everyday usage in the various Black African Languages and linguistics (ii) an expansion in the role and functions of the BlacAfrican Languages within the education system thru Blacology in the Black Diaspora. We can see, therefore, that in Blacology, the utilizing of' Black African Languages and linguistics is challenging conventional writing policies to change in some independent and contemporary intellectual studies founded by Black scholars. As in African Studies, African-American studies, Pan-African studies and Afrocentricity however, with hope that such enthusiasm may lead to a permanent solution. On one hand, it is true that a more liberal writing policy is likely to improve the ability of those in the intellectual studies to manipulate written terminology and coined words in these intellectual studies.

The blending, merger, and use of Black African language and linguistics are, in turn, likely to improve productivity and thus serve the interests of those who own and control independent Black Intellectual Studies. On the other hand, however, such independent Black Intellectual Studies promotes a spirit of justice, redemption, and makes it easier for those who want to speak in Black African languages to participate actively in this endeavor. It also provides an opportunity for those who speak in Black African languages to participate actively in an intellectual study of Black African Culture as instructors, students, and teachers. This is, of course, tradtionally, against the interests of those who own and control eurological studies industries. Hence the dilemma of how to have this Blacological terminology and yet not have it! This was done on the grounds that it was not to be a language but terminology which the majority of the Black People could learn, to thoroughly understand and use. Primarily Blacological Terminology as a written vocabulary was felt, that the written word needed to be much more indistinguishable than the spoken expressions needed to be in order to build an autonomous authentic Blacological Intellectual Science for Black Culture.

This resistance to the blending, merger, and use of Black African language and linguistics to develop terminology and words introduced into a eurological study had borne fruit. The function was the monopoly of the resistance of the eurological studies industries. This was a result of the power which they wielded over their intellectual studies enterprise.  This is without cause, Blacological terminology is only to be use in the field of Blacology. When you write in Eurological studies you use the traditional writing policy enforced.  Blacology does not change writing policy in eurological studies. Only those independent Black African Studies, which choice is to assist Blacology in eradicating the illiteracy of Black African languages and linguistics of Black People born in the Diaspora are encouraged to do so.

Blacological terminology has resulted in an interesting language situation in contemporary writing policy standard closely akin to the popular speech. For the Black scholars, the ones who are usually writers and speakers of the contemporary terminology and words which have emerged, a new support for Black African linguistics now exists. Even though the Black Phonics differ between the writing policy standard and other language varieties spoken within the eurological intellectual studies community it may not be as great as that which existed traditionally.

In these circumstances, therefore, there is a continuing tendency for the gap between the use of Black African linguistics and those varieties used by the grassroots population for everyday informal communication, to become narrower and narrower. This is achieved (i) by the continued use, teaching, or promotion of Blacological terminology and words whenever the opportunity presents it self, in classroom and research assignments. and (ii) by the progressive determination to challenge the cultural bias in writing policy standards in the intellectual studies enterprise. The reason is that, with writing policy in the direction of eurological standards, there is a reaction among the privileged classes within this traditional intellectual studies enterprise. This reaction takes the form of efforts to conserve eurological studies, even if the writing policy and the popularly used language involved in these intellectual studies are not as distinct, linguistically, as they would have been previously.

The independent Black Intellectual Studies was undertaking such a daunting task in the early 20th century, (such as Negro History, Harlem Renaissance, and Negritude) at a time when independent Black Intellectual Studies was relatively underdeveloped. In addition, many of the Black African languages were to be reduced to non-writing and were previously unexplained by eurological Studies, and, as well, were very often subject to culturally bias writing policy standards.

Eurological Studies previously have been the manipulator of the Black African languages and speech. And this is being done at an age and level where the intelligence of the Black People involved has not yet been consolidated. Given the general importance of Eurological Culture as a whole, this could well be interpreted as a step in the direction of wiping out the Black African languages of those who do not speak any of the original languages of their ancestors. The position of the Blacology was and is to take a major step in the direction of national and international development of building a linguistical bridge to connect to Black African Culture and the creation of an authentic Blacological Intellectual Study, to involve a program for eradicating illiteracy of Black African languages and linguistics by Black People born in the Black Diaspora.

IV. What is challenging about Black Phonics
Its authentic identifiable writing form, when people see the Black Phonics they are first of all challenged to read the words and pronounce them. This authentic writing form challenges the reading ability of all who see it. In the eurological cultural conditioning process Black People have become so trained with this tradition in the use of reading by eurological scholars they do not read any more they only recognize words their ability to read has been stagnated. The ability to read a word is null and void. But when they see Black Phonics or Blacological words they are challenge to read. This action causes Black People to think and ignites Intellectual Thought. It does not matter what Blacological terminology they see they are challenged to pursue this new from of Intellectual Science.  Black People have asked what language is that?  When I tell them it is Blacological terminology from the Science of Blacology developed from the research and study of Black African Languages and linguistics of Kiswahili, Ghanaian, Vai, KPelle, Ebonics or Black English and other Black African Languages. They are excited and want to have classes so that they can learn more about Blacology. The thing that is most interesting is that they like it because the terminology is written in a linguistics they can understand and pronounce. Blacology does not change the contemporary language of Black People it contributes to the language of the land.  The Intellectual challenge here is to be a contributor to the language of the land as appose to being a perpetrator of the language as a subculture and an inferior. 

The word Blacology it self is intellectually challenging.  Blacology is intellectually challenging because it is not a word you will see in a eurological dictionary, encyclopedia, or study. You will not see it at a eurological university nor in the eurological vision of the world. The word Blacology is intellectually challenged in the aspect that when Black People see the word it makes you think first of all what does it mean. When Black People see the promotional sign of Blacology on my vehicle they ask what is Blacology? After I tell them the definition they want to know do I teach classes and where they can take the class. The word Blacology is also intellectually inspiring so much that when I go to the store just for some milk or to a restaurant I will find my self in a discussion that will last from one minute to one hour. Some times when I am at the traffic light Black People will ask if I have any information on Blacology. This is an Intellectual challenge it is also inspirational and has motivated me to produce a brochure on Blacology.   The word Blacology is so intellectually challenging it inspired me to go to graduate school to develop this Cultural Science. This is just a little bit of how intellectually challenging the word Blacology is.

The Difference of Blacology is:

1. The evolution of Black African People.

2. Autonomous Cultural Knowledge
3. Intellectual Genius & Creativity

4. Promotion of Blacological Intellectual Cultural Science
5. Distinction upon visual contact.
6. Authentic Identifiable writing from.

7. BlacFonicz: Linguistics and terminology; the spelling of words, merger and evolution of the usage of the Black Diasporas Language with original Black African languages.(Ebonics & Black African Linguistics)

8. The promotion of careers and institution building in Intellectual Entrepreneurialship for Black Scholars as an Intellectual commerce. 

9. Natural propensity of the (Black People) vision (see Dr. A. M. Sirleaf PhD.) 

10. Logical way of Thult or Thinking For Black People.

11. The acquisition of dissertation and UBZD, MNS, BS, HS, JHS, Elementary and PreSchool.
12. BlacStory, the discovery of numerical BlacStorical Time-Span, Blacology has its own self-determine accountable existence develop from the uncompromising struggle of Black African People. 

13. the Redevelopment Era of BlacAfrican Culture
14. A product of Black African Culture and HBCUs.
What was also Intellectually Challenging was the process of developing the word Blacology into a research and study. Blacology started out as a Word in a book I read in an after school Black History Class in 1974.  It was not until I was in pursuit of my masters degree in sociology that the word resurrected and manifested it self to me after I was turned down by several white institutions for application to graduate school. In order for one to see, feel, or know the intellectual or Intellectual challenge of Blacology you must be in the pursuit of Black Knowledge. After I was intellectually turned down by the eurological scholars I began the research of Blackology. I began to read every book I could find in the field of sociology in which Black Scholars had written in the field. I did not find Blackology any where. So I stop my pursuit of sociology and began the research and study of Black Literature and Black History it was there that I began to see evidences of what Blackology is. I also began to write the word down and spell it the way it sound Blacology. After I studied Ebonics I began to understand that Black People did have their own language. I was also encouraged with the study of Kiswahili.   Because of Blacology I have completed my masters’ degree and have come to the door of a PhD Dissertation on Blacology entitled, “Blacology 1962 – 2005: A case Study on the Evolution of Black African Intellectual Cultural Science in the Black Diaspora within the United States”. This is a cursory look at how intellectually challenging Blacology is. Blacology is so challenging it has developed its own identifiable writing form.     The intellectual challenge of Blacology is such that it has revealed that Black African People have their own autonomous Body of Knowledge that evolved from their ideas, philosophies, theories, beliefs and notions of their traditional culture. 

V. Reaffirming the dignity of Black African languages

 This article entitled, “Language & the Quest for Liberation” and The Legacy of Frantz Fanon, Linguistic determinism in the African context Ngugi wa Thiong'o (1986: 17) supports the need for a Blacological Thesis on the Blending, integration, merger, and evolution of BlacAfrican Language, linguistics, systematic use of phonetic letter and the phonetic pronunciation of Black African words to develop Blacological terminology, words, and Black phonics in the Cultural Science of Blacology. In order to give Blacology its own authentic autonomous identifiable writing form. 

Ngugi's Thiong'o own efforts to write in his native tongue, Gikuyu, are not only an exercise in reaffirming the dignity of African languages, but also a modest attempt to counteract the influence of European languages on African minds.

“The language of an African child's formal education was foreign. The language of the books he read was foreign. Thought in him took the visible form of a 
foreign language
 [The] colonial child was made to see the world and where he stands in it as seen and defined by or reflected in the culture of the language of imposition”
. 

This leads Ngugi to conclude that the domination of a people's language by languages of the colonizing nations was crucial to the domination of the mental universe of the colonized. (1986: 16) This thesis draws its support from the observation that those who are most proficient in European languages are also the most Westernized culturally.

Blacologically speaking, not only are they more westernized but they are suffering form cultural deprivation and denial. This in fact causes a loss in intellectual and moral development. This places the Black African in a sub status or artificial dependent inferior non-culture.

Linguistic determinism has itself fallen into dispute over the years and that the position of the linguistic neonationalists ​who see a cause and effect relationship between African languages and mental decolonization - can find little support in the colonial and post-colonial history of language use and language policies in Africa (Mazrui,1992)

Neonationalists in support of their thesis is based on the colonial experience. Colonial authorities tend to be regarded as having pursued a monolithic language policy aimed at destroying African languages and establishing the supremacy of European languages for the explicit purpose of controlling the world view of the colonized (Ngugi, 1986: 16) The Christian missionaries, they regarded the preservation of African languages as an essential component of their attempt to capture the African soul. Blacologically, if this is the case for the colonizer, than this is what must be done by Black Scholars to undo the affects on colonialism. The British colonial response was cultural fusion and 'detribalization' as crucial to the creation of a wage-labour force. In Mozambique, for example, a quasi-assimilationist policy was instituted for Portuguese instruction.
Fanon and linguistic alienation It is true, of course, that wherever European languages and cultures have been imposed on people of colour there have been certain psychological ramifications. This cultural linguistic impact, however, has had less to do with the supposed deterministic power of language on human cognition than on the cultural alienation that results from 'racial' and class domination. Frantz Fanon's views on language, imperialism and liberation, in the man of colour there is a constant effort to run away from his own individ​uality, to annihilate his own presence. Whenever a man of colour protests, there is alienation. Whenever a man of colour rebukes, there is alienation (1967a: 60).

This is because the boundaries of language can serve as important identitarian markers of the self and the other; denial of the self can easily be made public by a shift from one language to another. Underlining this impor​tance of language, Fanon argues:

To speak means to be in a position to use a certain syntax, to grasp the mor​phology of this or that language, but it means above all to assume a culture, to support the weight of a civilization. (1967a: 17-18) When the additional language is also the language of the oppressor the world view that it implicitly expresses is often accepted as more valid than one's own.

Blacologically, this is a process that Black People in the Black Diaspora went through with the force of violence while the Black Africans on the African continent Black People went thru this process with some amount of deception, reward, and violent force as well. 

Fanon argues:
To speak a language is to take on a world, a culture. The Antilles Negro who wants to be white will be the whiter as he gains greater mastery of the cultural tool that language is determinism that has characterized many an African.  (1967a: 38) The continuation of European domination from a zone that is completely inaccessible to the colonized ultimately leads to a mystification of the European colonizer in the mind of the colonized (1967b: 29-31). Colonial education and the Christian missionary enterprise become the main agents of perpetrating these racist images of the 'native.
Linguistic neonationlist believe a language of the oppressor may influence the cognitive and cultural orientation of the oppressed only if that person is alienated in the first place. The more isolated a person is from the 'native' self the more (s)he takes on the image of the other. Fanon begins to describe the process with the view that the colonial world is essentially a compartmentalized one, a world divided into two mutually exclusive zones. There is a zone for the colonizer, and a zone for the colonized. This zoning - in both its geographical and social manifestations - is maintained by a system of coercion and brute force. A Manichaean ideology is the ideology of absolute opposites. In this equation the colonizer emerges as the epitome of the good while the colonized embodies everything that is evil.

In the character of colonialism Black culture is not simply described as a culture lacking in values. It represents not only the absence of values, but also the negation of values. Colonial education and the Christian missionary enterprise become the main agents of perpetrating these racist images of the 'native'. Both these exercises were intended to elevate the culture of the colonizer and debase the culture of the colonized. The missionary, 'the bringer of civilization, and the white man who carries truth to the savages - an all-white truth' (Fanon, 1967a: 147). Fanon places 'the Christian religion which wages war on embryonic heresies and instincts on the evil as yet unborn' on the same level as the DDT insecticide ‘which destroys parasites, the bearers of disease’(1967b: 32).

The overall effect of this educational and religious war on the mind is alienation. The oppressed then tries to escape these, on the one hand by proclaiming his total and unconditional adoption of the new cultural modes, and on the other hand, by pronouncing an irreversible condemnation of his own cultural style' (1969: 38-39).  The politics of colonialism that Fanon said:

Every colonized people... in whose soul an inferiority complex has been created by the death and burial of its local originality. The (African) 'self' thus becomes increasingly consumed by the (European) 'other'. But the colonized gradually find themselves in a state of predicament. They get increasingly alienated from their Africanity as they seek to be European. Upon returning to his native country this 'Negro' has 'forgotten' his native tongue. He can only speak and think in the European language. In spite of all the desperate attempts to become European, these Africans never quite attain a European identity. European society never accepts them as full participants;

The more European the Africans become in cultural terms, the more they are regarded by European societies as exotic or even quixotic. Estranged from their Africanity and closed out from European identity.  They become entrapped in what is essentially a colonial culture, a culture which stultifies their thinking and destroys all potential for organic intellectual growth. Mummified, it testifies against its members. The cultural mummification leads to a mummification of individual thinking. The apathy so universally noted among colonial peoples. 
The individual thinking, imprisoning the actions and reactions that entrap the African in a colonial culture and a colonial world view are imposed on him even by his own people who are victims of the eurological system.  He takes language as a totality, as a macro system, inferiority and superiority a direct result of colonial and racial relations of domination.  This cycle did not come to an end upon the attainment of political independence in Africa. The colonized and neocolonized African, regard Europeanness as the ultimate key of his/her escape from 'nativism', from 'ignorance' and 'inertia' the potential tools of perpetuating a state of mental colonization. These are among intellectuals who Fanon regards as the most alienated cultural category because 'it has become wonderfully detached from its own thought and has based its consciousness upon foundations which are typically foreign' (1967b: 163). The educated Negro, slave of the spontaneous and cosmic Negro myth, feels at a given stage that his race no longer understands him. Or that he no longer understands it. Then he congratulates himself on this, and enlarging the difference, the incomprehension, the disharmony, he finds in them the meaning of his real humanity. (1967a: 13)


Blacologically, at first with Fanon I was standoffish, because he used so many eurological terms to define the Black struggle and he saw himself as a psychologist. The very thing that he was against was what he had become.  When you take a look at his picture, he even dressed European. But, the more I read him this second time around I could see the Black Struggle in him trying to get out or remaining within. Sometimes he hit the nail on the head. But what was he going to do with the hammer, Blacologically, I feel that Fanon was looking for Blacology or an autonomous body knowledge of BlacAfrican Culture. I must recognize this is where we were in our evolution. 


The intellectuals, therefore, are the most alienated party because they yearn to be the most assimilated. Gradually, however, some of the intellectuals come to a rude awakening that no matter how unreservedly they seek to adopt European ways of thinking and behaviour, European society has barred them from becoming full and equal members. They come to realize that there are, in fact, definite racial boundaries to linguistic and cultural assimilation. At that point their critical impulse is jolted into action and they embark on an attempt to break out of the prison house of European language and culture.

This struggle for liberation from European mental enslavement Fanon calls intellectual aliena​tion (1967a: 224) all in an attempt to validate their authenticity. It is a form of alienation precisely because it is encapsulated in Eurocentric terms of reference. At the very moment when the native intellectual is anxiously trying to create a cultural work he fails to realize that he is utilizing techniques and language which are borrowed from the stranger in his country.  The quest for African origins can itself be yet another manifestation of intellectual dependence on the West and estrangement from one's people. Africanity does not become an object of rediscovery. Fanon notes:

The few working class people I had the chance to know in Paris never took it on themselves to pose the problem of the discovery of the Negro past. They knew they were black, but, they told me, that made no difference in anything. (1967a: 224)

Blacologically the greatest proponents of the move to return to Black African languages, cultures and institutions are, in fact, members of the Black intelligentsia who, at the same time, happen to be the most alienated. What all this suggests, then, is that Black language as an instrument of liberation must be based, on the basis of a preconceived linguistic determinism, that seeks to pose new terms of reference altogether.

For as long as the struggle for intellectual liberation is defined in terms that conform to the Eurological ideal of humanity and civilization it will only turn out to be an upward spiral to further mis-education and cultural conditioning of colonial values. In the hands of the oppressed a language of the oppressor can be transmuted to carry new meanings and serve as a weapon of struggle for liberation.  The idea that Black African language, as a reservoir of culture, is a determiner of reflection of a Blacological World View is a means of gaining access to Black African Culture. Fanon seems to place language in the realm of capital such that those who control it may wield a certain degree of power. It is an instrument of communication and rational thought, a key to enlightenment and civilization. Black African Language can be a tool in the hands of those who control it to achieve their specific aims and objectives, especially in interpersonal negotiations and struggles for power.

Blacologically, with a liberation lexicon, the oppressors Language in the hands of the Black Scholars has a new meaning and serve as a tool or instrument in the uncompromising struggle for redemption and the redevelopment of Black African Culture.  A liberation lexicon becomes the language of mean​ing by which the forces of cultural autonomy seek to resurrect a fallen culture.

An example of a Black Scholars’ semantic transformation of the language of the oppressor is provided by Thomas Sankara, the former revolutionary leader of Burkina Faso, who was executed in a coup led by Blaise Compaore in 1987 Sankara inverted the values and ideals of the French and the Americans. 
Rationality, subjectivity, and universality... these are the ideas which had previously been the preserve of the 'white men of means' that wrote the founding document of the bourgeois order... from the notarized title Columbus conferred upon the King and Queen of Spain giving them possession of Hispaniola to the Declaration of Independence to the Rights of Man to the latest directives sent to the missile batteries in Montana, Sankara's speech took those ideas and claimed them for 'the great, disinherited people of the world'. (Caffentzis, 1990: 3)

Blacologically, Sankara attracted the hostility of global eurological imperialism. Here Sankara personify the most essential initial step in the struggle for linguistic liberation. This involves the liberation of Black People from themselves. The Black Scholars must seek to overcome their state of division, to create new words and terminologies in asserting their traditions and self-determination. The liberation lexicon can only be a product that would depict a message of struggle, independence, and the quest for intellectual liberation.

While Black People continue to strive to liberate the languages of the colonialist, however, they must also continue with the struggle to include their own ancestral languages in their lives. The process of intellectual decolonization may help reduce eurological dependence.  An important source of eurological dependence in Africa is the language in which Black African graduates and scholars are trained in. 

The process of acquiring a Black Africa language is still overwhelmingly through a formal system of eurological education. It is because the concept of a Black African language is not available at the present time due to colonial cultural bias and the conflict over commercial controls.  But today in Africa one who does not speak Black African language is virtually impossibility. 

It is because of the above considerations that intellectual depen​dence in Black Africa may be inseparable from eurological hegemony. The linguistic quest for liberation must not be limited to freeing the Eurological language arts from their oppressive meanings in so far as Black African people the world over are concerned, it must also seek to promote Black African languages, especially in academia, as one of the strategies for promoting greater intellectual independence.

Neonationalist' refers to a group of Black Africans with a wide range of ideological terms that are united by the belief that the next phase of the Black African struggle is the liberation from neo​colonialism. The use of Black African languages and linguistics in Blacology is a self-determination position. Intellectual liberation has evolved in Black people in their soul and in the most direct, the most adequate exponent of Black Culture its language. By taking away Black people's language, we cripple or destroy their soul and kill their rational thinking. Instructive effort which does not take into thought the permanent harmony between Black African languages and thinking is based on false principle and must lead to the isolation of the Black scholar from his own self, his past, his traditions, and his people.

 Frantz Fanon on National Culture

To take part in the African revolution it is not enough to write a revolutionary song; you must fashion the revo​lution with the people. And if you fashion it with the people, the songs will come by themselves, and of them​selves.

Each generation must out of relative obscurity discover its mission, fulfill it, or betray it, the fight of minimizing the action of our fathers or of feigning incomprehension when considering their silence and passivity. They fought as well as they could, with the arms that they possessed then; and if the echoes of their struggle have not resounded in the international arena, we must realize that the reason for this silence lies less in their lack of heroism than in the fundamentally different international situation of our time.

VI. In this article “Art and Ideology
In this article “Art and Ideology: Sembene Ousmane and Haile Gerima” by 
Dr. Mbye Baboucar Cham, there are words that encourage and motivated the development of Black Phonics as a Liberation Lexicon. These words are proof of the Blacological Intellectual Genius and Creativity of Black Scholars to develop words in research and study to explain the experience of Black Culture when there are no words present in the eurological lexicon to explain the disposition and struggle of Black People for an Intellectual Liberation.  These words are spelled the way the author wrote them in the article. This is something you will find as a parallel in all Black African written script. As a Cultural Scientist or a Blacologizt, I sum up these articles and the Black African Film in the Liberating Lexicon (words) of the author; in the evolution of Intellectual Liberation this is what he had to say Blacologically:

“black literary, Negritude, Harlem Renaissance Movement, black aes​thetics, black literary greats, revolutionary orientation, The anti-imperialist and anti-neo-colonial struggle, African and black thought, African society, the African historical and contemporary experience, African' oral narrative, Diola mythology, blaxploitation, African cinemas, non-African, anti-African, socio-political and anti-imperialist orientation, social tricksters, juxtaposing, Africanness, socio-cultural acts, and a living dramatization of ideology”. Blacologically, we must stop being Intellectual slaves. The choice is ours to make. May the content of your character, be the Knowledge of your culture. If you never saw a liberation language or a liberating script you can not evolve into Intellectual Liberation. Your evolution will be stuck at the language and script. The Black Story cannot be told by other as an authentic version of Black Culture, we as Black scholars must tell the story.

      It is time for the Black Man to define his autonomous Blacological Culture and develop a script that reflects the linguistics of his culture one that will tie the Black Diaspora and Alkebu-lan together.  Black People in the BlacDiaspora must learn to speak in Black African Language and linguistics. Blacologically, we can not build any thing if we can not communicate. In Blacology coined terminology and words prepare us to be able to read, write, and speak Black African Languages. Scientifically, we must build this linguistical bridge.
      The ancestral heritage is an aspect of the Black African Culture that must be revived by Black People in the Black Diaspora. As Black People we have been worshiping the ancestors of those who have oppressed us. In order to evolve intellectually we must honor our Ancestorz. It is thru the power of the Ancestorz that we will redeem ourselves.
Until Blacology Black People did not have their own perspective the eurological culture can say sociologically, psychologically, anthropologically, historically, but what do the Black Scholars and their grassroots have to say? I will tell you from your culture you can say Afrocentristically, and Blacologically. If you are Black African and you are not thinking Black, if you are Black People and you are not thinking Blacological now is the time to start. We can never #1 with any one until we are #1 with ourselves.

My Master Thesis Black Solidarity and Institutional Racism
 says, of which is a Blacological Synthesis:

· The greater the degree of Eurological culture, the lesser the opportunity of Blacology.

· The greater the degree of Eurological culture, the lesser the degree of Black Culture.

· The greater the degree of Eurological culture, the lesser the degree of Black African Culture. 

· The greater the degree of Eurological culture, the lesser the opportunity to think about the redevelopment of Black African Culture.

· The greater the degree of Eurological culture, the lesser the opportunity to develop an authentic Autonomous Blacological Intellectual Cultural Science.

Blacologically, as long as we continue to use the eurological terminology to define who we are, we are still colonized. If your lexicon can not or does not resemble or reflect your culture your revolution or evolution stops at the written word.


The simple answer is that Black Africa could not present a unified front against colonialism because of internal problems within African cultures one of which is our ability to communicate. Blacologically, Cedo was a struggle between traditional Black African Culture and Islam or Arabic culture. 

There is an all out war against Black African linguistics and culture it is evident in the film Cedo by Ousmane Sembene
. The word Ceddo is a Wolof word spelled with one “d” or Cedo but the colonialism did not want to intergrate their language and lexicon with any Black African language and linguistics so they refused to allow the Wolof spelling.  This is a contemporary issue in the euro-americo language and culture as well with the Cultural Science of Blacology and it Black Phonics.  In the eurological culture there is an all out war on Black African Culture of which agrees with my Master Thesis synthesis, “the greater the degree of eurological culture, the lesser the opportunity for the Redevelop of Black African Culture”, this is cultural genocide. Cedo” Blacologically, I spelled it the way that Sembene would spell it, in the Black African Linguistics and Language to encourage the evolution of Intellectual Linguistic Liberation. 
Blacologically, We must understand that in eurological language arts we are not seen as equals we are seen as an extension to these eurological studies not as a part of it, they the Europeans are the authors of that enterprise. It is not that they ignore the Black African Linguistics and Language; it is that they do not have Knowledge of it. Black People are seen as the conquered not as equals only as minorities and second class citizens. What this means is that we have an opportunity to develop our own Black Phonics - an Intellectual Liberation Lexicon. As Black Scholars, We must see this as an opportunity to create our own commercial Intellectual enterprise.
VII. The ability of the BlacMan to write
     The ability of the BlacMan to write, scribe, to express himself thru art, lines, figure, and symbol is something that goes back to the oldest BlacCivilization. Black Scholars have said the evidence of the 1st Scribes were found in the tomes of the Kametic culture. Some of the Black Phonics are symbolic of the Kametic language they are words without vows such as a, e, I, o, u. (i.e. ZcyNzz). 
[image: image11.jpg]


A. Black Civilization of the Americas
      According to a Black Scholar Clyde A. Winters and other writers (see Clyde A. Winters website), the Mende script was discovered on some of the ancient Olmec monuments of Mexico and were found to be identical to the very same script used by the Mende people of West Africa. Although the carbon fourteen testing date for the presence of the Black Olmecs or Xi People is about 1500 B.C., journeys to the Mexico and the Southern United States may have come from West Africa [image: image12.jpg]


much earlier, particularly around five thousand years before Christ. The language connection is of significant importance, since it has been found out through decipherment of the Olmec script, that the ancient Olmecs spoke the Mende language and wrote in the Mende script, which is still used in parts of West Africa and the Sahara to this day. 
The similarities between Olmec and West African civilization includes racial, religious and pyramid building similarities, as well as the similarities in their alphabets and scripts as well as both cultures speaking the identical Mende language, which was once widespread in the Sahara and was spread as far East as Dravidian India in prehistoric times as well as the South Pacific. (see the Gladwin Thesis, by C.S. Gladwin, Mc Graw Hill Books) 
    These "Magicians," are said to have entered Mexico from West Africa between 800 B.C. to 600 B.C. and were speakers of the Mende language as [image: image13.jpg]


well as writers of the Mende script or the Bambara script, both which are still used in parts of West Africa and the Sahara. ( ref. The History of the African-Olmecs and Black Civilization of the Americas from Prehistoric Times to the Present Era)
     It has been proven through linguistic studies, religious similarities, racial similarities between the Afro-Olmecs and West Africans, as well as the use of the same language and writing script, that the Afro-Olmecs came from the Mende-Speaking region of West Africa, which once included the Sahara. The term "Olmec" was first used by archeologists since the giant stone heads with the features of West African Negritic people were found in a part of Mexico with an abundance of rubber trees. The Maya word for rubber was "olli, and so the name "Olmec," was used to label the Africoid Negritic people represented in the faces of the stone heads and found on  hundreds of terracotta figurines throughout the region.
       During the historic period close to the early bronze or copper using period of world history (6000 B.C. to 4000 B.C. migrations of Africans from the Mende regions of West Africa and the Sahara across the Atlantic to the Americas may have occurred. In fact, the Mende agricultural culture was well established in West Africa and the Sahara during that period. Boats still criss-crossed the Sahara, as they had been doing for over ten thousand years previously. Washitaw Nation (www.Hotep.org), Clyde A. Winters (The Nubians and the Olmecs), Blacks of India http://dalitstan.org/

VIII. Black African Writing Systems

Ayele Bekerie, PhD, African Writing Systems
Cornell University April 28, 2003, July 21, 2003

http://www.library.cornell.edu/africana/Writing_Systems/Contend.html 
John Henrik Clarke Africana Library 
http://www.library.cornell.edu/africana/, April 28, 2003 
What are Black African Writing Systems? Black African Writing Systems are apparatus of cultural knowledge systems. They assist in the manufacture of ideas, thoughts, and deeds through the use of signs, symbols or other descriptive drawings. Specifically, Black African writing is a means by which Black people record and organize their activities and thoughts through images. Black African Writing is a means to etch the meanings that are spoken through sounds. Further this script provides an aspect of Black African Culture. This means that Black African writing facilitates the proper copy and plan of events and deeds from one age group to the next.  Black African Writing could also be simply defined as an image of speech and thoughts through various forms of sound descriptions.  This Organism then is a straight and honorable way of realizing thoughts for autonomous knowledge, languages, and intellectual commerce.

Black African Writing forms are more than a technological tool to languages. Most of our understandings are generally confined to linguistics and languages. Close and careful examination of Black African writing systems, from Ethiopic to Vai, from Cretan to Meroitic, reveals layers of knowledge beyond language and linguistics. It could be argued that the study of Black African writing systems may provide a new approach to knowledge creations, organizations, and intellectual activities. According to Ayele Bekerie PhD, “The Meroitic Writing System of the Kushites in the Sudan uses two or three dots as word separators, just like the existent Ethiopic Writing System, thereby suggesting a link between the two writing systems in the Abbay-Atbara river complex. The Institute for the study of African Writing Systems is established in order to systematically compile, categorize, analyze, and interpret the various forms of writings in Africa. Writing systems are not only facilitators of speech and letter, they are also tools in the creation and utilization of knowledge systems, such as philosophy, astronomy, and numbers”. 

A. Ethiopic Writing System

[image: image1.png]



Ethiopic Syllographs w/ Numeric Values 

The Ethiopic Writing System has a numeric value for each syllable in the chart. The numeric value starts range from 1 to 5600. Ethiopic is a Black African Writing System designed as a meaningful and graphic representation of knowledge. It is a component of the African Knowledge Systems and one of the signal contributions made by Africans to the world history and cultures. It is created to holistically symbolize and locate the cultural and historical parameters of the Ethiopian people. The System, in its classic state, has a total of 182 syllographs, which are arranged in seven columns, each column containing 26 syllographs. Ethiopic is a knowledge system because it is brilliantly organized to represent philosophical features, such as ideography, mnemonics, syllography, astronomy, and grammatology.
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B. Writing Systems of West Africa

  Adinkra: Ghana   Akan Symbols 

  Mende/Kikakui (alphabet): Sierra Leone 

  Nsbidi: Nigeria   Shumom: Cameroon   Vai: Liberia 

C. Afan-Oromo Script
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D. History of the Shumom People

The Magnificent and Tragic History of the Shumom People and Their Writing System By Ayele Bekerie

http://www.library.cornell.edu/africana/Writing_Systems/Shumom.html 
Shumom: Cameroon 

According to Dr. Ayele Bekerie there were "No known alphabet was ever invented by a European."1 The Shumom people are the people of Cameroon in West Africa. Their country is located between Nigeria in the West, Equatorial Guinea, Gabon and Congo Brazzaville in the South and Chad and Central African Republic in the North. Within Cameroon, the land of the Shumom people is located in the northern part. It is a land of massif plateau and mountains, valleys and vast forested land, a part of the great equatorial forest of West and Central Africa. Foumban is the administrative capital of the district.

In the beginning of the 20th century or perhaps earlier, the people of Cameroon were able to accomplish one of the most remarkable African achievements of the century: the invention of a self-sustaining and self-governing writing system and a printing device to document the histories of the people. Sultan Ibrahim Njoya, whose father was killed resisting the German invaders, led the invention. The invention that started in the late nineteenth century (1895 or 1896) was completed by the beginning of the 20' century in 1903. By the time of the Germans arrival, the writing system was in use in conjunction with the Bamum language, which is a tonal language, which means the meanings of a word will vary depending upon the tone with which the sound of the word is uttered. The system went through seven stages of development. The first stage had over five hundred pictographs and the last stage has had only 35 syllographs, graphs designed to represent all the phonetic and tone sounds in the Bamum language of the Shumom people.

        King Njoya opened a school in Fumban where many are trained to become literate and promote learning in their own language. Several manuscripts and documents were produced, including the histories, laws and customs of the people and their neighbors. Two systems of writing were taught at the school: the Royal and the popular scripts. Tragically the most important documents are taken away by colonial masters out of Cameroon and they are housed in the French and British Museums. The Germans and later the French did not want to see the flourishing of a literary tradition among the Bamums. Not only they killed or exiled their leaders; they also violently banned the use of Shumom, thereby condemning the people to colonial dark age.
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The remarkable accomplishments of the Cameroonians is in line with the long and glorious traditions of the inventions and use of writing systems, perhaps beginning with the hieroglyphics of the Ancient Egyptians whose earliest pictographic writing now dated to be 3400B.C.

       The Shumom writing system was invented and used in such a participatory democracy where all the members of the society are asked by the king to participate in the project. King Njoya, the able and visionary leader, ordered his constituency to contribute symbols for the writing system. In so doing not only he succeeded in ensuring a wide range of ideographic ideas to choose from, but he also paved the way for eventual acceptance of the system by the whole nation. This process combined with mythology would place the system as permanent cultural asset and legacy of the people.

King Njoya mythologized the invention of the Shumom writing system as follows:

"When King Njoya was asleep one night he had a dream. A man came and before him saying: 'Oh King, take a wide, flat piece of wood and mark on it a man's hand. Then wash the board and drink the water.' The king took a plank and made a mark as the man directed, and handed it to that man who also made a mark thereon and returned the plank to the King. In the dream there were many people sitting around, all schoolboys, and they had paper in their hands. They all made marks thereon and passed on what they marked to their neighbors.

"When it was daylight the King took a wide plank and marked thereon a man's hand. He then washed the plank with water and drank it, as the man in the dream directed. The King now summoned many of his courtiers and told them to mark out many things and to give names to all these things so that the result would be a book. In this way man's speech could be inaudibly recorded.

"Njoya asked whether the populace would be able to understand this silent speech. His courtiers replied: 'No, if things are done as you wish, no one will be able to interpret these marks.' Njoya asked whether it would not be as well to carry out his suggestions, and they replied: 'It is no use, no one will understand the meaning of these marks.' Njoya said to them: 'Go, sleep and ponder over the matter till it become clear.'

"The next day he summoned all his courtiers again and asked them, saying: 'What now do you think about this matter, this book business?' They replied that if he did as he suggested no one would be able to interpret the marks. Njoya said he agreed with them, and told them to leave the matter with him and he would try, and if the problem were too much for him he would abandon it. Nevertheless his courtiers were to make many signs, all different, and to bring them to him. He also made many signs.

"The King now collected all these signs, and called in Moma and Isiah (two Mohammedan Mallams) to help him plan. Five times he consulted with these two and by then he understood enough. When Njoya consulted with them again the problem was solved. Then he called together many of his courtiers and taught them the signs. Many people learnt and King Njoya was very pleased."2
King Njoya's magnum opus in the royal script ran to 1,100 pages and its replica is now with the Pitt-Rivers Museum of Oxford. The published text regarding the writing system was the combined works of MDW Jeffreys and Madam Dugast of France in 1950 under the title: L'Ecriture des Bamum and it was published in France.

King Njoya had also successfully surveyed and produced a map of his nation. This is also a remarkable feat by itself. Just imagine the natural and progressive development of the people of Cameroon without the rude and violent and destructive intervention of European colonialism!

The African Writing Systems Website Project presents the original and the final forms of the Shumom writing system. The original pictographs are truly magical with their artistic renderings of the lives and imaginations of the people. It was a joy reproducing them in their entirety.
E. Vai: Liberia
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Vai Syllabry System: The Vai Syllabry is a writing system used by the Vai people of West Africa, 20th century. It is one of many indigenous secret writing systems in Africa.

F. West African Wisdom: Adinkra Symbols & Meanings

African symbols known as adinkra are ubiquitous in Ghana, a beautiful West African country on the Atlantic, situated between Cote d'Ivoire and Togo. On cloth and walls, in pottery and logos, these Asante tribe symbols can be found everywhere. This site's mission is to make available high-quality renditions of these African symbols at no cost for personal and non-profit uses. The site was designed to be user-friendly in Africa and anywhere else where slow and erratic internet connections can be a problem. 

Akan Golden Weights: The Akan Gold Weights can be seen as classic representations of the depth and dimensions of African material culture. The weights are symbols of conventionalized reflections, each weight signifying specific meanings. The weights are also used in conjunction with a monetary system, mathematics, numbers, and ideograms. In a way they symbolize the empirical minds of the practitioners. The people in the Gulf of Guniea and its surroundings, long before the colonial period, had designed and operated a weight and monetary system. The great museums of Europe and the United States "own" a sizable amount of the weights. They are also found in African museums such as The Ifan Museum at Dakar, The Human Science Museum at Abidijan, and museums in Mali and Ghana.
To be precise, the weights were the creative works of the people of Cote d' Ivore, Burkina Faso, Ghana, Togo, and Mali - all in West Africa. The weights are figures that represent proverbs, maxims, riddles, and hints to historic events. In essence, the weights are the sum total representations of the people's knowledge - a three dimensional thought and word rendering images and meanings. In Akan's tradition, a decree is implemented through the apportionment of gold measured by a figurine designed or minted in conjunction with the decree. 

G. Mende Script 

This script was used by the Mende people of Sierra Leone. It is not only considered a writing system, it is a work of art.
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H. Egyptian Writing System

The Egyptian language: The language consists of approximately 121 bi-literals, 75 tri-literals, and various determinants and phonetic complements. The bi-literals were individual symbols which expressed two sounds and the tri-literals were individual symbols which express three sounds. Phonetic complements are monoliterals found in front of and/or behind multi-consonantal signs in order to provide clarity and also to complete the meaning of the word. They normally repeat sounds already found in the word, but have no separate sound value.
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Special attention was given to the Aesthetics of the language. The sentences were not written with one individual symbol after another. All words took a quadrangular form which some scholar call the square principle; the symbols are placed in an imaginary square and the upper ones take precedence over the lower. The majority of the language was written from right to left except for occasional specific purposes. The determinants were symbols which had no sound value and were used at the end of the word to decipher the meaning between two words with the same symbols. The determinant normally came at the end of the word and demonstrated the meaning of the entire word. Many of the determinants which were added to the words (sometimes more than one per word) did not seem to be relevant to the word's meaning to most European scholars, but I will show that there is a connection with the language to the spiritual beliefs of the people who spoke the language. These symbols, "Medu Netcher" [Mdw Ntr], cannot be understood without understanding African spirituality and African spirituality cannot be understand without understanding Medu Netcher. The language had to be deciphered in two ways; first it had to be transliterated from symbols to orthographic text and then translated into English.

       The Black Africans have been writing for over 3 millions of years. The Intellectual Genius and Creativity of Black Scholars can be traced back to the beginning of recorded existence of the Black Story and their oral tradition. According to Dr. Barashango, We are told that as astronomy, geometry, and all other basic Science and writings were established by the Ethiopians. Also, there is a tape, “The Superior Technology of our anci​ent High Cultural System” by Dr. Shaka Musa Barashingo. Dr. Barashingo goes into details on the subject of, Science in the Black Culture. These books help to support the topic, The Eternal Culture and the Science of Blacology.
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Dr. Chancellor Williams, that grand old patriot of the Black Scholars said, in the land of the Blacks in the ancient City of Thebes a living man named Tahooty invented the Science of Writing or improved on the Science of Writing. Because, it was already establish in ancient Kush or Ethiopia before being brought into the land of Kemit, down by the Nile River! Sumerians were Black People, it was out of this culture the Babylonians developed from (King of Babylon).  It was from them, what was developed the Kennel Form of writing a system of mathematics and astronomy.

The Moorish Empire” by Dr. Barashango, page 46, this is one our best and favorite periods. The word Moor means Black. Even though Arabs were a part of the process, they were in the minority. It was the Black Africans who defeated the German Goss and made themselves masters of Spain. Then, the Moors cross the Pureness Mountains and conquered Southern France. One of the finest Cultures Europe has ever known. Black Muslim Scholars who introduced into the system Arabic numbers which included the zero. They were masters of astronomy, mathematics, medicine, chemistry, and physics. They possessed the vigorous Knowledge of the classic Black African Cultures. The Europeans could not count beyond the Roman numeral until Black Scholars brought the Knowledge of the zero. The zero is how we are able to travel in outer space.

I. Meroitic Writing System 
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The Meroitic script is very similar to the Egyptian Writing System. It was used by the Meroe people, a civilization of the Sudan. The system is written from right to left, unlike the Egyptian system which can be written right to left, left to right, and vertically.
J. Black African Linguistics and languages in the Black Diaspora
Black African Linguistics, is a spoken characteristic of the segments of the Black People in the Black Diaspora in the United States, with roots in Black African Culture in the Ancestral land of Alkebu-lan.  Black African Linguistics is essentially a spoken language. In fact, it is several distinct Black African languages, surrounding the speech of Black People in the United States, the Caribbean, Britain, and elsewhere in the global Black Diaspora. Each of these Black African Linguistics and languages emerged within a particular geographical and cultural foundation. Most extensively, the roots of Black African Linguistics lie in the experience of captivity and enslavement and in the cultural impact between a whole host of Black African languages and Eurological Colonialism force upon Black People in the total BlacDiaspora. This dissertation focuses on the spoken Black African Linguistics of Black People in the United States, which has been the subject of increased attention and occasional controversy since the Black Scholars begin to write in the Black Diaspora under captivity and enslavement. Most Black Scholars we self taught so they wrote the way they sound when they talk. This became very instrumental in developing covert codes in running away and useful in revolts.  The Blacological Lexicon introduced and presented as Blacological Coined words and Terminology in the title of the Dissertation Proposal for Blacology in 2004 in the African Studies Department at Howard University is a further extension of this Black African Linguistics and languages.
 
Blacological Coined word and Terminology is not substandard Eurological Language Arts, it is developed from the Intellectual Genius and Creativity of Black Scholars from the research and study of the extended Black African Culture in the United States. This Black African Linguistics is grounded in an oral tradition and subject to continuous innovation, it is not easily codified or reduced to traditional Eurological rules.

Yet, as was revealed to Blacologizt Profesa W. Cross the use and sound of the vowels a. e I, o, u, y, in the study of two Kiswahili Classes at Howard University under Profesa Lyabya in 2003 in particular, Kiswahili I and II. Profesa W. Cross was taught from 1999 - 2007 the pronunciation of phonic letter usage y, x, n, N, Z in African Studies course on the many Black African Countries conducted in the development of this Dissertation on Blacology.  Black Phonics has its own linguistic structure and its own rules of usage. Blacologizt Profesa W. Z. Xrozz in chapter Three explains and elaborates in on “How to right in Blacology” in this dissertation 218re (2007) the “main structural components” of Black Phonics are “based on Black African language rules.  BlacCulture is an international extended Culture. Blacological Research has revealed a number of rules of usage that are shared by Black People local and globally, 
including repetition of noun subject with pronoun :  i.e. my father, he work there
same form of noun for singular and plural:   one boy; five boy
same verb form for all subjects:  I know; you know; he know; we know; they know
The best-known characteristic of Black African Linguistics 
is its treatment of the verb to be, especially the lack of verb conjugation in the present tense—I be, you be, he be, we be, they be.
Black Scholars have been developing a Blacological Lexicon in the united states since before the Middle Passage to the 1800’s with Black Scholars such as Dr. Martin R. Delaney creating words such as ethnology and Black Nationalism. Also words like Black Power, Jazz, The Blues, Rap, Soul Music, Afrocentricity, African-Centered Education, Blackology, Blacology, Trippin, etc. the list could go on. (i.e. Negro History, Black History, Negro Emigration Society, Stigmatic Injury, Negritude, Black Consciousness, Black Power, Revolutionary Intercommunalism, Black Nationalism, Black Studies, Black Theology, UNIA, HBCU, Kwanzaa, Afrocentricity, Ebonics, Negro or Black Migration, Africology and Africalogy, Pan-Africanism, Indigenous knowledge, White/supremacy Racism, Black African Independence, Consciencism, BoHemein Diet, Black Entrepreneurialship, Black Perspective,  live a dual life or duality.)

There is no limit to the Intellectual Genius and Creativity of Black African People. Black African Linguistics and languages is a cultural reality and tradition. It is an autonomous body of Knowledge that is of, from, by, for, and about BlacCulture. 
In addition, some Black People in the Black Diaspora retained more considerable elements of Black African languages and Linguistics into the 2nd century of the Redevelopment Era of Black African Culture. 
This was true of the Gullah dialect of the Sea Islands off the Georgia and South Carolina coast, an area distinguished by its major Black Population and relative isolation. But in the origin of Black African Language on the basis of Blacological Analysis of Black People use of the verb to be that In part, however, Black African Linguistics would appear to reflect a case of cultural circulation among Black Africans held in captivity speaking many different Languages trapped within a enslavement process of forced colonialism. Thus some Black African expressions intergrated into the usage of the colonial culture. 
For example, the term jook (or juke)—as in jook joint or juke box—derives from the juke or joog of the Gullah dialect. Juke, in turn, derives from West African words such as the Wolof dzug or the Bambara dzugu, which mean wicked or unsavory. Thus, jook was an apt description of the wild and raucous jook joints, rural Southern roadhouses where African Americans gathered to listen to music, dance, drink, and have a good time.
Black African Linguistics probably did not originate in the Gullah or any other extended Black Culture. What remains unclear are the actual process by which Black African Linguistics did evolve and has sustained geographically was developed out of the need to survive under violent colonialism. In part, however, Black African Linguistics would appear to reflect a case of cultural transmission among Black People in captivity and the process of enslavement speaking many different languages trapped within a hostile and violent environment. Thus some Black African Linguistics expressions merger into the usage of the alien culture. 

When Black People first arrived in the western European colonies, they were held captive against their will by European exploitationist and capitalist, who often tried to prevent Black People from the use of their original language by intermixing different nations who spoke different languages and by forcing the use of Eurological Language Arts. What distinguishes Black Phonics is not only its maintenance of Black African languages but rather its distinctive blend and insurrection of Eurological Language Arts. Yet Black Phonics is more than the linguistic adjustments made by Black Scholars newly introduced into the international and global BlacCulture it is a Scientifically Linguistical development of an autonomous Blacological Cultural Lexicon for the redevelopment of Black African Culture.
 
One of the steady and establish qualities of Black African languages and Linguistics, from the days of captivity and enslavement to the present, is its uncompromising spirit. From the first, Black African captive confronted with the reality of European exploitation and the need to avoid abduction by oppressors both Arab and European.   Those who abducted Black People were constantly fearful of BlacRebellions, maintained ongoing surveillance of the Black African population, by attempting to prevent gatherings of Black People and denying the practice of Black African languages and Linguistics.
      Black People circumvented this scrutiny by developing “Blacological words and Terminology and signs” that were from Black African languages and Linguistics.” Black Phonics continues to reflect these evolving necessities in Black Reality. In the evolution of Blacology in the 2nd century of the Redevelopment Era Black African Culture, Black Phonics has been implemented into Blacology to encourage Black People to study and use Black African languages and Linguistics for the redevelopment of BlacCulture.
Black African languages and Linguistics also took shape as a critique of eurological culture, although its protest was of necessity and tradition in the 
Black Renaissance. In the early 2nd Century of the Redevelopment Era of Black African Culture, a Black Scholar name Zora Neale Hurston noted that the language patterns of Black People “were characterized by indirect, veiled cultural comment and criticism, a technique appropriately described as hitting a straight lick with a crooked stick a large class of verbal interplay that was important in shaping Black African languages and Linguistics in what Is called today Ebonics.
Black Phonics is further distinguished by the richness of its authenticity. Black Phonics is inventive, continually creating new words and phrases. 
During the 1930s, for example, a person who was attuned to the latest developments in jazz was termed a “hep cat” or a “hepster.” By the mid-1940s, “hepster” had given way to “hipster,” and a decade later, black hipsters had become “cats” and had coined a derisive term for white hangers-on to the jazz life, “hippies,” which was later appropriated by white culture and put to a very different use. Black African languages and Linguistics reveals sharp spatial as well as temporal variations. 
During the 1930s and 1940s, Black African languages and Linguistics was known as jive, and jazz Musicians were among the most inventive sources for the Blacological lexicon. In 1938 band leader Cab Calloway published the Hepster's Dictionary, which the New York Public Library long employed as its official reference work on jive. Tenor saxophonist Lester Young, whose lyrical playing had a profound influence on the shape of jazz improvisation, showed an equally fertile mind for language. He gave singer Billie Holiday her nickname, Lady Day. To Young, heroin addicts were “needle dancers,” and anything depressing or downbeat was “von Hangman.” His general term for whites was “grey boys”; Black People were “oxford greys.” When he encountered bigoted or racist attitudes, he would remark, “I feel a draft.” Although many of Young's expressions gained currency in the 1930s and 1940s, none continue in use today.
Besides having a characteristic grammar and a changing lexicon, Black African languages and Linguistics is marked by its distinctive approach to rhythm. Today in the 218re of the Redevelopment Era, the most important contributors of Black African languages and Linguistics are Hip-Hop Culture and Rap Music. Rap, in particular, exemplifies the close links between Black African languages and Linguistics and rhythm. But the rhythmic qualities of Black African languages and Linguistics long antedate the hip-hop beat; the root or source of this unique rhythmic approach lies in the cultures of West Africa. In the BlacDiaspora in the United State this influence has been particularly evident in the Black Religious Institutions, HBCU’s,  and annual Black African Cultural Conventions of phrasing and delivery in preaching, praying, and singing. Since the 1960s, a number of Black Scholars and Black Comedians, including Dick Gregory, Richard Pryor, and Eddie Murphy, utilizes and apply with their entertainment crowds and in classroom lecture halls not only with Black Phonics expressions but also with the distinctive rhythms of Black Thought and wit.
Since the 1960s, Black African languages and Linguistics has existed on three different levels: as an aspect of BlacCulture; as a topic of important research by Black Scholars and as a divisive public policy subject. The policy aspect of Black African languages and Linguistics was made prominent in the heated 1996 debate over the proposed teaching of Ebonics, in the Oakland, California, public schools. This conflict pitted Black Scholars of Black African languages and Linguistics, and those favoring multicultural approaches in common, against those who insisted upon Eurological Language Arts as a necessary source of cultural supremacy.

Blacologically, the impact on Black African languages and Linguistics has several important factors that make it sustainable in the redevelopment of Black African Culture. First, it offers a positive source of identity and pride to all Black People. Second, it grows out of fundamental Blacological Intellectual Cultural reality that is a permanent and perpetual Tradition. Black African languages and Linguistics will continue to have a functional role as long as there is an evolving Black African Culture.  Above all, the continued strength of Black African languages and Linguistics seems assured by the materialization of the evolution of the Black Mind since the Haitian Revolution to the present generation of Black People 218re (2007). As long as Black People continue to live in their own neighborhoods; build their own churches; create their own forms of music, entertainment, and recreation; and value the self-expression of their own linguistic voice, Black African languages and Linguistics is certain to endure.

K. Origin OF Swahili language

The Swahili language, is basically of Bantu (African) origin. It has borrowed words from other languages such as Arabic probably as a result of the Swahili people using the Quran written in Arabic for spiritual guidance as Muslims. As regards the formation of the Swahili culture and language, some scholars attribute these phenomena to the intercourse of African and Asiatic people on the coast of East Africa. The word "Swahili" was used by early Arab visitors to the coast and it means "the coast". Ultimately it came to be applied to the people and the language.

Regarding the history of the Swahili language, the older view linked to the colonial time asserts that the Swahili language originates from Arabs and Persians who moved to the East African coast. Given the fact that only the vocabulary can be associated with these groups but the syntax or grammar of the language is Bantu, this argument has been almost forgotten. It is well known that any language that has to grow and expand its territories ought to absorb some vocabulary from other languages in its way.

A suggestion has been made that Swahili is an old language. The earliest known document recounting the past situation on the East African coast written in the 2nd century AD (in Greek language by anonymous author at Alexandria in Egypt and it is called the Periplus of Erythrean Sea) says that merchants visiting the East African coast at that time from Southern Arabia, used to speak with the natives in their local language and they intermarried with them. Those that suggest that Swahili is an old language point to this early source for the possible antiquity of the Swahili language.

One of the earliest known documents in Swahili is an epic poem in the Arabic script titled Utendi wa Tambuka ("The History of Tambuka"); it is dated 1728. The Latin alphabet has since become standard under the influence of European colonial powers.
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It was the study of Kiswahili that begin my aquatints with BlacAfrican language. The BlacAfrican Language that was readily available in my extended BlacAfrican culture was Kiswahili. My first contact with Kiswahili was through the African American Holiday of Kwanza by Dr. Maulana Karanga. My first time seeing Kiswahili was in the nine part documentary the Africans by Dr. Ali Mazuri. I became intrigued with Kiswahili when I saw Dr. Julius Nyerere the founder president of Tanzania and his method of Ujamaa Villages or “family hood. Also the Kiswahili was brought to my conscious through the life and times of Jomo Kenyatta and the Maw-Maw Movement and who was the founder president in Kenya.  I received my first institutional instruction in Kiswahili as an African-Centered Teacher at the Historic African-Centered School in 1995-96 school year. As my class received lesson in Kiswahili I would listen and take notes. At this time I learn indirectly as a teacher. I would also take my brake while my students were being taught Kiswahili. 

I began my official direct study of Kiswahili in the fall of 2003.  I took two classes Kiswahili #I and Kiswahili #II I studied them under Profesa Lyabaya in Lock Hall in classroom #323 at Howard University, Washington, DC. It was in these two classes I begin to learn how to speak in Kiswahili. The study of Kiswahili taught me the importance of being able to communicate with BlacAfrican people in a language that was an original language of BlacAfrica. It was through the constant recital and writing of the Kiswahili language and words that revealed to me how to blend the linguistic into Ebonics or Black English to make words that word be symbolic of Black African culture evolving into Blacology. The Black Scholars have said that if such a science (ZcyNzz) was to evolve the terminology would have to come from the language, culture, and uncompromising struggle of BlacPeople. The essence of Blacological terminology and words comes from the research and study of Kiswahili. Once I began to understand the use of the vowels than I could begin to speak the language. I also begin to see that these vowels sounds applied to Ebonics, Black English and other Black African languages.

Vowels

Standard Swahili has five vowel phonemes: /a/, /e/, /i/, /o/, and /u/. They are very similar to the vowels of Spanish and Italian, though /u/ stands between /u/ and /o/ in those languages. Vowels are never reduced, regardless of stress. The vowels are pronounced as follows:

· /a/ is pronounced like the "a" in father 

· /e/ is pronounced like the "e" in bed 

· /i/ is pronounced like the "i" in ski 

· /o/ is pronounced like the "o" in American English horse, or like a tenser version of "o" in British English "lot" 

· /u/ is pronounced between the "u" in rude and the "o" in wrote. 

Swahili has no diphthongs; in vowel combinations, each vowel is pronounced separately. Therefore the Swahili word for "leopard", chui, is pronounced /tʃu.i/, with hiatus.

It was the constant study of the following words that helped to develop my blending and merger of Black African language and linguistic into Blacological terminology and words. These were some of the assignment give in the classes I studied.

MISCELLANEOUS:

Mbele ya-in front of   
Nyuma ya- behind of   
Mbalina—far from    Katika –in Wakati- when / where / time 
Halafu- then   polepole—slowly   kidogo- a little Mara moja- at once   kwa hivyo- therefore/so    tu-just/only 
ndani ya-inside of  Pia---also
kwenya- at  Upesi – quickly
kabla ya-after  Baada – before
Karibu na – near by/with
 Katika – in

nje ya – outside of  Karibu na- nearby/with 
Kwenye-at 
Upesi - quickly Nje ya--outside of
 mara moja—at once 
Baada ya-before 
kabla ya-after
Kazi- job/work (n) 
 mtu-person 

Bweni-dormitory 

Kaunta- counter
mkate-bread, Gazeti- newspaper/magazine
bisi-popcorn    chipsi –chips      pia—also polepole—slowly
 kidogo- a little 
ndani ya-inside of   mara moja -at once kwa hivyo - therefore/so  tu—just/only 


NOUNS: 
Duka-store / shop, 
   Mfamasia-pharmacist,
 kazi-job/work,
mtu-person,


Watu (people),
 Kitu(s) - a thing, 
vitu- things,
Bweni- dormitory,


Kaunta- counter,
Dawa-medicine,
 kitafunio (vi) - snack, 
Familia- family,    gazeti- newspaper,
    mkate-bread   Chingamu -chewing gum,  

 peremende-sweets/candy,   biskuti – cookies,   bisi-popcorn,     chipsi-chips,  

Vinywaji, kinywaji (drinks)

VERBS: 
Chelewa-late,  Nunua-buy,  Pata-get/receive,   tembea-walk,   fahamu-understand,   safiri-travel, weza-be able/can,    ishi-live,    ingia—enter,  tazame-Look at/watch,    hitaji-need,      pumzika-rest

ADJECTIVES:

 refu-tall/long  fupi-short,   kubwa—big,    dogo-small/little,  

zuri-nice/good/beautiful,   baya-bad/ugly 
-chache---few       engi/-ingi---many- engine/ingine-another/other

Numbers:

moja(1)   -wili(2)  -tatu-(3)   -nne (4)  -tano(5) sita(6) saba(7) 

 -nane(8) Tisa(9) Kumi(10)

NOUNS:

Duka-store / shop -
Mfamasia-pharmacist
kazi-job/work   

 mtu-person
 Watu (people)
 Kitu(s)- a thing 
vitu- things
   

Bweni- dormitory
Kaunta- counter
Dawa-medicine


 kitafunio (vi) -snack    Familia- family  gazeti- newspaper   mkate-bread  chingamu-chewing gu   peremende-sweets/candy   biskuti - cookies    

 bisi-popcorn     chipsi-chips Vinywaji, kinywaji (drinks)


baada ya – after
kabla ya – before
nje ya-outside
Singular

Plural

Mimi – ni

sisi - tu

Wewe – u

ninyi - mn

Yeye – a

wao – wa
If its not mimi or wewe its yeye.\
Mimi – i/me


sisi - we

Wewe – you


ninyi – your (pl)

Yeye – he/she


wao  – they

MSAMIATI:
Soseji-hotdog
 kinywaji-drink
chakula-food 
stempu-stamp

Kiu-thirst 
njaa -hunger     barua-letter  Bahasha-envelope
Posta-post office  Huko-there   Simu-phone  labda-maybe
Nambari-number Bahati-lucky   haraka-hurry  usingizi-sleepiness   Baraka-blessings   kesho-tomorrow    nyumba-house   maktaba-library   Baadaye-later  alasiri-late afternoon 
maji-water   saa-watch/here/time   Miwani-glasses 
  maziwa-milk   mkate-bread   mchana-afternoon/day  

Huko-there  hapa-here 
saga-now   usiku-night

Verbs:


Elekea-head to 
Kula-to eat 

kunywa-to drink  Kukutana-to meet    

piga Simu-to call      pigia Simu-to    Pitia- pass by   Oana-to see each other  lala-sleep   ondoka-leave  omba-pray/request/beg  mzima- healthy person, adult

singular






plural

I Have = mimi nina



We have = sisi tuna

You have = wewe una



You have = ninyi mna

He/she has = yeye ana



They have = wao wana

IX. Coined Blacological Words and definitions
These Coined Blacological Words and definitions are developed from the research and study of the Cultural Science of Blacology.  In order to develop this Science, it must be define by the findings and development under this process of research, study, experiments, application, and daily experiences of the Cultural Scientist or Blacologizt. In the evolution of Blacology, these words have materialized into existence. These Blacological words are evidence of the constant evolution of Black People and their culture. They have also taken on their own authentic spelling and definitions.  These words are synonymous with the Cultural Science of Blacology. These words are the Blacological linguistics, terminology, and Black Phonics. The dropping of the “k” from the word Black - ology is the scientific perspective or connotation; it is also technological and computerized spelling.  It is from the linguistics of Ebonics.  These words my also be called Black Phonics. This Cultural Science would eliminate the marginalization of the Black Intellectuals by Eurological Scholars in this country and the world.  It also would liberate the Innovative Authentic Monolithic Intellectual Creative Genius (IAMICG) of Black African People and their culture for the utilization and perpetuation of Cultural Intellectual Equality. It is also the IAMICG of Black African Culture and its people. The dropping of the “k” is also the joining of Black and African into one.  This is a Cultural component, a Cultural icon and a symbol that Black African Culture is evolving into its own identifiable redeveloping entity.  It is no longer a color and a continent it is an extended international Black African Culture.  

Wherever you see Black African People they are drawn together by their color and the Land of their Ancestorz.  This brings about a common bond and establishes cultural continuity of their experience that is apparent in their art, music, dance, ideals, speech and actions.  It is the Knowledge of the people’s color and their land, which brings about a conscious understanding of a common struggle.  It is the evolution of the Black Mind through the Black African Cultural phenomenon (i.e. Blacology, BlacMan. BlacThought or BlacThult, BlacWorld, BlacWoman, Black Scholars, Black African Culture, BlacNahlej, Intellectual (z) or BlacIntellectual, Etc.). These words evolved from the words Black Man, Black thought, Black World, Black woman, Black Scholars, Black African Culture, Black knowledge, intellectual, etc. The merger of these words, signify the evolution of Black African Culture in its own field of study.  The N in the word Intellectual is derived or taken from the African name Nkrumah and Nyerere. The N is taken from the Black African Heritage and Linguistics of Ghana and Swahili.   The N is capitalizes to indicate and symbolize the importance of independence and Intellectual Freedom in the evolution of the redevelopment of Black African Culture.  Kwame Nkrumah is and was the founder President of Ghana the first Independent Black African State. Julius Nyerere is the first founder President of Tanzania an Independent Black African State. Both of these Ancestorz believe in the United States of Africa and Pan-Africanism. The Z is taken from the Zulu People and there language.  The Z is symbolic of Black African Linguistics and is used to exhibit creativity in Blacological terminology Z or z maybe used to replace S or s at anytime to imply Intellectual contribution of Black Scholars to the written Script and words in Blacology.   The Z or z is both singular and plural. Capital “Z” at the front of a word is singular and can mean the name of something. The small “z” at the end of a word is plural. The Z and N are applied to words that are names and titles to show the evolution of the merger, contributions, and impact of the IAMNCG of Black African Cultural Linguistics to the script of European language and literature forced upon Black People under colonialism. This is Blacological Linguistic reciprocity. 
In retrospect after further research and study of the tradition of Black African languages Blacology like all intellectual studies has its own writing system and its own written script entitled Black phonics (BlacFonicz).  Blacology comes out of a culture that has a tradition of the first writing systems. It would only be proper and fitting for Blacology to introduce into the universal lexicon an autonomous intellectual liberation lexicon in the second century of the Redevelopment Era on BlacAfrican Culture.  This is a Blacological Lexicon that is reflective and symbolic of the innovation of the uncompromising struggle for justice, redemption, and the advancement of BlacPeople and redevelopment of BlacAfrican Culture. 
1. A Blacological Evolutional Theory – a theory that believes in the evolution of BlacThult.  The liberation of BlacNahlej in its own operatively Blacological Cultural ZcyNzz.  The belief that Blacology is a natural evolutional inclination from the Innovative Authentic Monolithic Ntalextuwl Creative Genius (IAMNCG) of the BlacMind. A Blacological Study for the redemption of BlacPeople and the redevelopment of their culture own and operated by BlacZcholarz.  The belief that BlacPeople will and can evolve Ntalextuwlly is a law of nature.

2. Blacology (Blacolaji, Blacalaji, Blacoloji, or Blacologi) - is the ZcyNtific study of the evolution of BlacAfrican People and their culture.  It is the perpetuation and utilization of the ideas, philosophies, theories, beliefs Concepts and notions of their past and present life experiences and the spirit of the uncompromising struggle as their Cultural Nahlej. It is also the affirmation, acclamation, declaration and proclamation of Ntalextuwl Genius, Creativity, and BlacStory. Wholisticly it is the manifestation of Blacological Ntalextuwl Cultural ZcyNzz Edjukexun. 

3. Black African (BlacAfrican) – the merger of Black and African as an evolutional cultural phenomenon and icon. Not separate as a color and a continent but as a distinct humanitarian entity that is evolving autonomously for self determination and the use of it own creative genius for the betterment of the people and culture, a culturally autonomous people.
4. Black Africans (BlacAfricanz), Blackz, Blacz or Blax - the dark race, the native or original people of Africa, the people from the land of the Gods, the people of the first civilization, the descendants of African Slave trade, the people of Ancient Egyptian, Ethiopia, Carthage, and the Descendant of Ancient Black Civilization. Political and culturally correct evolutionary terms.

5. Blacological - the logic of BlacAfricanz, from the experience, the struggle, logic that is based on the chronology and evolution of their thinking, logic that is of, from, by, for, and about the survival, justice, redemption and advancement of BlacPeople past and present that is audio, video,  oral, and written.

6. Blacological Thought (Blacological Thult) - Thult that is of, from, by, for and about BlacPeople, Thult that is developed from the struggles of BlacPeople and their culture, the affirmation of BlacThink’n, Thult, and developed from being identified, acknowledged, and defined as BlacPeople.  Under segregation and colonialism BlacPeople could not sit on the front of the bus nor live in white neighborhoods.  This developed for BlacPeople thought for survival under those laws and conditions.  The thinking of Blackz was developed due to survival against captivity, racism, injustice, and inequality.

7. Thought (Thult) – a word from Blacological terminology that indicates the autonomous cultural thinking of BlacCulture that is a natural propensity in the development of BlacPeople. It is thinking that is, of, from by, for and about the evolution of BlacCulture.

8. Blacologicograghy or Blacologicographi, Blacolajicografi – Documentation that is of, from, by, for and about the BlacStory, experience, and culture of BlacAfrican People, an authentic monolithic research of the life and times of Black people written by BlacZchalaz and grass root laymen.  The autonomous Story of BlacPeople written in the logic and spirit of Black Solidarity.  A non euro-centric or Eurological documented perspective of BlacAfrican chronology (i.e. African - Centered Education, Afrocentricity, Kwanzaa, Black Nationalism, Black Consciousness, Blacology etc.) The word Blacologicograghy was coined by Prof. W. Cross at Howard University in the African Studies Ph. D. Program in Fall Semester of 2001 in the Class History of South Africa.  

9. Black Scholar (BlacZcholar, BlacZchalaz, or Zcholar, Zchala)– those BlacAfricanz who have achieved self-education, academic, and professional careers in the studies and research of multiculturalism and Eurological Studies and are also interested in the advancement of BlacAfrican Culture and the redemption of its people. 

10. Black African Culture (BlacAfrican Culture) – The perpetuation and utilization of the ideals, theories, beliefs, concepts, and notions of your mothers, fathers, grandparents, ancestors of BlacAfrican People as your established way of life.  The uncompromising struggle of BlacAfrican People as an evolutional reality and Ntalextuwl development. 

11. Black African Scholars (BlacAfrican Zchalaz or BlacZchalaz– See BlacZcholarz).

12. Blacological Scholar (Blacological Zchala or Blacological Zchala-z) – an autonomous Cultural Ntalextuwl, one who is obligated and dedicated to the creative genius of BlacZchalaz as a logical evolution for BlacAfrican Creative Genius.   One who researches and studies BlacZchalaz as an effective logical solution to Black problems and believes the answers to redemption of its people and redevelopment of BlacAfrican Culture is in the ideals, philosophies, theories, believes, and notions of BlacNahlej. An Ntalextuwl who acquires, perpetuates, and utilizes the Nahlej of BlacPeople as a way of life and a profession. One who believes and practices the entrepreneurial ship of BlacNahlej.

13. Blacological Academic Entrepreneurial System – an educational system that is own, operated, and developed from the ideas, philosophies, theories, beliefs, and notions of BlacAfrican Zchalaz.  The curriculum of the Educational Institution utilizes and perpetuates Blacological Zchalaz, BlacZchalaz and/or BlacAfrican Culture for the development, advancement and evolution of BlacNahlej. The ownership of educational public and private school systems own and operated by HBCU’s and Black Businesses.

14. Blacological Cultural Scientist (Blacological Cultural ZcyNtizt) – a Blacologizt, one who promotes, perpetuates and is a cultural scientist in the field of Blacology.

15. Blacologist or Blacologizt – a Cultural Scientist form the perpetuation, research, and study of the BlacAfrican Evolutionary Cultural ZcyNzz of Blacology.

16. Black Knowledge (BlacNahlege or BlacNahlej) – The Innovative Authentic Monolithic Ntalextuwl Creative Genius (IAMNCG) of BlacAfrican People. The ability of the BlacMind to think, discern and be creative for the advancement, development and evolution of BlacPeople and their culture.

17. Black Mind (BlacMind) – the ability of the BlacPeople to think, discerns, and be creative. The development of the inner spiritual thought of BlacPeople according to their struggle, experience, life, and survival in the universe. 

18. Black Intellectual or Intellectual (BlacNtalextuwl or Ntalextuwl) – one who has acquired self-Edjukexun and institutional Edjukexun of the BlacAfrican Culture and utilizes or perpetuates that Nahlej or Nahlej for the advancement, redemption of BlacPeople, and the redevelopment of their culture. one who is Blacologically astute or well studied in Black African Culture.(i.e. Professor, Ph.D., Master, Self educated in Cultural Nahlej)

19. Black Knowledge (BlacNahlej) – (see Black Intellectual) the information provided by the heritage and traditions of Black People both oral and written for the perpetuation and utilization for advancement and survival.

20. Black Intellect (BlacNtalext or Ntalext) – (see BlacNtalextuwl) one who is Blacologically astute or well studied in BlacAfrican Culture.

21. Black Intelligence (BlacNtelajenzz or BlacNtelajnzz) – the spiritual, mental, and physical conditioning of the BlacMind through self-motivation, institutionalization, and everyday experience for the advancement, development, redemption, and evolution of BlacAfrican People and their culture.

22. Eurological – the training, teaching and perpetration of European thinking and logic as the dominant thought and worldview.

23. Eurological Assimilation – to adapt to the European culture and believe that it is superior to others.  To prove to Eurological Scholars that you are human by acting, talking, thinking, and being like them.  To think that Europeans are superior to BlacPeople and their culture.  

24. Eurological society – a country that is founded, own, and operated by Europeans.

25. Eurological Studies – Sociology, Psychology, Anthropology, African Studies, and other fields of study that have been developed, founded, and produced by European Scholars or Scientist.

26. Eurological – the training, teaching and perpetration of European thinking and logic as the dominant thought and worldview.

27. Intellectual (Ntalextuwl) – the autonomous innovative creative ability of BlacZchalaz to think and utilizes the acquired process of authentic BlacNahlej of the BlacCulture for the redemption, advancement of BlacPeople and the redevelopment of BlacAfrican Culture.

28. Intelligence (Ntelajenzz or Ntelajnzz) – one who exemplifies or utilizes BlacThult as a means of evolving in BlacNahlej. A word developed in the research and study of the Cultural ZcyNzz of Blacology. (See BlacNtelajenzz) (An Ntelajnt BlacPerson) is one who knows how to use the BlacAfrican Culture for the advancement of his/her people.

29. Black Evolution (BlacEvolution) – the natural process of the growth and development of BlacPeople and their culture.  The natural progression from destruction to redevelopment and the redemption of the humanity of BlacAfrican People and their culture. The natural cycle of transformation that occurs though time and space in the advancement of BlacPeople. 

30. Knowledge (Nahlej or Nahlege) - It is the perpetuation and utilization of the ideas, beliefs, philosophies, theories, concepts and notions of the past and present life experience of BlacPeople as their Cultural Nahlej.  It is the acclimation, affirmation, declaration and proclamation of BlacAfrican Ntalextuwl Thult.
31. Negrology- the scientific study of the Negro and its culture, the perpetuation of the ideas, IAMNCG, philosophies and conception of Negro history and its historians, (i.e. Carter G. Woodson, Booker T. Washington, Marcus Garvey, Mary McCloud Bethune, etc).

32. Negro - an evolutional identity of BlacPeople that chronologically existed from the early 1500's to the mid 1900's, which meant in the evolutional struggle a people utilizing assimilation, integration, and colonialism as a means of survival.   An identifiable method of survival associated with captives and ex-slaves, to be labeled by white people.

33. Negrological - to think according to the tenets of assimilation, integration, and colonization to blend into Euro-American culture, acknowledging Euro-culture as the majority culture and the best culture.   A thought pattern in the evolution of the survival for BlacPeople.   A method of trained thought as second class citizens and a colonized mind.

34. Eurological Intellectual Dominance (EID) – the perpetration of a conceived European intellectual universe.  The exploitation of the BlacMind for the economic development of Eurological academic institutions. This is an ingrained fact.  The fact of living in a European conceived universe.  This conceived fact became confirmed in the 15th and 16th Centuries.  The way you look at people and how you see them vicariously through a Eurological sphere. (See Dr. John Henrik Clarke Video In a Special Ten Part Series Africa Profound copyright © 1987, Part # I, Human and Spiritual Values in Africa Before European Contact).

35. Black Story (BlacStory or BlacStori) – the story of the evolutional existence of BlacAfrican People in the universe past and present. A documented account of BlacPeople oral and written that is of, from, by, for, and about the total existence BlacPeople and their culture by Blacological Zchalaz. (Also BlacStorical)

36. Cultural therapy - a way of healing the void of cultural Nahlej through the application, participation analysis of research and study of the BlacStory by showing videos, having rap sessions, conversations, and daily congregation with individuals who are seeking cultural consciousness by obtaining information on/of their roots.

37. Black People (BlacPeople) – the joining of the words Black and people as one word is symbolic of linguistic authenticity, to show the evolution of the merger, contributions, and impact of the creative genius of BlacAfrican Cultural linguistics to the script of European language and literature.

38. Black Storiography (BlacStoriography) – a documented authentic monolithic story of the existence of BlacAfrican People their struggle, life, and culture written by, from, of, for and about a Blacological Zchalaz. The real story of BlacPeople. The Ntalextuwl evolution of BlacReality.

39. Black Storical (BlacStorical or BlacStoric – see BlacStory.) A story that is operatively written or oral from the BlacAfrican Innovative Authentic Monolithic Ntalextuwl Creative Genius (IAMNCG) of BlacPeople and their culture. 

40. Griots (Griotz)- (taken from the European word griots), those who have acquired the Nahlej of the BlacStory and BlacAfrican Culture. One who uses the Nahlej of the Ancestorz, Elderz, and the BlacZcholarz as the solution to the problems facing the redemption and redevelopment of BlacAfricanz and their culture.  

41. Edutainment (Edjutainment) - is Cultural Therapy Music, the art of edjuketing and entertainment at the same time or simultaneously. The process of listening to the combination of Black Music and Ntalextuwl Thought for the enhancement of cultural development. Combining 2 aspect of BlacAfrican Culture for acquisition of learning autonomous Nahlej.

42. Science (ZcyNzz) – proven through time and space, taken from the African linguistics and U.S. Ebonics/BlacEnglish. The Z is taken from the ZULU people who fought 100 years against colonialism. The N is taken from Nkrumah founder President of Ghana and the Ghanaian language. The Y comes from Julius Nyerere found President of Tanzania and the Kiswahili language. This word is symbolic of the evolution and manifestation BlacAfrican Ntalextuwl Cultural ZcyNzz or BlacAfrican Ntalextuwl ZcyNzz.  ZcyNzz is to be taught of the Nahlej of the BlacStori, Existence, Culture, and struggle of BlacPeople by BlacZcholarz.  It is also the development of BlacNahlej.  The autonomous Ntalextuwl Thult of BlacAfricanz and their Culture.

43. Intellectual Reparations (Ntalextuwl Reparations) – the compensation for the exploitation of the BlacMind by eurological scholars in their fields of study (i.e. sociology, psychology, anthropology and other eurological studies).  Restitution for the subjugation and denial of BlacAfrican Culture by the process of enslavement, captivity, bondage and oppression. The destruction of BlacAfrican Ntalextuwl Thought as a means of oppressive control. The payment for Restoration of BlacAfrican Thought and Culture by those who colonized Africa and waged an all out war against the BlacAfricanz for the exploitation of total their being.

44. Black African Culture (BlacAfrican Culture, BlacCuljur or BlacCulture) – is the utilization and perpetuation of experience, Nahlej and struggle of BlacPeople that resides within the locality of Africa and it extended BlacDiaspora.   Black and African is the evolution of the physical back to the cultural to develop a wholistic Ntalextuwl spirituality for the redemption of BlacPeople and the redevelopment of BlacAfrican Culture. It is also international and all inclusive of the total BlacDiaspora and Alkebulan.

45. Cultural Science Education (Cultural ZcyNzz Edjukexun) – the systematic way of teaching BlacAfrican Culture through the expressions, experience, struggle and vision of Blacological Zchalaz. The evolution of BlacAfrican Cultural Autonomous Nahlej as a system of Education that is of, from, by, for, and about the advancement of BlacPeople. 
46. Education (Edjukexun) – the evolution of the systematical process of cultivation of BlacAfrican Cultural ZcyNzz, as a process of enlightenment and teaching of BlacAfrican Culture by Blacological Zchalaz. The Entrepreneurialship of a Blacological ZcyNzz Edjukexun System.  The process of undoing your mis-education, decolonizing the BlacMind and undoing your eurological cultural conditioning developed by Blacological Ntalextuwl Zchalaz.   (Edjukexun evolved form the research and study Blacology or the eurological term education.) 
47. Blacological Linguistics – the scientific development of terminology and linguistics in the Cultural ZcyNzz of Blacology. The way that BlacPeople in the Diaspora talk, speak and communicate, a blend of colonial language, Ebonics, and BlacAfrican linguistics. The rhythms and pronunciation of words with BlacAfrican Tone. The ability of BlacAfricanz to communicate in the European Culture. The ability of BlacAfricanz to articulate and adapt the eurological linguistics with or without training. The Evolution of BlacAfrican linguistics in the Ntalextuwl Studies and ZcyNzz. A liberation lexicon.
48. Black Thought (BlacThought, BlacThult) - Thult that is of, from, by, for and about BlacPeople, thought that is developed from the struggles of BlacPeople and their culture, the affirmation of BlacThinking, thought, and developed from being identified, acknowledged, and defined as BlacPeople.  (See also Blacological Thought)

49. Black Cultural Science (BlacCultural ZcyNzz -See Blacology)

50. Black Consciousness (BlacKunjuznzz, BlacKunjuznzz, or KunjuzzNzz or BlacConsciousness) – awareness of your BlacCultural Reality, and life and your responsibility in the evolution, advancement and redevelopment of that process.

51. Black Professor (BlacPrafeza, Profesa, or Prafeza) - One who ZcyNtifically studies, writes and utilizes Blacological Theory and Philosophies of the BlacZcholarz. One who promotes and prafezzez Blacology.

52. Profess (Prafezzez) – to do, promote or utilize the Nahlej of BlacAfrican Culture and Blacology as a Ntalextuwl Field Study and a career.

53. Black Doctors, Black Ph.D.s (BlacDoctaz, Blac-PhDz or PhDz) – a professional who has obtained and Edjukexun and preparation in the Field of Blacology. One who has acquired Elementary, Jr, High School, High School, Undergraduate, Graduate Degrees in Blacology. (HS Diploma, BA or BS, MA or MS, PhD) A Blacological Cultural ZcyNtizt.

54. Blacologist (or Blacologizt or Blacologiztz) - A cultural ZcyNtizt, One who ZcyNtifically studies, writes and utilizes Theory, Idealz, Conceptz, Notionz and Philosophies of Blacological Thinkerz is a Blacologizt. (One who perpetuates Blacology)? One who ZcyNtifically studies and writes the BlacStory, Blacological Studies Programs, Culture and Philosophers, to develop a Black Cultural ZcyNzz. One who writes and studies ZcyNtifically the BlacAfrican Cultures, philosophies, theories of BlacPeople and utilizes them for acquisition is a Blacologizt.

55. Blacks or Black People (Blackz, Blacz, or BlacPeople)- The dark race, the original people of BlacAfrica, the people from the land of the Gods, the people of the first civilization, the descendants of BlacAfrican Slave trade, the people of Ancient Egyptian, Ethiopia, Carthage, the lineage of Ancient Black Civilization.   

56. Black Integrationalist (BlacIntegrationalizt or Integrationalizt)– BlacPeople who chose to integrate into others as a means of survival  and resources.  

57. Black Nationalists or Nationalist (BlacNationaliztz or Nationalizt) – BlacPeople who chose to stay and live in the BlacCulture as a means to survive and evolve. Also those BlacPeople who chose to take up the responsibility to maintain and develop BlacAfrican Culture. 

58. Collectivism (Collectivizm) – BlacPeople working together to solve the problem of BlacCulture. 

59. Individualism (Individualizm) – individual BlacPerson working for a selfish gain and only care for themselves and utilizes exploitation. Does not care for the BlacStruggle and it issues. 

60. Cultural Foundation – to be grounded in BlacStory, Traditions, and the heritage. To be educated in the Nahlej of BlacCulture and utilize it as a way of life. 

61. Cultural Power - the ability to be productive in the organizing, advancement, redemption and redevelopment of BlacPeople and their culture. 

62. Blacological Conditioning – a systematical way of passing on BlacAfrican Culture. 

63. Cultural Orientation – the ideals, philosophy, belief that are customary in BlacCulture. Also the annual calibrations.  

64. Black Redemption (BlacRedemption) - the ability of BlacPeople to be resilient in all that they do. 

65. Blacological Analysis – look at an issue from, of, by, for and about the ZcyNzz of Blacology. To see the world through the vision of the BlacAfrican Culture. A ZcyNtifical BlacAfrican World View. 

66. Black Economics (BlacEconomicz) – the organized commerce of BlacCulture. Away to generate money and wealth. 

67. Cultural Politics – the art of determining who gets what, when, where and how in the BlacCulture. 

68. Blacological Facts – the findings of the research and study of the Ntalextuwl studies by the BlacZcholarz in the ZcyNzz of Blacology. 

69. Blacological Survival Methods – a method that is applied by BlacPeople for survival and that has been developed to survive during slavery, segregation, and colonialism. (i.e. civil rights, human rights, non-violent protest, BlacPower, BlacSpirituality, Integrationalizm, BlacNationalizm, Self-Education, Self-Determination etc.) The ability to survival by any means necessary, a desperate means of existence used by BlacPeople. 

70. Black Spirituality (BlacSpirituality) – the ability of BlacPeople to develop and integrate into any religion or start their own. It is a god given gift. 

71. Blacological Science (Blacological ZcyNzz) – is Blacology, a ZcyNzz develop for research and study of the BlacAfrican Culture by BlacZchalaz. 

72. Brothers and Sisters (Brathaz and Sistaz) – in the BlacCulture the highest accolade, compliment, title, label or honor that you can pay or give onto BlacPeople is to call them Brathaz and Sistaz. This spelling comes from the BlacDiaspora of the United States in the linguistic of Ebonics/BlacEnglish and the ZcyNzz of Blacology.  

73.  Education (Edjuket, Edjukexhun, or Edjukexun) – a process of self determination, by undoing your mis-education, undo your victimization by white/supremacy racism, decolonizes your mind, undo your colonial cultural conditioning of inferiority. This can only be done by the study, research, and application of Blacological Ntalextuwl Studies and ZcyNzz to your growth and development as BlacPeople in your redemption, advancement and the Redevelopment of BlacAfrican Culture. These autonomous Ntalextuwl Studies and ZcyNzz must be created, owned, operated, founded, developed, perpetuated and produced by Blacological ZcyNtiztz.  

74. Black Evolution (BlacEvolution) – the consistent everyday striving toward Ntalextuwl and physical equality, justice, and freedom of BlacPeople to their rightful place in the universe. Dr. Martin Luther King Jr. #II taught us that nothing ever changed without the uncompromising effort of righteous people. 

75. Black Power Theorists (BlacPower Theoriztz) – those who believe in the promotion and utilization of the fighting for freedom by any means necessary, fighting from strength, the power of BlacPeople to fight back with force. A concept of Self-defense. 

76. Black Activist Leaderz (BlacActivizt Leaderz) - one who is fighting for the rights of BlacPeople. 

77. Charismatic Deliverers (Charismatic Delivererz), -A BlacPerson who believe he/she can lead BlacPeople by what they say, primarily though religion. A BlacPerson who articulates very well.

78. Black Redemptionists (BlacRedemptioniztz) - those who feel that BlacPeople can be resilient in their struggle form the underestimation, devaluing, and marginalization of oppression. 

79. Black Theological Perspective (BlacTheological Perspective) – spiritually how BlacPeople see the Church, This serves to say that as BlacPeople we have our own Autonomous way of thinking and culture spiritually (See 
Dr. James Cone). 

80. Moral Suasionists (Moral Suasioniztz). – Those BlacPeople who believe that morality is the way to equality and justice. 

81. Cultural Specialist (Cultural Specializt) - A Blacologizt or Cultural ZcyNtizt, one who studies the evolution of BlacAfrican Culture and BlacPeople.        

82. Cultural Redevelopment – the process of rebuilding BlacAfrican Culture and the redemption of BlacPeople through the research and study of BlacCulture. 

83. Black Politicians (BlacPoliticianz) – one who is trained in the BlacCulture to do the biding for the needs of BlacPeople. He/She must have in mind and soul the obligation of the BlacCulture. We must train our politicians within our culture, of, from, by, for and about the BlacCulture. 

84. Eurological Cultural Time-Zone - It has to be referenced by a major event that changes the course of thinking in man. (i.e. B.C. = before Christ and A.D.= after the death of Christ). (i.e. A.D. and B.C.). 

85. Blacological Time-Span - In order to recognize the redevelopment of the BlacCulture, One must utilize B.E. = Before Emancipation and A.E.= After Emancipation or R.E. = Redevelopment Era to give fact​ual record of existence of the redevelopment of BlacCulture.(i.e. Mar​tin Luther King Jr.11 1925-1968 A.E. or Nat Turner 1785-1830 B.E.). 

86. Black Revolts (BlacRevoltz) – BlacPeople fighting for freedom form captivity and enslavement by any means necessary.  

87. Sasa – the period at which BlacAfricanz see death based on the contributions of Ancestorz has made to their lives and others. 

88. Cultural Dignity – the ability to have pride in your culture and to promote your culture and practice your culture. To believe your culture is the best. 

89. mutual repellency - between whites and blacks is innate in the relation​ ship between oppressors and oppressed, prohibited their living together on terms of equality.  

90. individualist (BlacIndividualizt) – BlacPeople who practice self acquisition and personal goals for their own self aggrandizement, they only care for themselves, they can also exercise exploitation of BlacPeople. 

91. Acommadationist (BlacAcommadationizt) – BlacPeople who make excuses for whites and blame BlacPeople for their problems, they will do anything to satisfy whites. 

92. Black Communist (BlacCommunizt) – BlacPeople who practice a from of eastern Eurological philosophy from Russia and believe this philosophy is all they needs.

93. Black Christian (BlacChristian) – BlacPeople who practice the eurological from of Christianity and believe this religion is all they need. These BlacPeople believe in a white Jesus and say what different does it makes. They believe not all white people are bad. They will sale out BlacPeople for this cause. They are imperial agents. 

94. Black Capitalist (BlacCapitalizt) – BlacPeople who believe in money first and will do anything to get it. 

95. Black Exploitist (BlacExploitizt) – BlacPeople who sale BlacPeople out for anything. They believe BlacPeople are inferior and cannot do any thing to protect themselves. 

96. Black Separatist (BlacSeparatizt) - BlacPeople who believe that they should live apart from whites and those who oppress them. 

97. Black Religious Separatist (BlacReligious Separatist) – BlacPeople who believe they should be able to practice their religion in separate building then whites, they also believe that BlacPeople worship God different than whites and other races. They might be a Christian but they want their Black Church or they may be a Muslim but they want their own Black Masque. These BlacPeople want religious self-determination. They would be better if they had their autonomous Black Religion.

98. Negrophobes - the fear of the Negro by white people. 

99. Pan-Africanism. Pan-Africanism – the ideology (that free Garvey from the provincial politics of Jamaica), was a complex and imprecise, if passionately held, set of racial beliefs joined to defend and advance Black Equality and progress. It was and is a modern blueprint for achieving racial equality through the economic, technological, Cultural and political development of all areas where BlacPeople lived. 

100. Scientific Cultural Analysis (ZcyNtific Cultural Analyziz) – the research and study of BlacCulture ZcyNtifically, a Blacological Conclusion. (i.e. must be able to utilize both elements of the BlacCulture Integrationalizm and Nationalizm. We must utilize both in order to develop a balance.) 

101. Black Storical Method (BlacStorical Method) - the use of the story of BlacPeople that is of, from, by, for, to, and about BlacPeople by the BlacZchalaz, one that is proven through time and space. This an authentic analyze of the factual reality of BlacPeople in the United States by BlacPeople and their Zchalaz. One that is defined thru demarcation of numerical analysis of the uncompromising struggle of BlacPeople. One that is based on the Haitian Revolution August 1, 1789 as the declared as the point of demarcation in the 1st day or 0001re in the beginning numerical account of the Redevelopment Era the BlacAfrican Culture and BlacWorld Vision.

102. Autonomous Black Cultural knowledge (Autonomous BlacCultural Nahlej) – that Nahlej that is of from, by, for, and about BlacAfrican People and their Culture. perpetuation and utilization of the ideas, philosophies, theories, beliefs Concepts and notions of their past and present life experiences and the spirit of the uncompromising struggle, the acquisition of Nahlej during the struggle for survival for BlacPeople. 

103. Blacological Research Method – is a method of, from by for and about BlacZchalaz, Research methods that are produced by BlacAfrican Researcher and ZcyNtizt for the purpose of research, study in the redevelopment of BlacCulture.

104. Blacological Research - Research that is by, from, of, for and about BlacAfrican people and their culture by BlacZchalaz for the redemption, advancement, of BlacPeople and the redevelopment of BlacAfrican Culture.

105. cutural – delightful in appearance, related to skin, the ability to think clever or shrewd.
106. Black Phonics (BlacFonicz) – The application of the spelling, sound, and the usage of the phonetic letters a, e, i, o, u, n N, y Y, x X, and z Z   of the BlacAfrican Language Linguistics and phonetics developed in the research and study of Blacology as   BlacFonicz: Blacological Words and Terminology. The ability of BlacZchalaz to write in their autonomous body of Nahlej of linguistics and languages, in order to create words that will define the uncompromising struggle and the redevelopment of BlacAfrican Culture. The Evolution of Black African Ntalextuwl Liberation Lexicon.
107. Scientific Blacological Research Method (ZcyNtific Blacological Research Method) - puts issues in context and gives a clear and wide range of Blacological Perspectives relevant to understanding the BlacStorical, Cultural, and Ntalextuwl emergence of Blacology. It is imperative to mention that there has been no field of study as far as Blacology, in the context of methodology/methods as it reflects on Blacology. This ZcyNtific Study is based on: a.) Experience,    b.) Research, c.) Creativity, d.) revelations,    e.) and Application of the findings in Blacology to your as BlacPeople.

108. What it means to be Black – you must be able to affirmation, acclamation, declaration and proclamation it. You must be Black and proud of it. When you do all that, then you must live by it. You must know your culture and be able to quote BlacZcholarz, Elderz and Ancestorz (past and present) to show your wisdom in the Cultural Nahlej. You must have Nahlej of this, it is not just a color or who and what you are it all of this, a reality and a way of life. You must know what is BlacCulture and what is not. It is something that will never grow old. It is something more precious than gold. It is an evolving uncompromising struggle of Blacological Reality. 

109. culture (Culjur, culjural or culjure), – evolve from the eurological words cultural or culture, which means the perpetuation, utilization, and maintenance of the ideas, philosophies, theories, beliefs Concepts and notions of their past and present life experiences and the spirit of the uncompromising struggle  of  BlacAfrican People, it is their autonomous body of Nahlej. It is the way BlacPeople think and their way of life.

110. Black Culture (BlacCulture, BlacCuljur) – the authentic and autonomous customs, values, beliefs, traditions, and heritage of BlacPeople all over the world as the spirit of the uncompromising struggle and BlacAfrican Universal World View.

111. Black Intellectuals (BlacIntellectuals) – a BlacPerson who thoroughly trained and indoctrinated in the eurological studies and way of life. One who thinks from a eurological perspective. One who thinks that being Eurological is all there is to be. One who sees his/her development of thought from a vicarious eurological perspective. One who does not envision the evolution of Blacological Ntalextuwl Thult.  Here we are talking about and individual and color 2 separate things that are not consciously connected culturally to the uncompromising struggle of BlacAfrican People. 

112. Blacologi (or see Blacology)

113. Nou (in KPelle Language from Liberia West African)– the acquisition of the Nahlej of BlacAfrican Culture, to have the Nahlej of BlacCulture and the wisdom and courage to teach it to all BlacPeople  for the redemption, advancement and redevelopment of BlacAfrican Culture. Example Blacologically you must Nou that all BlacPeople born in the United States whose Ancestorz where taken from Alkebulan in the massive abduction by European and Arabic exploitation of the labor of BlacPeople are citizen of Liberia and Sierra Leon in today what is called West Africa. This citizenship is in the constitution of Liberia and Sierra Leon.

114. Black Intellectual (BlacIntellectual) – a Black Person who thinks eurological and is an individual, he/she may work for or with whites and makes his/her decisions based on economic gains. If they are getting paid by whites that means everything to them. This thought pattern is reinforced by the fear of economic reprisal or reward.

115.  slavery - meant the legal dehumanizing of people for profit of the labor, talents, gifts and any aspect of their lives by a country, state or religion.

116. enslavement – the inhumane process of cultural conditioning people to believe the are less than human and are inferior and should be happy that they are your slaves this process is employed by a country, state or religion. This process is enforced with extreme violence.

117. Negro Scholar – is carbon copy of the Eurological scholar, the only difference is that that he/she is Black. He/She bought everything the Eurological Scholar had to    sale lock, stock, and barrel. This scholar believe he/she was equal the whites by learning everything the Eurological scholar said no, if, and or but about it. This was done through the fear of economic reprisal, violence, or reward.

118. 
Stigmatic Injury – was researched and studied conducted by Dr. Kenneth Clark PhD and used by Thurgood Marshall to prove injury to Black Children in Brown vs. Broad of Education ,it is a pathology when BlacPeople are labeled with an inferior status by eurological studies with words such n-i-g-g-e-r, n-i-g-g-a, or negras, minority, and second class etc. Also the internalize acceptance of this mis-education that forever injures the heart and mind of BlacPeople in away that they justify seeing themselves in the way of being inferior. It is a pathology of Ntalextuwl Internalized Inferiority.

119. Intellectual Rubicon (Ntalextuwl Rubicon) – to take a irrevocable step into Blacological Thult. To begin to utilize the ZcyNzz of Blacology as a Blacological Ntalextuwl Entreprenurialship as an instrument of commerce for the Redevelopment of BlacAfrican Culture.  The use of BlacNahlej as a Ntalextuwl Study and ZcyNzz.

120. trippin – being concerned about something that is not necessarily important at the time. Putting pleasure first before reality, hav’in a good time, not being serious about life, escaping the problems that face you, getting high, livin in fantacy land, hav’in a cartoon mind, living your life in a lie or untruths, when one does not have a firm grip on life, when one does not know he/she thinks whites are better than BlacPeople, the unexplainable.

121. 
split-personality silliness – not knowing where your ethnic identity belongs. This is the result of multi-racial of bi-racial colonial multi-culturalism. This is a product of a lack of Nahlej about BlacAfrican Culture and the uncompromising struggle of BlacPeople. A product of mis-education and Eurological cultural conditioning.  

122. New Pan-Africanizt Ideology – Non-dependence on the colonial powers.

123. Blacological Awaking - is the beginning of the recognition a Innovative Authentic Monolithic Ntalextuwl Creative Genius (IAMNCG) of BlacAfrican People for the redemption, advancement of BlacPeople and the redevelopment of BlacAfrican Culture.

124. Blacological Universal Cultural knowledge (Blacological Universal Cultural Nahlej) - the ZcyNtific realization of that thru our BlacNess we were connected on all continents and stimulated thru out the BlacWorld.  BlacPeople were beginning to stand for the BlacCulture everywhere in the Universe for the redemption, advancement of BlacPeople and the redevelopment of BlacAfrican Culture.

125. 
Alkebulan – the original name of the continent labeled Africa by the Romans and Greeks. The Name of Africa only applies to a strip of land on the continent which stretches from Carthage to Egypt. From the north to the northeast corner. Legally the name Africa did not take application until the 20th century, by some of the original people of the land. It was at the Pan-African conferences of the 1900s – 1920s held by BlacZchalaz the name or label African began to be acceptable by some of the original BlacPeople of the continent.
126. Self-Education (Self-Edjuket, Self-Edjukexun) – one who has acquired to the Nahlej of BlacAfrican by their own determination to Nou the BlacNahlej that forever confront us as BlacPeople. Blacologically speaking, Self-Edjuket is the acquisition to seek and apply BlacNahlej of our Mathaz, Fathaz, Eldaz, Ancestaz, and BlacZchalaz to our daily life as BlacPeople.

127. Science (ZcyNzz) - an autonomous body of Nahlej produced and maintain by BlacZchalaz for the Redevelopment of BlacAfrican Culture. Development from the ideal, philosophies, theories, beliefs, concepts and notions of grassroots, BlacZchalaz from the past and present. 

128. Intellectual Evolution (Ntalextuwl Evolution) –the natural propensity of the manifestation of BlacNtelajnzz or BlacNahlej;  that is the productive, creative, ZcyNtific development of Blacological Cultural Thult and Nahlej by BlacZchalaz. 

129. Intellectual Genocide (Ntalextuwl Genocide) – the systemic denial, destruction, and mis-education of the BlacMind for the purpose of Eurological and Arabic Colonialism. The refusal to accept the Ntalextuwl Liberation of BlacPeople by anybody Black, white, or other.

130. Neonationalist - refers to a group of Africans with a wide range of ideological leanings but united by the belief that the next phase of the African struggle is liberation from neo​colonialism.

131. African 'vernaculars' - a quasi-linguistic determinist position- assimilation life has evolved in each BlacPerson as an individual to shape the eurological mode of expression; in this sense we speak of the soul of Black people and the most immediate, the most adequate exponent of Black people is its language. By taking away Black people’s language, we cripple or destroy their soul and kill their Intellectual and mental development of autonomous Cultural conciseness.

132. (BlacAutonomy)  Black Autonomy – the authentic instinctive, innate, natural propensity of BlacPeople that is genealogically, ethically, and heretically connected thru the common denominator of their Uncompromising Struggle for justice, redemption, advancement of all Black people and Redevelopment Black African Culture.   

133. Black African Linguistics (BlacAfrican Linguizticz) - is fundamentally a spoken language. In fact, it is several distinct BlacAfrican languages, encompassing the speech of BlacPeople in the United States, the Caribbean, Britain, BlacAfrica and elsewhere in the global BlacDiaspora.
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